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ABouTt THE CHINESE TEXT

This translation is supplemented by inclusion of Chinese source text
on verso pages in both traditional (above) and simplified (below)
scripts. For the traditional character version variant readings from
other canonical editions are found as an appendix in the back of the
book and, where I have incorporated those variants into the transla-
tion, they are usually signaled with an endnote along with my ratio-
nale for making the emendation. The traditional-character Chinese
text and its variant readings are from the April, 2004 version of the
Chinese Buddhist Electronic Text Association’s digital edition of the
Taisho Buddhist canon. The simplified-character Chinese text is as
downloaded from the online Qianlong Chinese Buddhist Canon on
July 23, 2018 (http://www.qldzj.com/).

Those following the translation in the traditional Chinese version
should be aware that the original Taisho scripture punctuation con-
tained in this 2004 edition is not traceable to original editions, is not
reliable, and is probably best ignored altogether. (In any case, accurate
reading of Classical Chinese should never depend on a previous edi-
tor’s punctuation.)

OUuTLINING IN THIS WORK

The thirty-five chapter titles in this work are from the Taisho Chinese
text. All other outline headings originate with the translator. Buddhist
canonical texts are often so structurally dense that they are best navi-
gated with the aid of at least a simple outline structure such as I have
supplied here.
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DirecTORY TO CHAPTER SUBSECTIONS
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I. CaAPTER ONE: THE INTRODUCTION
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VERSES DECLARING THE THREE REFUGES AND THE TREATISE’S INTENT
Q: Why ExpLAIN THE TEN GROUNDS?
: TuE PLIGHT OF BEINGS AND THE AVAILABILITY OF SAVIORS
Can Non-BophisaTTvas ALso TRANSCEND SAMSARA?
Yes, But THE GREAT VEHICLE REQUIRES THE TEN GROUNDS
How LonG ror Two VEHICLES TO ACHIEVE TRANSCENDENCE?
Two VEHICLES ARE RAPID; BoDHISATTVAS REQUIRE MANY L1VvES
Is THERE ANY DIFFERENCE IN THE QUALITY OF LIBERATION?
: NIRvANA Dogs Not DirreR; LEVELS OF AWAKENING ARE VERY DIFFERENT
: Ir NirvANA Is IpeEnTICAL, WHY NoOT QUIickLy DEPART?

ZROZ0»0 >0 >

: Tris 1s A WEAK AND INFERIOR STATEMENT DEvoOID oF COMPASSION
a. WirtHout BopHisartvas, How CourLp Tae Two VeEHicLES ExisT?
b. Tuis WouLp Put AN END TO THE THREE VEHICLES AND THE THREE JEWELS
1) Tue Four Tyres or PEOPLE
2) Tue IMMENSE SuPERIORITY OF ONE WHO PERFECTS THE TEN GROUNDS
1. Q:I AM ConvINCED, So PLEASE CONTINUE To EXPLAIN THE VERSES
NAGARJUNA CONTINUES ExPLAINING His INTRODUCTORY VERSES:
Q: Is GENERATING THE RESoLVE SurrICIENT To BECOME A BoDHISATTVA?
A: Or Courst Not, But PERHAPS YES.
Q: WHY ONLY PRAISE THE BODHISATTVA’S SOLID RESOLVE?
A:IrIs EssentiaL For Success AND Taose WitTHouT IT Wourp TurN Back
a. Wny, ABSENT SoLiD REsoLvE, ONE ABANDONS THE BODHISATTVA PATH
1) Fear or CONTINUED EXISTENCE IN SAMSARA
2) Fear or THE HELLs
3) FEAR OF REBIRTH IN THE ANIMAL REALM
4) FeaR oF REBIRTH IN THE HUNGRY GHOST REALM
5) Fear or ReEBIRTH IN THE HUMAN REALM
6) FEAR OoF REBIRTH IN THE DEvVA OR AsurRA REALMS
b. Tue CoNTRASTING RESPONSE OF ONE WITH SOLID RESOLVE
1) TuE BopHisaTTVvA's Vow
2) Tue BoprisaTTvas CoMPASSION, VIGOR, AND SUCCESS
3) Eicut BopaIsaTTVA DHARMAS
NAGARJUNA CoNTINUES TO ExpLaIN His INTRODUCTORY VERSES
Q: Tais Is Just As IN ScripTURE. WHY BE REDUNDANT? FOR FAME, ETC.?
A: Tars TREATISE Is NoT COMPOSED FOR SELF-SERVING REASONS
Q: Ir Not, THEN WHY?
A: Out oF KINDNESs AND CoMPASSION AND FOR No OTHER REASON
Q: Why Just REPEAT WHAT SCRIPTURE ALREADY EXPLAINS?
A: SoME BEINGS REQUIRE OR DELIGHT IN MORE THOROUGH EXPLANATIONS
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7. Q: How Are OtHEeRrs’ UNIQUE PREDILECTIONS ANY OF YOUR BUSINESS?

8. A:Because I Have Resorvep Not To ABANDON ANYONE

9. Q: WHaT AR THE QUALITIES OF SuCH A Goop PERSON?

10. A: ImMEDIATE DHARMA UNDERSTANDING; ALSO, 10 QUALITIES, AS BELOW:
11. A ViBuAsA Herrs THose WHo FinDp SutrAs HARD TO FaTHOM

12. SucH ExprLANATION OF DHARMA Is AN OFFERING TO THE BuDDHA

13. By ExpLAINING DHARMA ONE LicHTS THE DHARMA LaMP

14. Tuis LEaps To AccuMULATING THE FOUR Basks oF MERITORIOUS QUALITIES
TruTH

RELINQUISHMENT

QUIESCENCE

. Wispom

15. NAGARJUNA’S FINAL STATEMENT OF INTENT

o n o

II. CuarTER Two: ENTERING THE FIRST GROUND
A. Q: WaAT ARE THE TEN GROUNDS?
B. A:Tue TeN GRoUNDS TAUGHT BY ALL BubpHAs ARE as FoLLows:
C. Q: How DoEs ONE ENTER AND CULTIVATE THE FIRST GROUND?
D. A:Five StaNzAs oN FirsT GROUND CULTIVATION
1. Tue MEANING oF “Roots oF GOODNESS”
a. ABHIDHARMA CATEGORIES OF “RooTts oF GOODNESS”
b. Tue MEeaNING oF “RooTs oF GoopNEss” THAT Is RELEvaANT HERE
2. THE MEANING OF “PRACTICING THE PRACTICES”
a. SEVEN DHARMAS EsseNTIAL TO “THOROUGH PRACTICE”
b. Tue IMPORTANCE OF DHYANA TO IMPLEMENTING THE PRACTICES
3. Tue MEANING OF “ACCUMULATING THE PROVISIONS”
a. “Provisions” INcLuDES THE Torics REFERENCED EARLIER
b. “Provisions” ArLso INcLUDES THE PrRACTICE OF 22 Goob DHARMAS
4. Tae MEANING OF “THOROUGHLY MAKING OFFERINGS TO ALL BuDDHAS”
5. Tue MEANING OF “PROTECTED BY THE GOOD SPIRITUAL FRIEND”
6. THE MEANING OF “COMPLETE DEVELOPMENT OF RESOLUTE INTENTIONS”
a. Q: CoMPARED TO SCrRIPTURE, IsN'T THIs A DEFICIENT EXPLANATION?
b. Q: No. EacH GrouND INVOLVES SPECIFIC RESOLUTE INTENTIONS
7. TueE MEANING OF “COMPASSIONATE MINDFULNESS OF BEINGS”
8. THE MEANING OF “RESOLUTE FAITH IN THE UNSURPASSABLE DHARMA”
9. Tue MEANING OF “BRINGING ForTH THE VOow”
Q: Wuy Do You Say, “Arter | HAve AcHIEVED LIBERATION”?
A: Ir ONE 1s NoT ALREADY LiBERATED, ONE CANNOT LIBERATE OTHERS
Q: For WHAT SorT oF BENEFIT AND wiTH WHAT SORT OF RESOLVE?

on o

A: To Gain THE TEN POowERS AND ENTER THE STAGE OF CERTAINTY

1) Q: WHAT ARE THE TEN POWERS?

2) A:Tuey ARk as FoLLows

3) To Gain Tae Powers, ONE MAKES THE VOW AND BECOMES IRREVERSIBLE
a) Q: Dogs EvERYONE THEN REACH THE STAGE OF CERTAINTY?
b) A:Some Do; Some Do Not

4) Q:Ir Some Do Not, WaY CLA1M CERTAINTY RELIES ON RESOLVE?
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5) A:Bgecausk Tuis Is TRUE oF SOME BODHISATTVAS
a) Q: WHAT 15 THE NATURE OF THIs INITIAL RESOLVE?
b) A:THE INITIAL RESOLVE Is CHARACTERIZED BY THESE 41 ASPECTS
(1) Q: DoesN’T “PERMANENCE” OF RESOLVE CONTRADICT DHARMA?
(2) A:You MisuNDERSTAND THE CONCEPT

10. TaE MEANING OF “BirTH IN THE FAMILY OF THE TATHAGATAS”

o0 TP

TaE MEANING OF “TATHAGATA”

TaeE MEANING OF “THE FAMILY OF THE TATHAGATAS”

TaeE MEANING oF “HaviNG No TRANSGRESSIONS OR FAULTS,” ETC.
Q: WHay Is THE FirsT GROUND Sa1D To BE “Joyrur”?

A: BECAUSE OF THE IMMENSE SIGNIFICANCE OF THE FIRST GROUND

II1. CuAPTER THREE: THE CHARACTERISTICS OF THE GROUND

A. Q: WHAT ARE THE CHARACTERISTICS OF THE FIRST GROUND BODHISATTVA?

B. A: HEe IMMEDIATELY ACQUIRES SEVEN QUALITIES (VERSE)

L .

a0 o

e.

Q: Way ONLy SAy, “For THE MosTt PART” HE Has THesE SEVEN TRAITS?
A: Because He StiLL Hasn't DoNE AwAYy wiTH THE CONTAMINANTS
Q: Is His JoyruLNEss AcQUIRED BY Him or Is It A FEATURE oF THis GROUND?
A: It Is Due To MINDFULNESS OF BUDDHAS & THE STAGE OF CERTAINTY
Q: WhaT Is UN1QuE ABOUT THE FIRsT GROUND BODHISATTVA'S JOYFULNESS?
A: He Reavrizes HE WiLL DerINITELY BECOME A BuDDHA
From WHicH Tyres oF FEAR Has THis BobHisaTTvA BEEN FREED?
FeaRr oF NoT SurvIVING, DEATH, THE WRETCHED DESTINIES, ETC. (VERSE)
1) Fear or Not SURVIVING
a) WHay DoEs Tuis BobrisatTva Not FEAR FAILING TO SURVIVE?
b) Duk To GREAT MERIT, ENDURANCE, WisDOM, AND EASY SATISFACTION
2) FeAR or DEaTH
3) FeaR oF THE WRETCHED DESTINIES
4) FeAR oF GREAT ASSEMBLIES
5) FeaRr orF ILL REPUTE AND FEAR OF BEING D1SPARAGED
6) FEAR OF IMPRISONMENT, SHACKLES, MANACLES, OR BEATINGS
REAL1ZING NONEXISTENCE OF SELF As THE BAsis OF FEARLESSNESS
1) Q: Wuy Doks Tuis BopaisatrTva HAvE No CONCEPTION OF A SELF?
2) A:Hg DeLiGHTS IN EMPTINESS AND SEES THE BoDY AS NoT SELF (VERSE)

IV. CHAPTER FOUR: PURIFICATION OF THE GROUND
A. Q: How SuouLrp THE 1sT GROUND BopHISATTVA CULTIVATE ITS PURIFICATION?
B. A:ONE CurtivaTes 27 DHARMAS (VERSE)

1.

N o e W

a.
b.

“Tue PoweR ofF Farta BEcomes EVER MORE SUPERIOR”
Q: Or tHE Two TypPEs or SuPERIORITY, OF WHICH DO YoUu SPEAK?
A: BotH “MoRE” AND “BETTER QUALITY”

“ONE PracticEs DEEPLY THE MIND OF GREAT COMPASSION”

“Tue MiND oF KINDNESS”

“TiRELESSLY CULTIVATING THE MIND OF GOODNESS”

“ONE FinDs Joyous DELIGHT IN SUBLIME DHARMAS”

“ALwAys DRAWING NEAR TO THE SPIRITUAL GUIDE”

“A SENSE OF SHAME” AND “A DREAD OF BLAME”
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10.
11.
12.
13.
14.
15.

“REVERENCE”

“GENTLE AND HARMONIOUS”

“DELIGHTING IN CONTEMPLATING DHARMAS”

“STAYING FREE OF ATTACHMENT”

“SINGLE-MINDEDNESS”

“STRIVING TO ACQUIRE ABUNDANT LEARNING”

“REFRAINING FROM COVETING OFFERINGS OF BENEFITS AND SUPPORT”
“StAYING FAR FROM CHEATING, FLATTERY, AND DECEPTION”

a. Tue Frve Tyres oF WRONG LIVELIHOOD

16.
17.

1) FrigNiNG UNIQUENESS

2) TAKING ADVANTAGE OF A CLOSE RELATIONSHIP

3) INDUCEMENT THROUGH INSTIGATION

4) MANIPULATION THROUGH PRAISING AND BLaMING”

5) SeekING TO GAIN BENEFITS BASED ON ONE’s BENEFITS

“ONE Does Not DeriLE THE FAMILY OF THE BUuDDHAS”

“NoTt DaMAGING MORAL PRECEPTS” AND “NOT CHEATING THE BUDDHAS”

a. MIGHT A BODHISATTVA AT THE STAGE OF CERTAINTY BREAK PRECEPTS?

b. Tuis Is PossiBLE Ir HE Has Not YET CUT OFF THE AFFLICTIONS

18.
19.
20.
21.

“DeerLY DELIGHTING IN ALL-KNOWLEDGE” AND “REMAINING UNMOVING”
“ALwAys CULTIVATING EVER MORE SUPERIOR DHARMAS”

“DELIGHTING IN WORLD-TRANSCENDING DHARMAS,” “NoT WoORLDLY ONES”
“CurLtivATING WHAT Is DirricuLt TO CULTIVATE”

. Q: How DoEs ONE “SECURELY ABIDE” AND NOT RETREAT?

. A: By ALways PrRAcTICING AND COMPLETELY DEVELOPING THESE DHARMAS

. THE MEANING OF “BODHISATTVA” AND “SUPERIOR DHARMAS”

V. CHAPTER F1ve: EXPLANATION OF THE VOows

ATIF Do 0PEONE e

Tue First BopHisaTTvA VoW

THE SEcoND BopHIisaTTvA VoW

Tuae Tairp BopHisaTTvAa Vow

Tue FourtH BopHISATTVA Vow

Tue Frrra BopHisATTVA VOow

TuEe Sixta BopHisaTTva Vow

THE SEVENTH BopHIsATTVA VoW
AN ExuHAUSTIVE LisT OF THE CHARACTERISTICS OF EVIL AND IMPURITY
A DEgscrirTiON OF THE CHARACTERISTICS OF PURE LANDS

Tue EicutH BopHIisATTVA VOW

Tue NiNTH BopHIsATTVA VoW

Tue TenTH BopHISATTVA VoW

THE INFINITELY VAST SCOPE AND DURATION OF THE TEN BopHIisATTVA VOWws

VI. CaaPrTER Six: ON PRODUCING THE BopHI RESOLVE

A.

L s

THE SEVEN Basgs FOR PRODUCING THE BopHI RESOLVE
Tue INFLUENCE OF A BupDHA
TaeE MoTIvATION TO PROTECT THE DHARMA
COMPASSION FOR THE SUFFERING OF BEINGS
TuE INSTRUCTIVE INFLUENCE OF A BOoDHISATTVA
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5. Tae AspiraTiON TO EMULATE THE CONDUCT OF BODHISATTVAS

6.
7.

InsPIRATION PROVOKED BY AN AcCT OF GIVING
INSPIRATION ARISING FROM OBSERVING A BubpDpHA'S PHYSICAL MARKS

B. Tue RELATIVE PROBABILITY OF SUCCESS IN THESE SEVEN BASES

VII. CHAPTER SEVEN: ON TRAINING THE MIND
A. A:PracticiING DHARMAS RESULTING IN FAILURE ENTAILS LOSs

LS =

a.

b

Q: WaicH DuarMmas Resurt N Loss

A: Tuere ARE Four Suca DHARMAS (VERSE)

Q: ARe Taere ONLY THESE FOUR OR ARE THERE MORE?

A: TuErRE ARE NUMEROUS ADDITIONAL CASES (A SERIES OF VERSES)
Q: WhaT Is MEANT BY “THE WORKS OF MARAS"?

. A: TuEre ARe NuMEROUS ExampLES, As ForLows: (List)

B. Q: WaicH DuarMAs Cause ONE ToO MAKE THE Vows AGAIN IN EacH Lirg?
C. A:THEY ARE As FoLLows: (VERSE)

VIII. CHAPTER EIGHT: ON THE AVAIVARTIKA

A. Q: WHAT ARE THE D1STINGUISHING CHARACTERISTICS OF AN AVAIVARTIKA?

B. A:THERE ARE FIvE DEFINING DHARMAS, AS ForLows: (VERSE)

ST W=

MAINTAINING A MIND OF EQUAL REGARD TOWARD BEINGS
NoTt ENVYING BENEFITS AND SUPPORT OBTAINED BY OTHERS
NoT SPEAKING OF A DHARMA MASTER’S TRANSGRESSIONS
ResoLuTE FAITH IN THE PROFOUND AND SUBLIME DHARMA
Not CrAVING TO BE THE OBjECT OF OTHERS’ REVERENCE
ONE DoEks NoT RETREAT FROM COMPLETE ENLIGHTENMENT

C. Two Tyres or REVERSIBLE BoDHISATTVAS, RUINED VERSUS PROGRESSING

1.

Q: WHAT ARE THE SIGNS OF A “RUINED” REVERSIBLE BODHISATTVA?

2. A:SeveEN CHARACTERISTICS, AS FoLLows: (VERSE)

3.

SR e a0 o

ABSENCE OF DETERMINATION AND ABILITY

DELIGHTING IN INFERIOR DHARMAS

BeING DEEPLY ATTACHED TO FAME AND OFFERINGS

Having A MiND THAT Is NoT UPRIGHT AND STRAIGHT

FEELING A M1SERLY CHERISHING TOWARD OTHERS HOUSEHOLDS

Not HavING A RESOLUTE BELIEF IN THE DHARMA OF EMPTINESS

ONLY ESTEEMING ALL MANNER OF VERBAL DISCOURSE

. Tuese ARE THE MARKS OF ONE FALLEN INTO RUINATION

Q: WHAT ARE THE TRAITS OF THE REVERSIBLE BoDHISATTVA WHO SUCCEEDS?

4. A:He Has Five QuavLrties, As FoLLows: (VERSE)

m g

>0 P &0 TP

NoTt APPREHENDING THE EXISTENCE OF ANY “SELF”
NoT APPREHENDING THE EXISTENCE OF ANY “BEING”
NoT ENGAGING IN D1SCRIMINATIONS WHILE SPEAKING ON DHARMA
NoT APPREHENDING THE EXISTENCE OF BopHI
NoT SEEING A BuppHA BY His SigNs
: WHAT ARE THE CHARACTERISTIC SIGNS OF AN AVAIVARTIKA?
: TuE Ava1vARTIKA HAs NuMEROUS CHARACTERISTICS, AS FoLLOwS:
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IX. CHAPTER NINE: ON THE EAsY PRACTICE

X.

XI

XI

A. Q: How Dirricurt! Is THERE AN EAsiER PATH TO THE AVAIVARTIKA GROUND?
B. A:How WEeak & INrFERIOR! BuT, Ir You WANT THAT, I WILL EXPLAIN

1. Tae Practice oF CALLING ON TEN BubppHAs, ONE IN EacH DIRECTION

2. Q:Can ONE InsTEAD CaLL oON OTHER BuDDHAS AND BODHISATTVAS?

3. A:YEs, THERE 1S AMITABHA AS WELL As OTHER SucH BubppHAS

a. AMITABHA'S ORIGINAL VOWS AND A PRAISE VERSE

4. Avrso, THE SEVEN BuppHAS OF THE PasT As WELL AS MAITREYA

5. ALso, BY CALLING ON TeEN OTHER BupDDHAS

6. ALso, BY CALLING ON ALL BuppHAs oF THE THREE TIMES

7. Avrso, BY CALLING ON THE GREAT BODHISATTVAS

CHAPTER 10: GETTING R1D OF BAD KARMA
A. Q:Is Buppua MinDrFULNESS ALL ONE MusT Do To BECOME IRREVERSIBLE?
B. A:On~E Saourp ALso REPENT, ENTREAT, REJoICE & DEDICATE MERIT
How Dogs ONE PErRFORM THESE ENDEAVORS?
“REPENTANCE” Is PERFORMED As FoLLows:
How Dogs ONE Go aBoUT “ENTREATING”?
“ENTREATING” Is PERFORMED As FoLLows:
WHAT 1S MEANT BY “REjOICING”?
: “REejorciNG” Is PERFORMED As FoLLows:
WHAT Is MEANT BY “DEDICATION”?
: DEpICATION Is PERFORMED As FoLLows:

0PN O RN
Q=R >0 >0

Waica Ways oF PERFORMING THESE ACCORDS WITH THE BUDDHAS?

S
>

: WHICHEVER WAYS AcCORD WITH THiS PASSAGE FROM SCRIPTURE

. CHAPTER 11: DiSTINCTIONS WITH REGARD TO MERIT

A. Q: How Snourp ONE RePENT, ENTREAT, REjOICE, AND DEDICATE MERIT?
A: WitH REVERENCE AND PRrESSED PALMS, THREE TimEs EacH DAy & NIGHT
Q: WaaT KarMIc Resurt ENsuis FrRom DoING THis?

A: Ir ONE Dip Tais sut ONcg, THE MERIT WouLD Be INcALCULABLY GREAT
Q: WaY Have You Not Discussep THE MERIT ARISING FROM REPENTANCE?
A: THE MERIT ARISING FROM REPENTANCE Is THE GREATEST

Q: How CaN You Say TuAT REPENTANCE GETSs Rip oF KARMIC OFFENSES?
A: ArtHoUGH NoOT ELIMINATED ENTIRELY, THEY ARE GREATLY REDUCED

ITOTMHONW

e

CHAPTER 12: DisTIiNCTIONS WITH REGARD TO GIVING

Wit MoRrE MERIT & MENTAL PL1ANCY, THE BopHISATTVA DEVELOPS FAITH
THE BODHISATTVA'S SYMPATHY FOR BEINGS LEADS TO COMPASSION FOR THEM
Tue BopuisatTva Is THEN MOTIVATED TO RESCUE BEINGS FROM SUFFERING

Sowp

Due to KinpNEss & ComrassioN, HE DEvoTes HiMseLF To GIVING

1. Tue BoprisatTva Is WILLING TO GIVE EVERYTHING TO BEINGS

2. Q:Is His GiviNng DoNE FOR MERIT OR DUE TO KiNDNESs AND COMPASSION?
3. A:He Knows, Has FartH, May Have THE HEAVENLY EYE & So Gives ALL
Q: As You Saip He Knows TaeM, PLEASE ExpLAIN THESE KARMIC RESULTS
A: AxsaAYAMATI BopHISATTVA'S ExPLANATION Is As FoLLows:

Tuae KarMic Resurts or OTHER SorTs oF GIVING

N o

He Avoips WrRoNG G1vING AND GIVES IN ACCORDANCE WITH EMPTINESS
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1) Q: WiLL You Preask Discuss THESE Two Types oF GIVING? 393
2) Axsayamari BopHisatTva ExpLAaINs THEM As FoLLows: 393
a) Tue Types or IMPURE GIVING 393
b) Giving CoNJoINED WITH EMPTINESS, SIGNLESSNESS, OR WISHLESSNESS 399
¢) Impure Giving VERsus PURE GIvING 401
(1) Tur Basks FOR PRESENCE OR ABSENCE OF PURIFICATION 403
(2) Q: Or TrEsE Four, WaicH SHOULD BE PRACTICED? 405
(3) A:Practice Two THAT ARE PURE AND AvoIDp SELFISH MOTIVES 405
(4) Q: How Can ONE Possessep or DesirRes PracTicE PURE GIVING? 407
(5) A: Do Not AccumuLATE THINGS THAT ENGENDER MISERLINESS 407
(@) Q: How Can ONE AccomrrisH Tais witTH ONE’s OwN Bopy? 407
(b) A: ConsipeEr ONE’s Bopy To BE Like A MEDICINE TREE 407
E. THE BopuisaTTvA’s DEDICATION OF THE MERIT ARISING FROM His GivING 409
1. Q: How Many Types oF RiGHT AND WRONG DEDICATION ARE THERE? 409
2. Tuere ARE 4 Pure OBJECTIVES OF DEDICATION AND 3 NoT PRACTICED 411
a. THe Taree Types or DEpicaTION ONE DOES Not PRACTICE 411
b. Tae Four Types oF DEpicaTiON DONE FOR THE SAKE OF PURE OBJECTIVES 411
1) Q: WaicH DHARMAS DimiNisH ITs BENEFIT AND WHICH INCREASE IT? 411
a) A:THERE ARE Four Causks oF DIMINISHMENT, As FoLLows: 413
b) For INcreask, Stop Tuese Four aND AporT THREE Types oF THOUGHT 413
F. ONE Gives ror THE SAKE OF CAUSING 3 DHARMAS AND SEEKING 2 DHARMAS 415
1. Q:You Saip ONE DoEesN’T SEEK REWARDS. IsN’T THis CONTRADICTORY? 421
2. A:No, Because Tais WeaLTH Is GAINED & Usep ONLY TO BENEFIT BEINGS 421
G. ONE Arso Gives To Cut Orr Two DHARMAS AND GAIN Two DHARMAS 421
H. OnNE Avrso Gi1ves To INCREASE THREE TYPES oF Wispom 423
1. OtHERs SAY THAT GIVING Is PRACTICED TO INCREASE Two DHARMAS 423
J.  IN SumMmARY, THE BopHisaTTvA SHOULD PrACTICE FOUR KinDs or GIvING 423
XIII. CHAPTER 13: D1sTINCTIONS WITH REGARD TO THE GIVING OF DHARMA 425
A. DuarMA GIVING Is SUPREME AND THE WiISE SHOULD PRACTICE IT 425
B. Q: Way Do You Say OnLy THE WisE SHoOULD PrRACTICE DHARMA GIVING? 425
C. A:ErrRONEOUS INTERPRETATIONS Do NoT BENEFIT ANYONE 425
1. Q: Wuat Do You MEAN BY “ERRONEOUS INTERPRETATIONS”? 425
2. A: WronG IpEAs oF Spurious ORIGIN (Four CASES FROM SCRIPTURE) 425
D. Q: How Dors ONE Know TaHaT DHARMA GIVING Is SUPREME? 429
E. A:TuE SuTrAs SAaY So 429
F. A Sutra ExpLAINS PROPRIETY IN SPEAKING DHARMA AS FoLLows: 429
1. Four QuaLrTiis OF A QUALIFIED DHARMA SPEAKER 431
2. Four CorrecT BEHAVIORS WHEN ASCENDING THE HiGH SEAT TO TEACH 431
3. Four More CorrecT BEHAVIORS FOR WHEN ONE S1TS ON THE HIGH SEAT 431
4. ANOTHER FOUR CoRRECT BEHAVIORS WHEN SITTING ON THE HIGH SEAT 433
5. EIGHTEEN MoRE QuaLIricaTIONS FOorR ONE WHoO SiTs ON THE HiGH SEAT 433
6. Four More DHarRMAS To BE OBSERVED WHEN SITTING ON THE HiGH SEAT 435
G. A ScripTURAL CITATION REGARDING THE BUDDHA’S TEACHING OF DHARMA 435

H. Concrusion: IN DHARMA GiviNg, ONE SHOULD PRACTICE ACCORDINGLY

437
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XIV. CHAPTER 14: THE CHARACTERISTICS OF THE [THREE] REFUGES

A. DisTiNCTIONS REGARDING MATERIAL GIVING VERSUS DHARMA GIVING

1.
2.
3.

B.

NGk W=

C.

Larty Excer AT MATERIAL GIVING & MonNasTIcs EXcCEL AT DHARMA GIVING

MonasTics ARE BETTER TRAINED TO PrACTICE DHARMA GIVING

Tue HazArRDs To MoNasTICS OF DEVOTION TO MATERIAL GIVING
TAKING REFUGE IN THE THREE JEWELS

Q: WHAT Is MEANT BY TAKING REFUGE IN THE BUDDHA?

A: Tae PRiMARY AsPECTS OF TAKING REFUGE IN THE BubDHA

Q: WHAT Is MEANT BY TAKING REFUGE IN THE DHARMA?

A: Tag PRiIMARY AsSPECTS OF TAKING REFUGE IN THE DHARMA

Q: WHAT Is MEANT BY TAKING REFUGE IN THE SANGHA?

A: THE PRIMARY ASPECTS OF TAKING REFUGE IN THE SANGHA

THE MEANING OF MINDFULNESS OF THE BUDDHA, DHARMA, AND SANGHA
a. TuE MEANING OF MINDFULNESS OF THE BUDDHA

1) Q: WHaT Is MEANT BY “MINDFULNESS OF THE TRUE BUuDDHA"?

2) A:“MINDFULNESS OF THE TRUE BUDDHA” As SET FORTH IN A SUTRA
b. Tae MEANING OF “MINDFULNESS OF THE DHARMA”
c. TaE MEANING OF MINDFULNESS OF THE SANGHA
A CONCLUDING STATEMENT ON THE THREE REFUGES

XV.CHAPTER 15: Tue Five MoRAL PRECEPTS

A.

B
C
D.
E

1.
2. A:Urnorp THE 5 PRECcEPTS & ALso PracTiCE THE OTHER GOOD ACTIONS

XVIL

2.
3.

4.
5.

Tue LAy BopuisaTTva CuLTIivATES GOODNESS AND AvoIps BAD AcTiONS
ONE RELINQUISHES SELF BENEFIT, BENEFITS OTHERS & REPAYS KINDNESS
Q: RELINQUISHING SELF-BENEFIT TO BENEFIT OTHERS Is WRONG
A: No. Tuis Is Goop Even iN WorLDLY TERMS & ALso BENEFITS ONESELF
ONE SHOULD STEADFASTLY OBSERVE THE FIVE MORAL PRECEPTS

Q: Dogs Tais BopaisaTttva ONLY OBSERVE THESE PRECEPTS?

He Snourp ExpLaiN DHARMA FOR BEINGS & PrROCEED TO TEACH THEM

Tue BopHISATTVA TEACHES ALL SORTS OF EVIL BEINGS

He Sunourp RepousLe His ResoLve & Act Like A GREAT PHYSICIAN

e oan op

FarLing 1N Tais, HE Wourp BE WorTHY oF THE BuppHAS” CENSURE

CHAPTER 16: ON REALIZING THE FAULTS OF THE HOUSEHOLDER’S LIFE

Tue BopHisatTva SHOULD KNow THE FAuLTs oF THE HOUSEHOLDER'S LIFE

Q: WHAT ARE THE FauLTs oF THE HOUSEHOLDER'S LIFE?

A: TuEy ARE WELL DESCRIBED IN THIis PASSAGE FROM A SUTRA

Avrso Practice Giving, UpHOLD PRECEPTS, AND CONTEMPLATE ALMSMEN
F1ve THREEFOLD CONTEMPLATIONS WHENEVER SEEING AN ALMSMAN

It Is Duk To ALMSMEN THAT ONE Is ABLE TO PERFECT THE SIX PARAMITAS

ONE Knows THE BENEFITS OF GIVING AND THE FAULTS OF MISERLINESS

a. Q: Wuat ArEe THE MERITS OF GIVING AND FaurTs oF KEEPING THE GIFT?

b. A:UsinG TrRue Wispowm, THE BopHisaATTvA UNDERSTANDS AS FoLLows:
CoONTEMPLATE RELATIVES AND PossEssioNs As Like MERE ILLUSIONS
ONE SnouLD REFLECT ON THEM ALL As THE RESuLTS oF KARMA

ONE SnouLD ProvIDE BEINGS wiTH WHATEVER THEY ARE DEFICIENT IN

WHEN EviL BEinGs DisturB Him, HE Must NoTt THINK IN THESE WAYs:
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6. Use THE FoLLOWING THREEFOLD CONTEMPLATIONS OF ONE’S SPOUSE 493
7. Uske Wispom to REpuCE Bias Towarp ONE’s OwN CHILDREN 497
8. Take up Tuis THREEFOLD CONTEMPLATION OF ONE’S CHILDREN 499
9. Usk TuE FoLLowING THOUGHTS TO DEVELOP EQUAL REGARD FOR ALL 499
XVII. CHAPTER 17: ON ENTERING THE TEMPLE 503
A. ONE SnouLp BE ABLE TO RELINQUISH WHATEVER ONE Is ATTACHED TO 503
B. Q:Ir ONEIs ATTACHED TO SOMETHING, WHAT IF SOMEONE ASKS FOR IT? 503
C. A:ExHorT ONESELF TO ABANDON MISERLINESS AND RELINQUISH IT 503
D. Ir ONEIs Stirr UNaBLE TO RELINQUISH IT, ONE MAY POLITELY DECLINE 505
E. Ir A D1vipEp SANGHA Stops FUNCTIONING, ONE SHOULD TRY TO MEDIATE 505
F. O~ AssTINENCE DAys, THE LAY BopH1saTTva TaKES THE EIGHT PRECEPTS 507
1. Q: How Snourp ONE PrAcTICE THIS ABSTINENCE DHARMA? 507
2. A:SorLeMmNLY Vow To UpHOLD THE EIGHT PRECEPTS AS FoLLows: 507
3. Q: SmouLp ONE TREAT BAD MoNKS WITH D1SDAIN AND ANGER? 511
4. A:Do Not Aport A DISDAINFUL OR ANGRY ATTITUDE TOWARD THEM 511
5. Q:Ir HaTtrED Is WRONG, WHAT ATTITUDE IS MOST APPROPRIATE? 513
6. A:FeeL Prry ror Him AND ConDEMN His AFFLICTIONS INSTEAD 513
G. ON ENTERING A TEMPLE, ONE SHOULD BE RESPECTFUL AND MAKE OFFERINGS 525
H. ONE SHouLD REFLECT ON THE MERIT OF BECOMING A MoNASTIC 525
I.  NINETY-NINE REFLECTIONS ON THE ADVANTAGES OF MONASTIC LIFE 527
J.  OnE SHouLp DEVELOP A DEEP YEARNING TO BECOME A MoONASTIC 537
K. THREE AsPIRATIONAL THOUGHT WHEN BOWING AT A STUPA OR TEMPLE 539
L. O~ MEETING ANY MONK, SERVE, FOoLLOW INSTRUCTIONS, AND ASSIST 539
M. Avorp CAusING AFFLICTIONS IN THOSE NoT REcEIvING ONE’s GIFTs 543
N. GiviNG as AN OPPORTUNITY TO ENCOURAGE HiGHEST BopHI RESOLVE 545
O. Do WHATEVER Is NECESSARY TO PRESERVE AND PROTECT THE DHARMA 545
P.  WrEeN Giving, HAvE No REGRETS OR SELFISH MOTIVES & DEDICATE MERIT 547
XVIII. CHAPTER 18: THE JoINTLY SHARED PRACTICES 551
A. A:THE JoINTLY SHARED PRACTICES ARE AS FoLLows: (L1sT) 551
1. Patiencg, DuarmA GiviNG, DHARMAS PATIENCE, AND CONTEMPLATION: 551
a. PaTiENCE 553

b. Duarma GIVING 553

c. Duarmas PATIENCE 553

d. CONTEMPLATION 555

e. Not DISTORTING THE DHARMA 555

2. EsTEEM FOR DHARMA, NONOBSTRUCTION, OFFERINGS & RESOLUTE FAITH 555
a. ESTEEM FOR THE DHARMA 555

b. OFFERINGS IN SUPPORT OF THE DHARMA 557

c. Resorute Farth 557

3. EmprrINESS, NON-GREED, CONGRUENT AcCTIONS & WORDS, LAMP LiGHT 557
a. CurtivaTioN oF EMPTINESS 557

b. Not Being Coverous or Exvious 559

c.  ACTING IN AcCORDANCE WITH ONE’s OwN WORDS 559

d. Giving Lamp LigHT 559

4. Music, MEANS oF TRANSPORT, RiGHT Vows, THE MEANS OF ATTRACTION 559
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G1vING MusicaL PERFORMANCES
G1vING MEANS OF TRANSPORT
RicuT Vows

a0 o

THOUGHT IMBUED WITH THE MEANS OF ATTRACTION
5. BENEFITING AND COMFORTING BEINGS AND EQuAL REGARD FOR ALL BEINGS
a. Q:How Can ONE DiFreRENTIATE A BupDHA FROM OTHER PEOPLE?
b. A: A BuppHa Possesses THE THIRTY-TwWO MARKS
1) Q: How Canx ONE UNDERSTAND SUCH MATTERS?
2) A:EacH oF THE THIRTY-IWo MARKS Has THREE DIsTINCTIONS
a) Q: WHaAT Is MEANT BY EAcH MARK HAVING THREE DisTINCTIONS?
b) A: Tuis Rerers To EAcH MARK’s SuBSTANCE, FrRuUITION, AND KARMA

XIX. CuaprTER 19: THE FOURFOLD DHARMAS
A. ONE SHouLD CuLTIvATE THE CAUSES FOR GAINING THE 32 MARKS
1. FourroLp DuarmAs CAusING EiTHER Loss or GAIN oF Wispom
a. Four DaArRMAs CAusiNG Loss orF Wispom
b. Four DHarRMAS CAUSING ATTAINMENT OF WISDoM
2. FourrorLp DHARMAS CAUSING DECREASE OR INCREASE OF GooDp RooTs
a. Four DHARMAS THAT DECREASE ONE’S RooTs oF GOODNESS
b. Four DHarRMAS THAT INCREASE ONE’s RooTs oF GOODNESS
3. FourroLD DHARMAS THAT INCREASE OR STOP FLATTERY AND DEVIOUSNESS
a. Four DHARMAS INVOLVING FLATTERY AND DEVIOUSNESS
b. Four DHARMAS CHARACTERISTIC OF A STRAIGHTFORWARD MIND
4. FourrorLDp DHARMAS OF RUINED BoDHISATTVAS & THOSE WELL-TRAINED
a. Four DHARMAS PRACTICED BY A BopHISATTVA FALLEN INTO RUIN
b. Four DHARMAS PRACTICED BY THE WELL-TRAINED BoDHISATTVA
5. FourroLp BopHisaTTvA MiSTAKES VERSUS Goob PaTtas oF CoNDUCT
a. Four Kinps oF BoDHISATTVA MISTAKES
b. Four Parus or Goop BopuisarTva CoNDUCT
6. Four DHARMAS INDICATIVE OF AN IMITATION BODHISATTVA
a. Q: How Can ONE ABANDON IMITATION BoDHISATTVA DHARMAS?
b. A:Currivate Four QuaLiTies OoF THE INITIAL BOoDHISATTVA PRACTICES
1) Tue Four QuaLiTies oF THE INITIAL BOoDHISATTVA PRACTICES
2) To Deveropr THE QuaLiTiES, DRAW NEAR TO A GOOD SPIRITUAL GUIDE
a) FourroLp Goop anD Bap SpirituaL FRIENDS
i) Tue Four Kinps oF Goop SpirITUAL FRIENDS
ii) Tue Four Kinps oF Bap SeirituaL FRIENDS
3) Four Questions oN THE Goob ErrecTs oF Goob SpiriTuaL FRIENDS
a) ANSwER #1: THE MEANING OF THE FOUR VAST TREASURIES
b) Answer #2: THE MEANING oF GOING BEYOND THE WORKS OF MARA
c¢) ANSWER #3: THE MEANING OF PRODUCING MEASURELESS MERIT
d) Answer #4: THE MEANING OF ACCUMULATING ALL Goop DHARMAS
7.  EicHT TworoLD DHARMAS THE BoDHISATTVA MUST COMPLETELY ABANDON
a. Tue Two HoLLow ATTACHMENTS
b. Tue Two Tyres or BONDAGE
c. THe Two HINDRANCE DHARMAS
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d. Tue Two DeriLING DHARMAS 595
e. Tue Two ULceErous SORES 595
f. Tue Two AByss-LIKE DHARMAS 595
g. Tue Two DrARMAS LEADING TO BEING BURNED 595
h. Tuae Two TypEes oF ILLNESSES 595

1) Q: Waice DuarRMAS LEAD To Bopur & Waich EArRN Aryas’ PRATSE? 595

2) A:THE Four TruTHS' PRACTICES AND FOUR ADDITIONAL DHARMAS 595

a) THE Four DHARMAS CHARACTERISTIC OF CULTIVATING THE TRUTHS 597

b) Tue Four DHARMAS PRATSED BY THE THREE CLASSES OF ARYAS 597

8. Tue BopHisaTTva’s RELINQUISHING MIND & FREEDOM FROM WEARINESS 599
a. Tue BopuisatTva DoEsN'T WEARY OF ProvIDING Two KiNDs oF BENEFIT 599
b. Q: Whay ARrRE BopHisaTTvAas TAUGHT TO UNDERSTAND WORLDLY DHARMAS? 601
c. A: KNOowLEDGE OF THE WORLD ENABLES DHARMA TEACHING EXPEDIENTS 601
9. ONE Must HavE A SENSE OF SHAME, DREAD OF BLAME, AND RESPECT 603
10. TuE BopuisatTva MusT NEVER RETREAT FROM CoMPLETING H1s WoRks 603
a. Q: How Can THE BopHisarTva SuccEED IN CoMPLETING His WORKS? 605
b. A:He Has Patience, Makes OFFERINGS, AND FoLLows TEACHINGS 605
11. RicaT PrACTICE OF TEN DHARMAS ENABLING 15T GROUND PURIFICATION 605
a. Farrn 605
b. Comprassion 607
c. KinDpNEss 607
d. RELINQUISHING 607
e. TireLEssLY PATIENT ENDURANCE 607

f.  Tue ABiLiTY TO UNDERSTAND THE MEANING OF TEACHINGS 607
g. SERVING As GUIDE FOR BEINGS” MINDs 609
h. A SeENSE oF SHAME AND DREAD OF BLAME 609

i.  MakiNG OFFERINGS TO THE BupDHA 609

j-  ABIDING IN THE BupDHA’S TEACHINGS 609
XX.CHAPTER 20: MINDFULNESS OF THE BUDDHAS 611
A. ON FINISHING 1sT GROUND PRACTICES, THE BODHISATTVA SEES BUDDHAS 611
1. Q:Is THErRe ANY OTHER WAY TO BE ABLE TO SEE THE BUDDHAS? 611
2. A: ON ENTERING THE PRATYUTPANNA SAMADHI, ONE SEES THE BUDDHAS 611
3. Q: How CaN ONE AcQUIRE THIS SAMADHI? 611
4. A:EnvisioN THE BunDDHAS WITH THE 32 MARKS AND 80 CHARACTERISTICS 613
a. REcCOLLECTION OF THE BUDDHAS" QUALITIES AND ACCOMPLISHMENTS 613
b. RecorLEcTION OF THE 32 MARKS OF THE BUDDHAS 613
c. RecorLecTiON OF OTHER QUALITIES OF THE BUDDHAS 617
d. REecoLLECTION OF MORE SPECIAL QUALITIES & ABILITIES OF BUDDHAS 621
e. CoNTEMPLATIVE RECOLLECTION OF THE 80 SECONDARY CHARACTERISTICS 625

f.  ENVISIONING THE BUDDHAS IN AN AssEMBLY, TEACHING, ON THE LioN SEAT 633
1) ENVISIONING THE BupDHAS AS THEY SIT ON THE LION’S SEAT 633

2) ENVISIONING THE AUDIENCE AS THE BupDpHAS TEACH DHARMA 633

3) ENVISIONING THE MANNER IN WHICH THEY TEACH DHARMA 635

4) EnvisioNING THE EFrFecTs oF THE BuppHAS TEACHING OF DHARMA 637

5) InsTrRUCTION ON THIS TYPE OF CONTEMPLATIVE MINDFULNESS 639
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6) ToE IMPORTANCE OF PRAISING THE MAJOR MARKS AND SECONDARY SIGNS
a) VERSES IN PRAISE OF THE BuppHAS' 32 MARKS
b) VERsEs IN PRAISE OF THE BUDDHAS SECONDARY CHARACTERISTICS
¢) SUMMATION ON IMPORTANCE OF SuCH RECOLLECTIVE CONTEMPLATION

639
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TRANSLATOR’S INTRODUCTION

As the latest in my series of translations of bodhisattva path texts
important in the history of Classic Indian and Chinese Mahayana
Buddhism, I present here my English translation of Tripitaka
Master Kumarajiva’s rendering from Sanskrit of Nagarjuna’s Treatise
on the Ten Grounds (Dasabhiimika-vibhasa).! This is a text devoted
to explaining in great detail the aspects of practice involved in
ascending through the ten “grounds,” “planes,” or “levels” of
bodhisattva path cultivation that are described in the Ten Grounds
Sutra (Dasabhiimika-siitra) and in the nearly identical “Ten Grounds”
chapter of the Flower Adornment Sutra (Avatamsaka-siitra). (In order
to encourage and facilitate deeper study of this topic, I have trans-
lated both of these closely related texts which are available under
separate cover from Kalavinka Press.)

Although Dharmaraksa was the first one to translate this text
into Chinese, his 265 ck translation of this treatise has been lost.? The
edition of Nagarjuna’s Treatise on the Ten Grounds that I have trans-
lated here is the only one that exists in any language, namely the
17-fascicle Shizu piposha lun (T{EEZVV5R) or Dasabhimika-vibhasa
that is preserved in the Taisho edition of the Buddhist canon (T
no. 1521). It was translated from Sanskrit into English by Tripitaka
Master Kumarajiva as dictated to him from memory by Tripitaka
Master Buddhayasas sometime between the latter’s arrival in
Chang’an in 408 and his return to Kashmir four years later.

Although, having studied it closely, I find this 35-chapter trea-
tise to be beautifully and awesomely complete in itself as a close
description of the principles and practices necessary for entering
and mastering the first two of the ten bodhisattva grounds, it is
probable that this text as translated by Kumarajiva was originally
part of a much larger work. Fortunately, the edition that we have is,
in and of itself, a wonderfully thorough training manual for mov-
ing from the life of a common unenlightened person to that of an
irreversible bodhisattva well along on the path to buddhahood.

A Brief Description of the Treatise Contents

As noted above, this text consists of 35 chapters® in 17 fascicles that
describe in great detail the principles and practices involved in
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entering the bodhisattva path and in perfecting in correct sequence
the practices of the first and second grounds, “The Ground of
Joyfulness” and “The Ground of Stainlessness.”

Chapter 1, “The Introduction,” discusses the author’s motiva-
tions and aims in composing this treatise. Chapters 2 through 27
explain the first ground’s practices. Chapters 28 through 35 explain
the second ground’s practices.

Chapter 2, “Entering the First Ground,” through Chapter 17,
“On Entering the Temple,” focus on the practice methods of the lay
bodhisattva. Chapter 18, “The Jointly Shared Practices,” through
Chapter 27, “Summarizing the Practice [of the First Ground],”
focus more on the bodhisattva practices that are common to both
the lay bodhisattva and the monastic bodhisattva. Chapter 28,
“Distinctions in Courses of Karmic Action on the Second Ground,”
through Chapter 35, “The Karmic Rewards of the Moral Precepts,”
focus somewhat more strongly on the practices of the monastic
bodhisattva or very advanced lay practitioner.

A Condensed Description of Each Chapter’s Contents*

To give the reader a quick idea of the general content of each of the
chapters, I present immediately below only the briefest of general
descriptions. For a much more detailed outline of the contents of
each chapter, I refer the reader to my 18-page “Directory to Chapter
Subsections” which follows immediately after the “General Table
of Contents.

1) The Introduction: This chapter consists of a general discussion
of the whole treatise, a description of Nagarjuna’s motives in writ-
ing the treatise, and a close explanation of the “refuge” verse that
opens the treatise.

2) Entering the First Ground: This chapter lists the names and
meanings each of the ten grounds, explains how one enters the first
ground, and discusses why this ground is called “The Ground of
Joyfulness.”

3) The Characteristics of the Ground: This chapter describes the
character of the first-ground bodhisattva, focusing in particular
on this bodhisattva’s distinctive features. It also explains why his
mind is for the most part joyful and explains the nature of his fear-
lessness.

4) Purification of the Ground: This chapter describes 27 dharmas
involved in purifying the first ground.



Introduction 33

5) The Explanation of the Vows: This chapter describes the bod-
hisattva’s ten great vows in great detail.

6) On Producing the Bodhi Resolve: This chapter describes and
explains the seven causes and conditions involved in generating
the resolve to achieve the utmost, right, and perfect enlightenment.

7) On Training the Mind: This chapter describes the many differ-
ent sorts of causes and conditions that might cause the bodhisattva
to lose his resolve to reach the enlightenment of a buddha.

8) On the Avaivartika: This chapter describes the characteristics of
the bodhisattva who has fallen into ruination and the characteris-
tics of the bodhisattva who has become irreversible on the path to
buddhahood.

9) On the Easy Practice: This chapter describes using the path
of “the easy practice,” mindfulness of the buddhas, to succeed in
reaching the ground of the avaivartika or “irreversible” bodhisattva.

10) Getting Rid of Karma: This chapter describes the methods
for purifying past bad karma, specifically referencing repentance,
entreating, rejoicing in others’ merit, and dedication of merit.

11) Distinctions with Regard to Merit: This chapter discusses the
merit and karmic rewards of repentance, entreating, rejoicing, and
transference of merit and also explains how repentance results in
less severe retribution from grave karmic offenses.

12) Distinctions with Regard to Giving: This chapter discusses
the karmic rewards of giving and also explains what constitutes
pure giving and impure giving.

13) Distinctions with Regard to the Giving of Dharma: This chap-
ter explains the superiority of Dharma giving over material giv-
ing and discusses the qualifications of someone who teaches the
Dharma.

14) The Characteristics of the Refuges: This chapter discusses
how one takes refuge in the Buddha, the Dharma, and the Sangha
as well as how one practices mindfulness of the Buddha, mindful-
ness of the Dharma, and mindfulness of the Sangha.

15) The Five Moral Precepts: This chapter explains the practices
beneficial to self and beneficial to others while also explaining the
dharma of the five lay precepts.

16) On Realizing the Faults of the Householder’s Life: This chap-
ter details for the lay bodhisattva the faults of the household life,
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thereby encouraging the layperson to consider the advantages of
becoming a monastic. It also describes the practice of the six perfec-
tions.

17) On Entering the Temple: This chapter describes the practices
adopted by the layperson on entering the grounds of stupas and
temples, explains how to take and maintain the eight abstinence
precepts, and compares the lay practice with monastic practice.

18) The Jointly Shared Practices: This chapter describes the prac-
tices common to both lay and monastic bodhisattvas while also
describing a buddha’s 32 major marks and the karmic causes that
bring them about.

19) The Fourfold Dharmas: This chapter explains how wisdom is
the origin of the 32 marks while also setting forth many fourfold
lists that explain how wisdom is acquired, how wisdom is lost, how
one’s roots of goodness are devoured, how one’s roots of goodness
increase, and so forth.

20) Mindfulness of the Buddhas: This chapter describes the method
for acquiring the pratyutpanna samadhi wherein one is allowed to
see the Buddhas. It explains that one should cultivate mindfulness
and contemplation of the Buddhas” form bodies in reliance upon
their 32 major marks and 80 subsidiary characteristics.

21) Forty Dharmas Exclusive to Buddhas (Part 1): This chapter
lists 40 dharmas exclusive to buddhas and discusses the first nine

of those 40 dharmas that serve as the basis for practicing mindful-
ness of all buddhas” Dharma body.

22) Forty Dharmas Exclusive to Buddhas (Part 2) — Challenges
to the Reality of Omniscience: This entire chapter is devoted to
refuting the various challenges to the claim that buddhas are omni-
scient.

23) Forty Dharmas Exclusive to Buddhas (Part 3): This chap-
ter begins by explaining the tenth of the exclusive dharmas, that
of “thorough knowing of matters that are unfixed,” continues by
explaining the rest of the 40 exclusive dharmas, and then ends by
introducing an additional 44 exclusive dharmas.

24) Verses Offered in Praise: This chapter explains that one is to
use the 40 dharmas exclusive to the Buddhas in one’s practice of
mindfulness of the Buddha and then presents praise verses to be

used as a means for successfully entering the mindfulness-of-the-
Buddha samadhi.
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25) Teachings to Aid the Mindfulness-of-the-Buddha Samadhi:
This chapter sets forth the method for acquiring the pratyutpanna
samadhi while also describing the karmic rewards derived from
this samadhi.

26) The Analogy Chapter: This chapter sets forth the analogy of
the great guide leading fellow travelers across treacherous terrain
to a great city while also describing in greater detail the knowledge
essential to deeply understanding and practicing the bodhisattva
path.

27) A Summarizing Discussion of the Bodhisattva Practices: This
chapter presents a general explanation of all the dharmas prac-
ticed by the bodhisattva along with a discussion of the differences
between the practitioner who is a bodhisattva in name only and the
practitioner who truly is a genuine bodhisattva.

28) Distinctions in the Second Ground’s Courses of Karmic
Action: This chapter begins by introducing ten types of resolute
intentions that should be adopted by the first-ground bodhisattva
wishing to reach the second ground. It continues then with detailed
explanations of each of the ten courses of good karmic action and
the ten courses of bad karmic action.

29) Distinctions Pertaining to Sravakas and Pratyekabuddhas:
This chapter begins by asserting that the ten courses of good kar-
mic action enable the practitioner to access the ground of a sravaka-
disciple, the ground of a pratyekabuddha, and the ground of a bud-
dha. It then describes which sorts of beings may reach the grounds
of $ravaka-disciples and pratyekabuddhas by relying upon the prac-
tice of the ten courses of good karmic action.

30) Distinctions Pertaining to the Great Vehicle: This chapter
describes which sorts of beings may reach the ground of a bud-
dha through cultivation of the ten courses of good karmic action.
It also asserts that a bodhisattva’s cultivation of the ten courses of
good karmic action is superior to such cultivation as undertaken
by adherents of the sravaka-disciple and pratyekabuddha vehicles.

31) Guarding the Moral Precepts: This chapter describes the gen-
eral and specific karmic rewards resulting from cultivating the ten
courses of good karmic action. It then presents sixty-five aspects
of the perfection of moral virtue in accordance with The Jeweled
Summit Sutra.
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32) An Explanation of the Dhuta Austerities: This chapter
describes the correct practice of the twelve dhiita austerities, their
benefits, and the conditions under which they may be set aside.

33) Aids to Gaining the Fruits of Sila: This chapter describes the
dharmas that enable purification of one’s practice of moral virtue.
It also describes four types of monks of which the first three are
worthy of censure and the fourth is to be emulated.

34) In Praise of the Moral Precepts: This chapter begins by assert-
ing that, “The bodhisattva who purifies his observance of the moral
precepts in this manner is able to gather together all sorts of merito-
rious qualities and derive all manner of benefits.” It then proceeds
to quote Aksayamati Bodhisattva’s extensive praise of the moral
precepts.

35) The Karmic Rewards of the Moral Precepts: This chapter
describes the second-ground bodhisattva’s manifestation as a
wheel-turning king who instructs beings in the practice of the ten
course of good karmic action.

On the Completeness and Ultimacy of This Treatise

Although this treatise primarily focuses its discussions on how to
understand the principles, how to develop the qualities, and how
to master the skills required to reach the first two of the bodhisat-
tva grounds, its utility is not limited to accomplishing that already
very amazing, beautiful, and daunting feat. In fact, the discussions
in this text are so wide-ranging and deep that they apply to the
entire path to buddhahood. Indeed, if one were to deeply study this
text together with the Ten Grounds Sutra,” one would then already
possess a very complete map of how to proceed all the way to the
perfect enlightenment of a buddha.

So many other additional aspects of knowledge, wisdom, pow-
ers, skills, and qualities are mastered on these first two grounds
that I think it would be fair to say that most of us would need to cul-
tivate the bodhisattva path for many hundreds of lifetimes before
we could move beyond the teachings presented in this wonderful
treatise by Nagarjuna.

As noted in Chapter 29, this treatise does indeed provide all of
the teachings a practitioner would need to reach all the way to bud-
dhahood: “These ten courses of good karmic action enable the prac-
titioner to reach the grounds of the sravaka disciples, also enable
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him to reach the ground of the pratyekabuddhas, and also enable him
to reach the ground of the Buddhas.”

In the very next chapter, Chapter 30, Nagarjuna answers the
question, “Which sorts of beings can the ten courses of good karmic
action also cause to reach the ground of buddhahood?”, doing so by
setting forth the following verse distinguishing these bodhisattvas
from practitioners attracted to the individual-liberation paths ideal-
izing arhats and pratyekabuddhas:

The way they practice the ten courses of good karmic action
is superior to that of the two other classes of practitioners,

for they engage in measureless extraordinary cultivation
superior to that of anyone else in the world.

They bring forth vows that are both solid and good,

perfect the great compassion that cannot be impeded,
adeptly take on the practice of skillful means,

and patiently endure every sort of pain and anguish.

They do not abandon any being,

deeply cherish the wisdom of the Buddhas,

and delight in those who completely and thoroughly practice
the Buddhas’ powers and sovereign masteries.

They are able to refute all ideas involving wrong views

and accept and protect the Buddhas’ right Dharma.

They are valiant, able to endure, and vigorous,

and are possessed of solid resolve in teaching beings.

They do not covet or become attached to their own happiness
or to living a measurelessly long life.

They are supreme in all their endeavors

and free of fault in all the works they do.

They possess every kind of purity

and come forth through the practice of all the supreme bases.
The courses of good karmic action enable these persons

to reach the ground of the Bhagavats who possess the ten powers.

A close perusal of the above verses should bolster the practitioner’s
confidence in the completeness and ultimacy of the teachings pre-
sented in this treatise.

In Summation

I first happened on this text many years ago when searching the
Buddhist canon for the most important bodhisattva path texts to
translate into English. I immediately fell in love with it and started
translating it back in 2004, but had to take a break from it for a few
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years due to health reasons and also because I was preoccupied
with fourteen other bodhisattva path manuscripts I published as
the first ten Kalavinka Press volumes in 2009.

I finally finished a first draft translation of this treatise in late
spring of 2011 which I did not finish revising until early 2018, this
because I was deeply involved in creating a translation of the Ten
Grounds Sutra (now available) and the Avatamsaka Sutra (which,
though long since completed, is still being revised and edited).

I have always felt that Nagarjuna’s Treatise on the Ten Grounds
is one of the most important and most inspiring bodhisattva path
texts in the Buddhist canon and one that simply must be translated
into English as soon as possible. Hence it gives me great pleasure
to finally be able to bring forth this translation for the perusal of
English-speaking Dharma students and practitioners devoted to
the deep study of the bodhisattva path.

Although, aided by the critical comments of a group of Dharma
friends and colleagues, I have given this translation my best effort
and the greatest care to ensure accuracy, I am aware that there may
still be room for refinements here and there. To that end, I invite
constructive comments by email via the Kalavinka.org website.
That said, I remain very confident that this book will suffice to
advance the western reader’s understanding of right practice of the
bodhisattva path as taught by Arya Nagarjuna.

Bhikshu Dharmamitra
Seattle
April 23, 2019



Introduction Endnotes

Although it is common to see the Sanskrit title of this work recon-
structed in English academic articles as “Dasabhiimika-vibhasa-$astra,”
this based on its Chinese title as Shizhu piposha lun (T1EEZVD5),
“Ten Grounds Vibhasa Treatise,” Hirakawa reconstructs this title as
simply “Dasabhiimika-vibhasa,” probably because he recognized that
the Iun (i) or “treatise” in the Chinese title was only ever intended
by Kumarajiva and other translators to notify the Chinese reader
that a vibhasa is a kind of treatise. That is to say, he most likely did not
intend it as a translation of the Sanskrit word sdstra.

In an article on Nagarjuna, Joseph Walser writes: “Of two things we
can be fairly certain. First, according to two sixth-century catalogues
of Buddhist texts translated into Chinese, Dharmaraksa translated
a work called the Treatise Commentary on the Siitra of Ten Stages (the
Dasabhiimika-vibhasa-$astra) in 265 ce that he ascribes to Nagarjuna.”
(Powers, p. 498)

Although the Taisho edition of this text restarts the chapter number-
ing after Chapter 27 by designating Chapter 28 as “Chapter One,” I
instead fol-low the chapter numbering of the SYMG editions, all of
which number this treatise as consisting of a series of 35 continu-
ously numbered chapters. The apparent rationale for the Taisho edi-
tion’s restarting the numbering at Chapter 28 is to call the reader’s
attention to the fact that the first 27 chapters are at least nominally
devoted to explaining the first ground whereas the final 8 chapters
constitute a new section consisting of N’s explanation of the second
ground. In any case, the reader should be aware that headings of
these sorts for the most part originate with the Chinese translation
team, not with the Indian text.

This condensed description of each chapter borrows from and
expands upon a very similar Chinese language narration found as
part of “A Simplified Introduction to the Dasabhiimika Vibhasa” (
TEREWEREAT) by the Chinese Buddhist monk Hou Guan of the
Fuyan Buddhist Studies Institute (f&/& <%0, BE/E#, 09/18/2001). As
of this writing (July, 2018), the document can be found at this URL:
http://www.fuyan.org.tw/main_edu/1521-00c.doc

My complete translation of the Ten Grounds Sutra is available from
Kalavinka Press.

These “four bases of meritorious qualities” are truth, relinquishing,
quiescence, and wisdom.
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CHAPTER 1
The Introduction

I. Cuartier ONE: THE INTRODUCTION
A. VERSES DECLARING THE THREE REFUGES AND THE TREATISE’S INTENT
I bow down in reverence to all buddhas,
to their unsurpassable great path,
to those in the bodhisattva sangha
who, equipped with solid resolve, abide on the ten grounds,

to the $ravaka disciples, to the pratyekabuddhas,

and to those free of a self and anything belonging to a self.
I shall now explain the meaning of the ten grounds,

doing so in accordance with the utterances of the Buddha.

1. Q: Wuy ExpraiN THE TEN GROUNDS?

Question: You are now about to explain the meaning of the bodhisat-
tva’s ten grounds. What are the reasons for this explanation?

2. A:Tue PLIGHT OF BEINGS AND THE AVAILABILITY OF SAVIORS

Response: The dangers and difficulties of the six rebirth destinies of
the hells, animals, hungry ghosts, humans, devas, and asuras are terri-
fying and induce great fearfulness. In the churning whirlpool currents
of the great sea of samsara, the beings therein swirl about, going forth
and coming back in accordance with their karma. This is what forms
that sea’s towering waves. Their tears, milk, flowing sweat, pus, and
blood form its masses of noxious spume.

Their leprous sores, emaciation, regurgitated blood, and urinary
disorders, their ascendant-energy febrile diseases, their carbuncles
and flowing abscesses, their vomiting and bloating—all of these dif-
ferent sorts of diseases are that sea’s raksasas.

Their worries, anguish, and bitter afflictions form its waters. Their
being beset with troubles, weeping and wailing in grief—these are the
sounds made by the churning of its waves. All of their feelings of bit-
terness and affliction—these are its “boiling and burning mountain.”!
Death is that cliff bank on the shore beyond which no one can climb.

The winds of their karma associated with the contaminants and
connected to the fetters and afflictions pound and blow at them
unpredictably. They are cheated and deceived by the four inverted
views.? Their delusions and ignorance create a great black darkness.
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Throughout the course of beginningless time, these common people,
under the sway of their affections, have always moved along in the
midst of this. So it is that they come and go in this fashion in the great
sea of samsara without ever reaching the far shore.

But there may be those who, having reached it, are also able to res-
cue and bring across an incalculable number of beings. It is due to
these causes and conditions that we now set forth an explanation of
the ten grounds of the bodhisattva.

3. Q: Can Non-BopHisaTTvas ALso TRANSCEND SAMSARA?

Question: Is it the case that, if a person is unable to cultivate the ten
grounds of the bodhisattva, he will not succeed in crossing beyond the
great sea of samsara?

4. A:Yss, Butr THE GREAT VEHICLE REQUIRES THE TEN GROUNDS

Response: Someone cultivating the vehicles of the $ravaka disciples or
the pratyekabuddhas can cross beyond the great sea of samsara. If, how-
ever, someone aspires to use the unsurpassable Great Vehicle to cross
beyond the great sea of samsara, this person certainly must perfect the
cultivation of the ten grounds.

5. Q: How LoNG ror Two VEHICLES TO ACHIEVE TRANSCENDENCE?

Question: In the case of those cultivating the vehicle of the $ravaka dis-
ciples or the pratyekabuddhas, how long must they pursue their practice
before they succeed in crossing beyond the great sea of samsara?

6. A:Two VEHICLES ARE RAPID; BoDHISATTVAS REQUIRE MANY LIVES

Response: In the case of those who cultivate the vehicle of the $ravaka
disciples, some may succeed in crossing beyond it in as little as a single
lifetime. Some will require two lifetimes and yet others may require
an even greater number of lifetimes. This is a matter dependent upon
the relative sharpness or dullness of one’s faculties. It is also a matter
dependent upon the causes and conditions of one’s cultivation in pre-
vious lives.

In the case of those cultivating the vehicle of the pratyekabuddhas,
some will require seven lifetimes to succeed in crossing beyond
whereas others will require eight lifetimes.

In the case of those who cultivate the Great Vehicle, some may
require a number of great kalpas as numerous as the sands of a sin-
gle Ganges River, and some may require a number of great kalpas
as numerous as the sands in two, three, or four Ganges Rivers, and
so forth until we come to those requiring kalpas as numerous as the
sands contained in ten, one hundred, one thousand, ten thousand, or a
koti of Ganges Rivers. They may require an even longer period of time
than that.
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Only after that may they completely fulfill the cultivation of the
bodhisattva’s ten grounds and then realize buddhahood. This too is a
matter dependent on the relative sharpness or dullness of one’s facul-
ties. This too depends on the causes and conditions of one’s previous-
life cultivation.

7. Q:Is THERE ANY DIFFERENCE IN THE QUALITY OF LIBERATION?

Question: The sravaka disciples, the pratyekabuddhas, and the bud-
dhas all succeed in reaching the far shore [of liberation from samsara].
Are there or are there not any differences in the liberation they each
achieve?

8. A: NirvANA Does NoT DirreR; LEVELS OF AWAKENING ARE VERY DIFFERENT

Response: This matter requires differentiation: As regards the achieve-
ment of liberation from the afflictions, there are no differences. It is on
the basis of this achievement that one enters the nirvana without resi-
due. In this respect as well, there are no differences. This is because
[nirvana] has no distinguishing characteristics.

It is only with respect to the matters of a buddha’s degree of lib-
eration from the obstacles to extremely deep dhyana absorption and
his degree of liberation from the obstacles to [the knowledge of] all
dharmas that there exist distinguishing factors relative to the sravaka
disciples and the pratyekabuddhas. The degree of difference in these is
so extensive that no amount of description could ever come to the end
of it. No accurate comparison can be made even by resort to analogy.

9. Q:Ir Nirvana Is IpEnTIiCcAL, WHY NoT QuickLy DEPART?

Question: That which all Three Vehicles take as the goal of training is
the nirvana without residue. If there are no distinctions in the nirvana
without residue, what use could there be for us in going and coming in
samsara for great kalpas as numerous as the Ganges’ sands, fulfilling
the ten grounds’ practices? That would not be nearly as good as using
the vehicles of the sravaka disciples and the pratyekabuddhas to put a
swift end to all suffering.

10. A: Twis 1s A WEAK AND INFERIOR STATEMENT DEvoID oF COMPASSION

Response: This sort of statement is weak and inferior. It is not the ben-
eficial discourse of someone possessed of the great compassion.

a. WrtHout Bopuisarrvas, How CouLp Tue Two VenicLes Exist?

Suppose all bodhisattvas emulated your small-mindedness so devoid
of kindly or compassionate intent and thereby became unable to ener-
getically and assiduously cultivate the ten grounds. In such a case,
how could any sravaka disciple or pratyekabuddha aspirant ever attain
liberation?
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b. Tuis WouLp Put AN END TO THE THREE VEHICLES AND THE THREE JEWELS

What’s more, in such a case, there could not even be any differentia-
tion into the Three Vehicles. How is this the case? All sravaka disciples
and pratyekabuddhas come forth in direct reliance upon a buddha. If no
buddhas existed, then, on what basis could they come forth? If there
was no cultivation of the ten grounds, how could there be any bud-
dhas? If there were no buddhas, there would also be no Dharma and
no Sangha. Therefore your statement advocates complete severance of
the lineage of the Three Jewels. These are not the wise words of a great
man, and they are not such as could survive critical examination. Why
[do I say this]?
1) TuEe Four TyPEs or PEOPLE

There are four types of people in the world. The first benefits himself,
the second benefits others, the third benefits both, and the fourth ben-
efits no one. Among these, those who benefit both are able to cultivate
kindness and compassion and benefit others. These are renowned as
superior people.’ As has been stated:

People of the world are so deserving of pity:

They always turn away from what otherwise benefits them,
and, even as they single-mindedly seek wealth and happiness,
they fall on down into the net of false views.

Always haunted by the fear of death,

they flow along, turning about in the six rebirth destinies.
It is those greatly compassionate bodhisattvas

who, by their ability to rescue them, are rare.*

Beings, when confronted by the arrival of death,
have no one able to rescue or protect them

from their immersion in deep darkness

wherein they are entangled in the net of afflictions.

If there are those able to bring forth and implement

the greatly compassionate resolve,

because they shoulder the burden of beings’ welfare,

they undertake a heavy responsibility to act on their behalf.

In a case where someone brings forth the resolute determination
to undergo alone all manner of suffering through their diligence
only to then take the fruits of peace and security gained

and share them as a gift to be bestowed on everyone—

These are the most supreme sorts of persons
that are praised by all buddhas.

They are also those who, rare indeed,

are great treasuries of meritorious qualities.
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There is a saying commonly heard in the world:
“May this family never produce a bad son,”

one only able to benefit himself

while remaining unable to bestow benefit on others.

If, however, they produce a son who is good,

one well able to bring benefit to others—

This one is for them like the moon when full,

for he casts shining brightness upon his entire family.

There are people possessing all manner of merit

who avail themselves of all different sorts of causes and conditions
to then bestow on others benefit that is as vast as a great ocean
and that is also as expansive as the great earth itself.

There is nothing whatever that they seek from the world.
Rather they abide in it only out of kindness and pity.

The birth of such persons is precious indeed

and the lives that they lead are the most superior of all.

2) Tue IMMENSE SUPERIORITY OF ONE WHO PERFECTS THE TEN GROUNDS

Soitis that, although there are no distinctions as regards the liberation
from afflictions achieved by $ravaka disciples, by pratyekabuddhas, and
by buddhas, there are nonetheless still huge distinctions associated
with the buddhas’ perfect fulfillment of the bodhisattva’s ten grounds,
with the liberation of countless beings, and with the bestowal of ben-
efit on so many as they abide so long in samsara.

11. Q: I Am CoNvINCED, So PLEASE CONTINUE To EXPLAIN THE VERSES

Question: The Buddha does indeed possess the great compassion.
For the sake of his disciples, you have set forth all manner of praises.
This kindness and pity for beings is truly as you have described. You
have used different sorts of reasons and considerations to make clear
the distinctions, to invoke awakening, and to lead beings forth. When
those aspiring to practice kindness and compassion hear this, their
minds are purified. I have become deeply pleased by this. Please do
explain those earlier verses set forth in preparing to explain the ten
grounds’ meaning.
B. NAacarjuna CoNTINUES ExpLAINING His INTRODUCTORY VERSES:

Response:

[l bow down in reverence to all buddhas,

to their unsurpassable great path,

to those in the bodhisattva sangha
who, equipped with solid resolve, abide on the ten grounds, ...J°
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“Reverence” refers here to the reverently respectful mind. “Bow
down” refers to bending down the body and touching someone’s feet.
“All buddhas” refers to the buddhas of the ten directions and the three
periods of time.

“Their unsurpassably great path” refers to the knowing, seeing,
and penetrating comprehension in accordance with reality of all dhar-
mas without exception. It is because there are none superior to it that it
is said to be “unsurpassable.” It is because it is cultivated by great men
that it is said to be “the great path.”

As for “the bodhisattva sangha,” it is by virtue of generating the
resolve to practice the unsurpassable path that one is described as a
“bodhisattva.”

1. Q:Is GENERATING THE RESOLVE SUFFICIENT To BECOME A BopHIsATTVA?

Question: Does one only need to bring forth this resolve to then
become a bodhisattva?

2. A: Or Course Not, Butr PERHAPS YES.
Response: How could it be that, by merely generating this resolve, one
thereby becomes a bodhisattva? If a person brings forth this resolve,
he definitely must be able to accomplish the cultivation of the unsur-
passable path. Only then might one qualify as a bodhisattva.

Then again, it may in fact be that the mere production of the resolve
also qualifies one as a bodhisattva. How might that be? Apart from
that initial generation of this resolve, there could be no realization of
the unsurpassable path. This accords with the statement in the large
edition of the Sutra® that declares that one who has but newly brought
forth this resolve thereby qualifies as a bodhisattva.

This is comparable to the case of a bhikshu who, even though he
has not yet realized the path, is nonetheless referred to as “a man of
the path.” This “nominal” bodhisattva then engages in a gradual cul-
tivation whereby he transforms this into a genuinely realized dharma.
Later on, in the explanation of the “Ground of Joyfulness,” we shall set
forth a comprehensive explanation of the characteristics of a bodhisat-
tva who truly qualifies as such.

Now, as for “Sangha,” all bodhisattvas of the past, future, and pres-
ent from the stage of the initial generation of the resolve on through to
the path of the vajra unimpeded liberation” all qualify as members of
the “Sangha.”

“Solid resolve” refers to having a resolve comparable to Sumeru,
the king of mountains. As such, it cannot be hindered and cannot be
destroyed. It is also comparable to the great earth which cannot be
moved at all.
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“Abiding on the ten grounds” refers to “the Ground of Joyfulness”
and the other grounds. These will be extensively discussed later on.

3. Q: WHY ONLY PRAISE THE BODHISATTVA’S SOLID RESOLVE?

Question: If bodhisattvas possess additional especially superior meri-
torious qualities, why do you only praise “the solid resolve”?

4. A:IrIs EssenTiaL For Succiss AND THoseE WitnouT It WouLp TurN Back
Response: It is due to the meritorious qualities of a solid resolve that
the bodhisattva is able to accomplish his great works and refrain from
falling down into the Two Vehicles” paths.

a. Wny, ABseENT SoLiD REsoLve, ONE ABANDONS THE BopHISATTVA PATH

1) FeaRr or CONTINUED EXISTENCE IN SAMSARA
As for one who possesses only a weak resolve, he becomes terrified of
samsara and then thinks to himself, “Why should I dwell for so long in
the midst of samsara, enduring all sorts of bitter affliction? That would
not be nearly so good as to quickly avail myself of the vehicles of the
$ravaka disciples or the pratyekabuddhas whereby I might swiftly bring
about the cessation of suffering.”

2) Fear or THE HELLS
So, too, when one who possesses only a weak resolve sees or merely
hears of:

The Living Hells (samjiva naraka);®

The Black Line Hells (kalasiitra naraka);

The Unification Hells (samghata naraka);

The Screaming Hells (raurava naraka);

The Great Screaming Hells (maharaurava naraka);
The Burning Hells (tapana naraka;

The Great Burning Hells (pratapana naraka;

Or the Great Non-intermittent Hells (qvici naraka)—°

Or the subsidiary hells, including:

The Flaming Embers Hells (kukiila naraka);

The Boiling Excrement Hells (kunapa naraka);

The Burning Forest Hells (adiptavana naraka;

The Sword Tree Hells (asipattravana naraka);

The Road of Knives Hells (ksuramarga naraka);

The Copper Pillar Hells (tamrastambha naraka);

The Piercing Thorns Hells (ayahdalmalivana);

Or the Brine River Hells (kharodaka nadi naraka)—
Or the instruments of punishment therein, such as the hatchets,
battle-axes, daggers, lances, spears, halberds, bows and arrows, iron
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scrapers, hammers, cudgels, javelins, spikes, short swords, iron nets,"
iron pestles, or iron wheels—

Or the use of such instruments of punishment to subject one’s body
to hacking, chopping, slicing, piercing, beating, striking, flaying, split-
ting open, tying up, shackling, roasting, boiling, interrogating with
beatings, grinding up, pounding to a pulp—

Or the foxes, dogs, tigers, wolves, lions, and fearsome beasts strug-
gling forth, gnashing at, pouncing on, and gulping down [the flesh of]
one’s body—

Or having one’s flesh pecked at and devoured by the iron-beaked
crows, owls, hawks, and vultures—

Or being hotly pursued by fearsome ghosts that force one to climb
up sword trees and scramble up and run down flaming mountains,
having one’s neck run over by flaming iron carriages, being pursued
and beaten with hot iron staves, being nailed down with a thousand
nails, being cut apart and scraped out with knives, being plunged into
darkness in a place with furiously dancing flames and stench, being
placed onto a hot iron sheet that scorches the body as one is subjected
to the slicing off of one’s flesh, having one’s skin completely peeled
off and then used to tie up one’s hands and feet, being thrown into a
cauldron of water leaping in a raging boil, having one’s body stewed
as one is beaten with iron bats until one’s head is broken and one’s eyes
pop out, being run through with an iron spit and plunged into flames
where one’s entire body is burned by flames as one’s blood flows out
and spills onto the ground—

Or being immersed in a flowing river of excrement or being driven
along, running down a road of horrors where one is sliced and pierced
by its knives, swords, and iron thorns, having daggers spontaneously
rain down as if in a storm of flying blades that slice away the limbs
of one’s body, having a horrible flooding river of bitter salt, painful
stench and filth swallow up one’s body, having one’s flesh entirely rot
away and its flesh fall off, leaving only a skeleton that the hell minions
drag along, kicking it, stamping it, beating it, and striking at it—

There are countless such intensely painful torments wherein one’s
life span is extremely long even as one seeks to die and yet remains
unable to do so.

If one possessed of only a weak resolve were to see or merely hear
of such experiences as these, how could he not be so stricken with
terror that he would seek to be saved by the vehicles of the sravaka
disciples or the pratyekabuddhas?

Also, one may fall into the Hells of Cold and Ice:
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The Arbuda Hells;

The Nirarbuda Hells;

The Atata Hells;

The Hahava Hells;

The Huhuva Hells;

The Blue Lotus Blossom Hells;

The White Lotus Blossom Hells;

The Hells of Varicolored Lotuses;

The Red Lotus Blossom Hells;

Or the Vermillion Lotus Blossom Hells.

One resides in these places of deep darkness and immense terror. One
is born therein as retribution for slandering worthies and aryas.

These hells may take the form of a building, of a mountain peak,
or of a river port hillside where one is blown by a harsh and horribly
cold wind that makes a fierce, frightening, and mournful sound that
blasts at the bodies [of the hell-dwellers] as if rolling through [fields of]
dry grass. The flesh of the body then falls away like leaves dropping
in the winter. The cold peels open one’s wounds and both pus and
blood come flowing forth. The filth and stench of the body are difficult
to bear. The cold wind cuts one open as one experiences excruciating
pain and bitter anguish. There is only one’s lamentation, grief, weep-
ing, and wailing. There are no other thoughts. Though one screams
and wails, one is stranded alone without anyone to rely on. These pun-
ishments are all experienced because one has slandered worthies and
aryas.

When one who possesses only a weak resolve sees or merely hears
of these matters, how could he not become stricken with fear, seeking
then to avail himself of the vehicles of the sravaka disciples or the pra-
tyekabuddhas?

3) FEAR oF REBIRTH IN THE ANIMAL REALM

Also, among the animals, there are those such as boars, dogs, jack-
als, cats, foxes, gibbons, rats, monkeys, apes, tigers, wolves, lions, rhi-
noceroses, leopards, bears, elephants, horses, oxen, sheep, centipedes,
venomous snakes, vipers, scorpions, tortoises, fish, turtles, dragons,
snails, clams, crows, magpies, owls, hawks, and pigeons. All manner
of birds and beasts such as these assail and kill each other.

Moreover, the snares, nets, predation, butchery, and slicing that are
found there are not of a single sort. If born there, one is restrained
with a halter, one has reins threaded through one’s nose and strapped
around one’s head, one bears burdens, one is subjected to beating with
cudgels and staves, and one is afflicted with hooks that pierce one’s
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skin and flesh, causing it to split open and hurt unendurably. One is
also immersed in smoke, burned by fire, and caused to endure agoniz-
ing pain of a myriad sorts. On dying, one’s skin is peeled away, and
one’s flesh is devoured. One encounters therein countless such sorts of
excruciating pain.

When one who possesses only a weak resolve hears of or sees these
matters, how could he not become stricken with fear, seeking then to
avail himself of the vehicles of the sravaka disciples or the pratyekabud-
dhas?

4) Fear or ReBIRTH IN THE HUNGRY GHOST REALM

Also, among the needle-throated hungry ghosts, there are those such
as the fiery-mouthed hungry ghosts, the blazing-goiter hungry ghosts,
the vomit-eating hungry ghosts, the rinsings-eating hungry ghosts,
the pus-eating hungry ghosts, the excrement-eating hungry ghosts,
the bhiita ghosts,"! the kumbhanda ghosts, the yaksa ghosts, the raksasa
ghosts, the pisaca ghosts, the piitana ghosts, the kata-piitana ghosts,
and all other such ghosts. They have disheveled beards and hair, long
nails, and large noses. Their bodies contain a multitude of insects, and
are characterized by dreadful stench and filth. They are pierced by
numerous sorts of torments and are constantly afflicted by the misery
of miserliness, jealousy, hunger and thirst.

They are unable to acquire any food. Even when they do succeed
in finding it, they are unable to even swallow it. They always seek
after impurities such as pus, blood, excrement, urine, snot, spittle, and
rinsings. Those that are strong attempt to steal these things by force,
yet, even then, still cannot eat them. They are naked, have no clothes,
and hence experience doubly intense cold and heat. A vicious wind
blows on their bodies, spins them around, and afflicts them with bit-
ter pain. Mosquitoes, horseflies, and poisonous insects bite them and
feast upon their bodies. Their bellies are filled only with sensations of
constantly burning hunger that roasts them like blazing flames.

When one who possesses only a weak resolve sees or merely hears
of these matters, how could he not become stricken with fear, seeking
then to avail himself of the vehicles of the sravaka disciples or the pra-
tyekabuddhas?

5) FeaR or REBIRTH IN THE HUMAN REALM

Moreover, among humans, there are the sufferings of separation from
those one loves, encounters with those one detests, the sufferings of
aging, sickness, and death, and the sufferings of the poverty-stricken
in pursuit of whatever they seek, as well as the countlessly many other
such sufferings.
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6) FeARr oF REBIRTH IN THE DEVA OR AsUrRA REaLMS

In addition, there are also the sufferings encountered by the devas and
the asuras when they must fall back again [from their bliss-filled celes-
tial existences].

When one who possesses only a weak resolve observes these suf-
ferings, how then could he not become stricken with fear, seeking then
to avail himself of the vehicles of the sravaka disciples or the pratyeka-
buddhas?

b. TueE CONTRASTING RESPONSE OF ONE WITH SOLID RESOLVE

1) Tue BopHisarTva’s Vow
When a person with a solid resolve observes all the sufferings and
afflictions endured by those in the hells, among animals, and among
the hungry ghosts, devas, humans, and asuras, he brings forth the
mind of great compassion and has no fear. He makes this vow, saying,
“All of these beings have deeply entered into such a deteriorated and
afflicted state. They have no one to rescue or protect them and have
no place of refuge. If I myself am to realize nirvana, I must also bring
about the liberation of beings such as these.”

2) Tue BopnisatTtvas ComMPASSION, VIGOR, AND SUCCESS
Relying on the mind of great compassion, he is assiduous in his prac-
tice of vigor and, before long, achieves what he has vowed to do. It is
for this reason that I state that, among all the meritorious qualities of a
bodhisattva, solid resolve is foremost.

3) Eigut BopHIisatTva DHARMAS

Additionally, the bodhisattva possesses eight dharmas through which
he is able to accumulate all meritorious qualities:

The first is the great compassion;

The second is the solid resolve;

The third is wisdom;

The fourth is skillful means;

The fifth is non-negligence;

The sixth is diligently applied vigor;

The seventh is constantly focused mindfulness;

And the eighth is the good spiritual guide.
Knowing this, one who has only initially generated the resolve there-
fore swiftly takes up these eight dharmas, doing so with the same
urgency as felt by someone whose turban has caught fire. Having done
s0, he should then cultivate all the other types of meritorious qualities.
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C. NAGARjuNA CoNTINUES TO ExpLAIN His INTRODUCTORY VERSES

[I also bow down] to the sravaka disciples, to the pratyekabuddhas,

and to those free of a self and anything belonging to a self.

I shall now explain the meaning of the ten grounds,

doing so in accordance with the utterances of the Buddha.]*
Additionally, it is in reliance on these same eight dharmas that there
come to be the four pairs and eight classes of practitioners within
the $ravaka-disciple sangha, namely the practitioners on the verge of
stream entry, those who have already become stream enterers, and so
forth.”

As for “the pratyekabuddhas, and those free of a self and anything
belonging to a self,” even when there are neither buddhas nor the
Dharma of a buddha currently extant in the world, there are still some
who achieve enlightenment that are referred to as “pratyekabuddhas.”*
Because all worthies and aryas have transcended the covetous attach-
ment to a self and anything belonging to a self, they are referred to as
“those free of a self and anything belonging to a self.”

As for “I shall now explain the meaning of the ten grounds in accor-
dance with the utterances of the Buddha,” the ten grounds are set forth
in proper sequence in the scriptures. Now, we shall accord with that
sequence in providing a complete explanation of them.

1. Q: Twis Is JusT As IN ScriPTURE. WHY BE REDUNDANT? FOR FAME, ETC.?
Question: Your explanations are no different from those contained in
the scriptures. Since the meaning of the scriptures is already complete,
what need do we have of your additional explanation? Is this not pre-
sented simply to display your own abilities and seek fame and benefit?

2. A:Tuis TReEATISE Is Nor COMPOSED FOR SELF-SERVING REASONS
Response:

It is not for the sake of making a personal display

of literary adornments,

nor is it due to coveting profit or support

that I now compose this treatise.

3. Q:Ir Nort, THEN WHY?

Question: If it is not for such reasons as these, why do you compose
this treatise?

4. A:Out or KINDNESS AND CoMPASSION AND FOR No OTHER REASON
Response:

It is because I wish, through kindness and compassion,

to liberally benefit beings.

It is not due to any other cause or condition

that I now compose this treatise.
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One observes that beings endure suffering in the six destinies of
rebirth while having no one to rescue or protect them. It is from a
wish to bring about the liberation of such beings that one summons
the power of wisdom to compose a treatise such as this. It is not for the
sake of displaying one’s own wisdom power, nor is it due to coveting
either fame or profit. Nor is there any sort of intention involving jeal-
ousy, arrogance, or the seeking of offerings.
5. Q: Why Just REPEAT WHAT SCRIPTURE ALREADY EXPLAINS?
Question: This matter of kindly pity in benefiting beings has already
been discussed in the scriptures. What need is there to explain it yet
again, thus needlessly subjecting yourself to wearisome hardship?
6. A:SoME BEINGS REQUIRE OR DELIGHT IN MORE THOROUGH EXPLANATIONS

Response:

There are those who, on merely encountering a scripture of Buddha,

reach a penetrating knowledge of the supreme meaning.

There are others who, only on receiving a well-presented explanation,

then gain a comprehension of its genuine meaning,.
There are those persons possessed of sharp faculties and deep wisdom
who, on hearing the profound scriptures spoken by the Buddha, are
immediately able to reach a penetrating comprehension of the supreme
meaning. The so-called “profound scriptures” refers to those describ-
ing the ten bodhisattva grounds. “The supreme meaning” is just the
meaning of the ten grounds as understood in accordance with reality.

There are those treatise-authoring masters possessed of kind and
compassionate minds who, in accordance with the utterances of the
Buddha, compose treatises in explanation of them that are graced by
well-adorned phrases and sentences. There are those persons who,
because of these, are then able to gain a penetrating comprehension of
the meaning of the ten grounds. This is as described here:

There are people who are fond of literary finery

in which there are adornments of passages and sentences.

There are those who are fond of verses in praise,

and there are those who are fond of the various sorts of sentences.

There are those who are fond of analogies

and others who understand through causes and conditions.

In each case, their preferences differ.

Hence I adapt explanations to each and thus do not forsake them.

The “passages and sentences” above refer to those in which there is
adornment of the meaning contained in the sentences but in which
there are no poetic verse lines.
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“Verses” refers to descriptive paraphrasing of the import of the sen-
tence passage’s meaning in which the lines are based on a fourfold,
fivefold, or sevenfold word count, or on some other similar schema.
The verse construction is basically of two types. In the case of the first,
it is a verse-form comprised of four-line stanzas referred to as a gatha.
In the case of the second, it is a verse-form comprised of six-line stan-
zas referred to as a geya.

“The various sorts of sentences” refers to the phraseology used
in making direct statements. As for “analogies,” because people may
not understand an especially profound concept, one uses comparative
statements to cause them to comprehend. In some cases analogies are
factually based, and in other cases they are artificially contrived. As
for “causes and conditions,” these involve tracing causal origins.

So it is that one adapts to individual preferences “and thereby does
not forsake them.”

7. Q: How Are OtHERrs’ UNIQUE PREDILECTIONS ANY OF YOUR BUSINESS?

Question: Beings do delight in different things, but what business is
that of yours?

8. A:Becaust I Have ResoLvep Not To ABANDON ANYONE

Response: Because I have brought forth the resolve determined to
pursue the unsurpassable path, I avoid forsaking anyone at all. Thus I
endeavor to benefit them by using whatever powers I may possess. In
some cases, this is done by giving material things and in other cases, it
is done with Dharma. This is as described here:

If there be a person possessed of great wisdom

who is able to hear a scripture like this,

one need not explain it for him yet again,

for he will then fathom the meaning of the ten grounds.

This is to say that, if there be a person possessed of merit and sharp
faculties, then, simply by hearing the Ten Grounds Sutra, he will imme-
diately comprehend its meaning and thus he will have no need of
additional explanations. It is not for persons of this sort that I compose
this treatise.

9. Q: WHaT AR THE QUALITIES OF SuCH A GooD PERSON?

Question: What is it that defines such a good person?

10. A: ImMEeDIATE DHARMA UNDERSTANDING; ALsO, 10 QUALITIES, AS BELOW:

Response: It is one who, on merely hearing the words of the Buddha,
is immediately able to spontaneously comprehend them. He is like a
grown man able to drink down even intensely bitter medicine when,
for little children, one must mix it together with honey.
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As for the “good person,” generally speaking, there are ten dhar-
mas that qualify one as such. What are the ten? They are:

First, faith;

Second, vigor;

Third, mindfulness;

Fourth, concentration;

Fifth, good physical actions;

Sixth, good verbal actions;
Seventh, good mental actions;
Eighth, an absence of greed;
Ninth, an absence of hatred;

And tenth, an absence of delusion.

11. A VisuAsA Herrs THose WHoO FIND SuTrAs HARD TO FATHOM

As I was explaining;:

When people take the text of the scriptures

to be difficult to study and recite,

if one but creates a vibhasa® for them,

this will provide great benefit to people such as these.

If a person with dull faculties is inclined toward indolence and arro-
gance, because he finds the text of the scriptures to be difficult, he
may be unable to study and recite them. By “difficult,” we refer to the
texts being lengthy, difficult to recite, difficult to expound upon, and
difficult to master.

Where there are those who are fond of such things as adorned
phrases, refinement achieved through a variety of expressions, analo-
gies, and verses—it is in order to benefit just such persons as these that
I compose this treatise. Thus your earlier statement that the scriptures
of the Buddha alone are sufficient to provide benefit to beings—this
along with your questioning the need for additional explanations—
such statements as those are incorrect. As I have stated:

12. Sucu ExpLANATION OF DHARMA Is AN OFFERING TO THE BUuDDHA
The reflections made in composing this treatise
have involved the deep-seated generation of a mind of goodness.
Through illuminating these dharmas,
one makes an incomparably fine offering to the Buddha.
Because, when composing this treatise, the reflections and analy-
ses have been accompanied by abundant mindfulness of the Three
Jewels and the Bodhisattva Sangha while also bearing in mind giving,
moral virtue, patience, vigor, dhyana concentration, and wisdom, this
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deep-seated generation of a mind of goodness then becomes a form of
self-benefit.

Because I have expounded and elucidated this right Dharma, this
also qualifies as an incomparably fine offering to the Buddhas. This is
what constitutes the benefiting of others. As has been stated:

13. By ExpLAINING DHARMA ONE L1GHTS THE DHARMA LAaMP
In explaining the Dharma, one lights the lamp of Dharma
and erects the banner of the Dharma.
This banner serves for worthies and aryas
as the emblematic seal of the sublime Dharma.

14. Tuis LEaps To AccUMULATING THE FOUR BasEs oF MERITORIOUS QUALITIES
As I now compose this treatise,
truth and relinquishment as well as quiescence and wisdom,
these four bases of meritorious qualities,
are thereby naturally cultivated and accumulated.'

Now, in composing this treatise, these four kinds of meritorious quali-
ties are naturally cultivated and accumulated. It is for this reason that
the mind remains free of weariness in carrying out this endeavor.

a. TruTH

As for “truth,” everything that is true and genuine qualifies as “truth.”
Among all of those things that are genuine, the words of the Buddha
are what are truly genuine. This is because they are not subject to
change and ruination. As I present an explanation of this Dharma of
the Buddha, this constitutes the accumulation of the “truth” basis.

b. RELINQUISHMENT

“Relinquishment,” refers to giving. Giving is of two sorts, namely the
giving of Dharma and the giving of material wealth. Among the two
kinds of giving, it is the giving of Dharma that is supreme. This is
illustrated by the statement of the Buddha to the bhikshus wherein he
said, “First, one should engage in the giving of Dharma. Second, one
should engage in the giving of material wealth. Of the two kinds of
giving, it is the giving of Dharma that is supreme.” So it is that, when
I engage in the giving of Dharma, this constitutes the accumulation of
the “relinquishment” basis.

c. QUIESCENCE

When [ explain the meaning of the ten grounds,” there is no accu-
mulation of evil karma by body, mouth, or mind. Additionally, there
is no arising of thoughts characterized by covetousness, anger, delu-
sion, or any of the other fetters. Because these sorts of karmic offenses
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are blocked off, this constitutes the accumulation of the “quiescence”
basis."

d. Wispom

When one explains the Dharma for others, then one gains great wis-
dom as the karmic result. This act of explaining the Dharma consti-
tutes the accumulation of the “wisdom” basis.

It is in this manner that, in composing such a treatise as this, one
accumulates the bases for these four meritorious qualities. Additionally,
as I have stated:

15. NAGARJUNA’S FINAL STATEMENT OF INTENT

As I explain this treatise on the ten grounds,

one’s mind becomes purified.

Due to a profound zeal to develop this sort of mind,

one remains intensely diligent and free of weariness.

If anyone hears, accepts, and upholds this

so that his mind becomes possessed of purity,

L, too, find deep delight in this,

and thus single-mindedly proceed with composing this treatise.
The meaning of these two stanzas has already been made clear. Hence
itis unnecessary to discuss it again. It is solely for the sake of purifying
one’s own mind as well as the minds of others that this explanation of
the meaning of the ten grounds is undertaken. When this pure mind
reaches the point that it should reach, one gains a great karmic reward.
This accords with the Buddha’s words to Kalodayin when he said, “Do
not feel animosity toward Ananda. In fact, if Ananda had not received
my prediction that he would attain arhatship after my nirvana, because
of this pure mind karma of his, he would have instead been bound for
seven successive rebirths as the king of the Paranirmita Vasavartin
Heaven.”" This is as extensively described in the scriptures.

The End of Chapter One
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CHAPTER 2
Entering the First Ground

II. Cuartir Two: ENTERING THE FIRsT GROUND

A. Q: WHaT ARE THE TEN GROUNDS?

Question: These words you have spoken have awakened my mind
and I have been extremely pleased by them. If you were to now explain
the ten grounds, there would certainly be many who would benefit.
What are the ten grounds?

B. A:Tue TeN GRoOUNDS TAUGHT BY ALL BubpHAs ARE As FoLLows:
Response:

The dharma of the ten grounds contained herein

has been, is now, and shall continue to be explained
by the buddhas of the past, the future, and the present
for the sake of all buddhas’ sons,

The first ground is known as the Ground of Joyfulness.
The second is known as the Ground of Stainlessness.
The third is known as the Ground of Shining Light.

The fourth is known as the Ground of Blazing Brilliance.

The fifth is known as the Difficult-to-Conquer Ground.
The sixth is known as the Ground of Direct Presence.
The seventh is known as the Far-Reaching Ground.
The eighth is known as the Ground of Immovability.

The ninth is known as the Ground of Excellent Intelligence.
The tenth is known as the Ground of the Dharma Cloud.
In analyzing the aspects of the ten grounds,

we shall next present extensive explanations.

“Herein” refers to the sphere of the meaning set forth in the Great
Vehicle. “Ten” is simply a term of enumeration. “Grounds” refers to
the various stations on which a bodhisattva resides in accordance with
his roots of goodness.

“Buddhas” refers to all tathagatas of the ten directions and three
periods of time. “Explaining” refers to instruction and explication. As
for “buddhas’ sons,” the true sons of all buddhas are the bodhisattvas.
It is for this reason that the bodhisattvas are referred to as “buddhas’
sons.”
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It is because all buddhas of the past, the future and the present
explain these ten grounds that the text says, “has been, is now, and
shall continue to be explained.”

As the bodhisattva on the first ground begins to gain the flavor of
good dharmas, his mind abounds in joyfulness. It is for this reason
that it is referred to as “the Ground of Joyfulness” (pramudita).

On the second ground, as one cultivates the path of the ten good
karmic deeds, one leaves behind all stains. It is for this reason that it is
referred to as “the Ground of Stainlessness” (vimala).

On the third ground, as one engages in vastly comprehensive
learning and speaks Dharma for beings, one becomes able to provide
radiant illumination. It is for this reason that it is referred to as “the
Ground of Shining Light” (prabhakara).

On the fourth ground, one’s giving, moral virtue, and extensive
learning so increase that one’s awe-inspiring qualities blaze forth
abundantly. It is for this reason that it is referred to as “the Ground of
Blazing Brilliance” (arcismati).

On the fifth ground, the power of one’s meritorious qualities
becomes so completely full that none of the maras are able to bring
about one’s ruin. It is for this reason that it is referred to as “the
Difficult-to-Conquer Ground” (sudurjaya).

On the sixth ground, the issue of obstruction by maras has come to
an end and all path dharmas of the bodhisattva have manifest directly
before him. It is for this reason that it is referred to as “the Ground of
Direct Presence” (abhimukha).

On the seventh ground, one has gone far beyond the three realms
and has gained close proximity to the station in which one becomes
a Dharma king. It is for this reason that it is referred to as “the Far-
Reaching Ground” (diiramgama).

On the eighth ground, one’s vows cannot be moved even by devas,
by Mara, by Brahma, by any $ramana, or by any brahman. It is for this
reason that it is referred to as “the Ground of Immovability” (acala).

On the ninth ground, one’s wisdom becomes ever more radiant,
supple, and superior. It is for this reason that it is referred to as “the
Ground of Excellent Intelligence” (sadhumati).

On the tenth ground, the bodhisattva becomes able to simultane-
ously rain down the Dharma rain in countless worlds throughout the
ten directions just as when, after the kalpa-ending blaze, there then
falls a great universally drenching rain. It is for this reason that it is
referred to as “the Dharma Cloud Ground” (dharmamegha).
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C. Q: How Does ONE ENTER AND CULTIVATE THE FIRST GROUND?

Question: Now that we have heard the names of the ten grounds, how
does one enter the first ground, gain the characteristic features of that
ground, and carry forth cultivation of that ground?
D. A:Five Stanzas oN First GRounp CULTIVATION

Response:*!

Having densely planted one’s roots of goodness,

having thoroughly practiced the practices,

having well accumulated all the provisions,

having thoroughly made offerings to all buddhas,

having become protected by the good spiritual friend,
having completely developed the resolute intentions,
having become compassionately mindful of beings,

and having resolute faith in the unsurpassable Dharma—

Once one has become completely equipped with these eight dharmas,
at one’s own behest, one should bring forth the vow, saying,

“After I have achieved my own liberation,

I shall return and liberate other beings.”

For the sake of gaining the ten powers,

one enters the congregation of those at the stage of certainty.*
Then one is born into the family of the Tathagatas

that is free of any transgressions or faults.

One immediately turns away from the worldly path

and enters the supreme path that goes beyond the world.

It is because of this that one gains the first ground.

This ground is referred to as “the Ground of Joyfulness.”
1. Tae MEANING oF “Roors oF GoopNEss”

“Plants one’s roots of goodness densely” refers to cultivating and
accumulating all forms of meritorious qualities, doing so in a manner
that accords with Dharma. This is what is meant by “dense planting of
roots of goodness.”

“Roots of goodness” refers to not being influenced by greed, not
being influenced by hatred, and not being influenced by delusion. It is
because all good dharmas are born from these three factors that one
is then able to speak of “roots of goodness.” So too, all forms of bad
dharmas are born from greed, hatred, and delusion. It is because of
this that these three are known as “roots of evil.”

a. ABHIDHARMA CATEGORIES OF “RooTs oF GOODNESS”

In the Abhidharma, these are distinguished in various ways whereby
they are categorized as connected with the desire realm, as connected
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with the form realm, as connected with the formless realm, or as
having no specific connection, the result being that, taken together,
there are twelve such categories. Additionally, they are categorized
as being “associated with the mind,” or as “not associated with the
mind,” thus yielding a total of twenty-four categories. Of these [twelve
roots of goodness], the roots of goodness free of the contaminants are
cultivated and attained in the acquisition of anuttarasamyaksambodhi,
whereas the other nine [roots of goodness] are cultivated and accumu-
lated on the bodhisattva grounds.

Additionally, when one has not yet brought forth the resolve, one
engages in cultivating and accumulating them over a long period of
time. In some cases, three of these categories may be present in a sin-
gle thought. In some cases, six of these categories may be present in a
single thought. In some cases, nine of these categories may be present
in a single thought. And in some cases, twelve of these categories may
be present in a single thought.

In some cases, one collects only those associated with the mind
while not collecting those unassociated with the mind. In some cases,
one collects those unassociated with the mind while not accumulat-
ing those associated with the mind. In some cases, one collects those
associated with the mind as well as those unassociated with the mind.
In some cases, one accumulates neither those associated with the mind
nor those unassociated with the mind. All such analytic distinctions
regarding roots of goodness are such as one will find extensively dis-
cussed in the Abhidharma.

b. Tue MeaNING oF “RooTs oF GoopNESs” THAT Is RELEvANT HERE

The roots of goodness that are relevant here are those that are planted
as one strives to realize the unsurpassable path, doing so for the sake
of beings. All good dharmas that one cultivates may be referred to as
“roots of goodness.” It is because they are able to produce the wisdom
of all-knowledge that they are referred to as “roots of goodness.”

2. Tue MEANING OF “PRACTICING THE PRACTICES”

7o

In “practicing the practices,” “thorough practice” refers to that which
is characterized by purity. “The practices” refers to the upholding of
the moral precepts. One remains pure in upholding the moral precepts
while practicing in accordance with the correct sequence. It is when
this upholding of the moral precepts is combined with seven dharmas
that it qualifies as “thorough practice.”

a. SeVEN DHARMAS EsseNTIAL TO “THOROUGH PRACTICE”

Which factors constitute these seven? They are as follows:
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First, a sense of shame;

Second, a dread of blame;

Third, extensive learning;

Fourth, vigor;

Fifth, mindfulness;

Sixth, wisdom;

And seventh, pure livelihood characterized by pure physical and
verbal actions.

As one implements these seven dharmas, one remains perfect in
upholding all of the moral precepts. It is this that qualifies as “thor-
ough practice of the practices.”
b. Tue IMPORTANCE OF DHYANA TO IMPLEMENTING THE PRACTICES

Additionally, it is explained in the scriptures that the dhyanas consti-
tute the stations in which one implements the practices. Hence it is the
realization of the dhyanas that constitutes the thorough practice of the
practices. In this treatise, we do not assert that it is definitely required
that one use the dhyanas in the generation of the resolve. Why is this?
When the Buddha was abiding in the world, countless beings brought
forth the resolve but did not necessarily possess the dhyanas when they
did so. Moreover, the practice of the laity’s householders also qualifies
as thorough practice.”*

3. THE MEANING OF “ACCUMULATING THE PROVISIONS”

As for “having well accumulated all the provisions,” this refers to the
[other] factors mentioned in the above verse, namely:

a. “ProvisioNs” INcLUDES THE Torics REFERENCED EARLIER

Densely planting roots of goodness;

Thoroughly practicing the practices;

Making many offerings to the Buddhas;

Being protected by the good spiritual friend;
Completely developing the resolute intentions;*
Being compassionately mindful of beings;

And having resolute faith in the supreme Dharma.

These are what constitute the “provisions.”

b. “Provisions” Arso INCLUDES THE PRACTICE oF 22 Goop DuAaRMAS
Also, the fundamental practice of the good dharmas—these must
certainly have been cultivated. These also constitute “provisions.”
Specifically, these include:

Giving;

Patience;
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A straightforward character;

A mind that refrains from flattery;

Dwelling harmoniously with others;

Happiness free of resentment;

Being, by nature, utterly committed [to the practice];
Not concealing one’s faults;

Not cherishing one-sided attachments;

Not being perversely cruel;

Not being contentious;

Not being presumptuous;

Not being negligent;

Doing away with arrogance;

Remaining free of affectation;

Not praising oneself;

Being able to endure things as they are;
Possessing a decisive mind;

Being able to courageously accept whatever comes;
Not abandoning or changing teachers;

Finding satisfaction with but few desires;

And being fond of solitude.

Once one’s practice accords with all such dharmas, one can then grad-
ually perfect the especially supreme meritorious qualities. It is because
these dharmas have not yet become solidly established that they are
referred to as “fundamental” practices.” If one departs from these
dharmas, one cannot advance to realization of the superior and sub-
lime qualities. It is because of this that the combination of these fun-
damental practices and the above eight dharmas constitute the first

/7

ground’s “provisions.”

4. TaE MEANING OF “THOROUGHLY MAKING OFFERINGS TO ALL BuDDHAS”

Now, as for “thoroughly making offerings to all buddhas,” this is just
like the practice of those bodhisattvas who, in life after life, always
make many offerings to all buddhas, doing so in accordance with the
Dharma.

Offerings are of two types. The first involves listening well to the
Great Vehicle’s right Dharma, no matter whether that presentation is
extensive or abridged. The second involves such matters as making
offerings of the four requisites while providing respectful and rever-
ential service. It is the complete implementation of these two dharmas
in making offerings to the Buddhas that qualifies as “thoroughly mak-
ing offerings to all buddhas.”
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5. TaE MEANING OF “PROTECTED BY THE GOOD SPIRITUAL FRIEND”

As for “good spiritual friend,” although the bodhisattva has four dif-
ferent types of good spiritual friends, the type that is being referred to
here is the one who is able to teach him to enter into the Great Vehicle
and to perfect the paramitas while also being able to cause him to dwell
on the ten grounds. This refers then specifically to those buddhas,
bodhisattvas, and even sravaka disciples who are able to instruct, ben-
efit, and inspire him with joy in the Great Vehicle Dharma while also
preventing him from retreating from it.

“Protecting” refers to [the good spiritual friend’s] ability to always
maintain kindness and sympathy as he instructs and influences one
to increase one’s roots of goodness. It is precisely this that is meant by
“protection.”

6. Tue MEANING OF “COMPLETE DEVELOPMENT OF RESOLUTE INTENTIONS”

“Complete development of resolute intentions” refers to being deeply
delighted in the Buddha Vehicle, the unsurpassable Great Vehicle, the
vehicle of all-knowledge. This is what is meant by “completely devel-
oping the resolute intentions.”

a. Q: ComPARED TO SCRIPTURE, ISN'T THis A DEFICIENT EXPLANATION?

Question: In the “Unity Chapter,”* Aksayamati Bodhisattva tells
Sériputra:
Every instance of a bodhisattva’s production of an intention is a “res-
olute intention.” In proceeding from one ground to another ground,
it is known as “the advancing mind.” In the increasing of merito-
rious qualities, it is known as “the excelling mind.” In the realiza-
tion of unsurpassable endeavors, it is known as “the mind of utmost
supremacy.” In its assimilation of superior dharmas, it is known as
“the superior mind.”

In its direct manifestation of the acquisition of dharmas of the
buddhas, it is known as “the mind of direct manifestation.” In its
accumulation of beneficial dharmas, it is known as “the mind that
engages with conditions.” In its penetrating understanding of all
dharmas, it is known as “the mind that achieves liberation.” In its
tireless fulfillment of vows, it is known as “the resolute mind.” In its
fulfillment of vows, it is known as “the joyful mind.”

In its independent achievement of endeavors, it is known as “the
unaccompanied mind.” In its abandonment of any signs of corrup-
tion, it is known as “the well-trained mind.” In its freedom from all
forms of evil, it is known as “the mind of goodness.” In its separating
far from evil people, it is known as “the unmixed mind.”

In its making a gift even of one’s head, it is known as “the mind
that relinquishes what is difficult to relinquish.” In its rescuing of
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persons who have broken precepts, it is known as “the mind that
supports those who find difficulty in the precepts.” In its enduring
of evil inflicted by inferior beings, it is known as “the mind that is
patient with what is difficult.” In its ability to forgo the realization of
nirvana, it is known as “the mind that remains vigorous even when
difficult.” In its refraining from coveting [states encountered in]
dhyana, it is known as “the mind that cultivates dhyana concentration
even when it is difficult.”

In its insatiable development of the roots of goodness that aid
acquisition of the path, it is known as “the mind that maintains wis-
dom even when it is difficult.” In its ability to bring all endeavors to
completion, it is known as “the mind that completes all practices.” In
its skillfulness in carrying on wisdom-based reflection, it is known
as “the mind that abandons pride, extreme pride, and pride in one-
self.”

In its not cherishing any sort of reward, it is known as “the mind
that serves as a field of merit for all beings.” In its contemplation
of the profound dharmas of the Buddhas, it is known as “the fear-
less mind.” In its refraining from obstructionism, it is known as “the
mind that increases meritorious qualities.” In its constant produc-
tion of vigor, it is known as “the inexhaustible mind.” In its ability
to shoulder even heavy burdens, it is known as “the undiscouraged
mind.”

Moreover, as for the meaning of “the resolute intentions,” this
refers to [the mind of] one who remains equally mindful of beings
and brings forth an all-encompassing kindness for all of them. He
makes offerings to those who are worthy and good, is compassion-
ately mindful of evil people, and esteems and reveres teachers and
elders.

He rescues those who have no one to rescue them. He serves as a
refuge for those who have no refuge. He serves as an island for those
who have no island. He serves as the ultimate resort for those who
have no last resort. He is able to serve as a companion for those who
have no companions.

Even in the midst of those who are devious, he practices the
straight mind. Even when among those people who have become
corrupted, he practices genuine and correct thought. Even when
among those who engage in flattery, his mind is free of flattery.

Among those who are ungrateful, he practices gratitude. Among
those who are unaware of how to act, he practices the correct way
of acting. Among those who are unbeneficial, he is able to act in a
beneficial manner.
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Among those beings inclined toward deviance, he practices right
action. Among arrogant people, he remains free of arrogant behav-
ior. Among those who do not accord with instructions, he does not
become resentful or angry. Even among beings who have committed
offenses, he always strives to protect them. Even amidst all of the
transgressions committed by beings, he refrains from focusing on
their faults.

He makes offerings to those who serve as fields of merit, accords
with their instructions, and finds no difficulty in accepting their
transformative teaching. When dwelling in a forest hermitage,” he
is single-mindedly vigorous. He does not seek benefits or offerings
and does not indulge any stinting attachment to his own body or life.

Moreover, because his mind is inwardly pure, he is free of decep-
tiveness. Because he practices good verbal karma, he does not praise
himself. Because he is readily satisfied, he does not act in an intimi-
dating fashion. Because his mind is free of defilement, he behaves
gently and harmoniously. Because he accumulates roots of goodness,
he is able to enter the realm of samsaira. Because he acts for the sake of
all beings, he patiently endures all forms of suffering.

The bodhisattva possesses an inexhaustible number of such char-
acteristics associated with resolute intentions.?

Now, however, you only present a simple explanation of the charac-
teristics of resolute intentions. How is this not a deficient explanation?

b. Q: No. Eaca GrRoOUND INVOLVES SPECIFIC RESOLUTE INTENTIONS
Response: No, this is not a deficient presentation. Aksayamati pro-
vides in a single place a comprehensive description of all of the char-
acteristics of the resolute intentions. However, here, we are concerned
with their distribution as they occur on the various grounds.

This Ten Grounds Sutra provides specific explanations of the char-
acteristics of the resolute intentions as they occur on each succeed-
ing ground. Thus the bodhisattva in every case gains realizations of
aspects of the resolute intentions in accordance with the particular
ground upon which he abides. The meaning of the resolute intentions
is defined according to each particular ground.

Now, on the first ground, we describe two types of resolute inten-
tion: The first is the one involved in bringing forth great vows. The
second is the one involved in dwelling at the stage of certainty.

Therefore one should realize that it is by according with their
respective locations on each of the ten grounds that one presents a
thorough explanation of [these various aspects of what constitutes]
“the resolute intentions.” Thus the circumstantial basis of your chal-
lenge, “How is this not a deficient presentation?” is incorrect.
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7. Tue MEANING oF “COMPASSIONATE MINDFULNESS OF BEINGS”

Now, as for “having become compassionately mindful of beings,” it is
on the basis of having completely developed compassion that one is
referred to as “compassionate.” What then is meant by “compassion”?
This refers to a feeling of commiseration and pity for beings that also
seeks to rescue them from the sufferings associated with their difficul-
ties.

8. Tue MEANING OF “RESOLUTE FA1TH IN THE UNSURPASSABLE DHARMA”

When it states that “one has resolute faith in supreme dharmas,” this
means that, with respect to the dharmas of the Buddha, one’s power of
faith has become completely penetrating.

9. THE MEANING OF “BRINGING ForTH THE Vow”

As for making the vow in which one resolves, “After I have achieved
my own liberation, I shall [return and] liberate beings,” this vow is the
very origin of all buddhas” Dharma.” If one abandons this vow, then
one cannot succeed in achieving the realization [of buddhahood]. It is
for this reason that one brings forth this vow.

a. Q: Wuy Do You Say, “ArTer | HAvE AcHIEVED LIBERATION"?

Question: Why do you not say, “I shall bring about the liberation of
beings,” but rather say instead, “After I have achieved my own libera-
tion, I shall then [return and] bring about the liberation of beings”?

b. A:Ir ONE 1s NoT ALREADY LIBERATED, ONE CANNOT LIBERATE OTHERS

Response: If one has as not yet achieved one’s own liberation, one can-
not liberate others. This is just as when one has oneself sunken down
into the mud. How could one then be able to rescue and extricate any-
one else? This is also just as when one has been carried away by flood-
waters and is thus incapable of rescuing others from drowning. It is
for this reason that it says, “After I have achieved my own liberation, I
shall then [return and] liberate others.” This is as described in the fol-
lowing verse:

If a person liberates himself from what is fearsome,

he can then liberate those who take refuge in him.

If one has not become liberated from doubt and regret,
how could he liberate those taking refuge in him?

If a person has not yet become good himself,

he remains unable to influence others to become good.

If one has not reached quiescent cessation himself,

how then could he cause others to reach that quiescence?®
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Therefore one first becomes thoroughly quiescent oneself and then
later takes up the transformative teaching of others. This is also just as
described in a verse from the Dharmapada:

If one is able to establish himself

in the station of what is good,

afterward, one is able to establish other people

in that same benefit that one has gained himself.*

It is commonly the case that beings first benefit themselves and
only afterward are able to benefit others. And why is this? This is as
described in the following verse:

If one accomplishes one’s own self-benefit,

only then is one able to benefit others.

If one forsakes oneself wishing to benefit others,

one fails to be beneficial and later feels distress and regret.

It is for this reason that [the preceding verse] reads, “After I have
achieved my own liberation, I shall [return and] liberate beings.”

c.  Q: For WHAT SorT oF BENEFIT AND WITH WHAT SORT OF RESOLVE?
Question: It is in order to acquire what sort of benefit is it that one
becomes able to accomplish this endeavor and enter the stage of cer-
tainty? Also, with what sort of resolve does one become able to bring
forth this vow?

d. A:To GaiN THE TEN PowERrs AND ENTER THE STAGE OF CERTAINTY

Response: It is in order to acquire a buddha’s ten powers that one
becomes able to accomplishes this endeavor and it is in order to enter
the stage of certainty that one becomes able to bring forth this vow.

1) Q: WuAT ARE THE TEN POWERS?

Question: What then are the ten powers of a buddha?

2) A:Tuey Are as ForLows

Response: [As for the ten powers, they are as follows]:*

The Buddha possesses a completely penetrating comprehension of
the causes and effects involved in all dharmas. This is the first
power.

He knows in accordance with reality the past, future, and present
stations wherein one creates karma and undergoes retribution as
the effect. This is the second power.

He knows in accordance with reality the characteristic aspects of all
dhyana absorptions and samadhis, their distinctions, their defile-
ment and purity, and their entry and emergence. This is the third
power.
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He knows in accordance with reality the relative sharpness or dull-
ness of all faculties possessed by beings. This is the fourth power.
He knows in accordance with reality the differences among beings’
inclinations. This is the fifth power.
He knows in accordance with reality all of the world’s many different
sorts of realms.® This is the sixth power.
He knows in accordance with reality the paths that lead to all desti-
nations. This is the seventh power.
He knows in accordance with reality all the circumstances of previ-
ous lives. This is the eighth power.
He knows in accordance with reality all circumstances involved in
all births and deaths. This is the ninth power.
He knows in accordance with reality the matter of the cessation of
the contaminants. This is the tenth power.
3) To Gain Tae Powers, ONE MAKES THE VOW AND BECOMES IRREVERSIBLE
For the sake of acquiring ten powers of the buddha such as these, one
brings forth the vow with great resolve and then directly enters the
group of those who have reached the stage of certainty.

a) Q:Dogs EvERYONE THEN REACH THE STAGE OF CERTAINTY?

Question: Is it generally so of everyone that, once they first bring forth
the resolve, they then possess such a characteristic?

b) A:Some Do; Some Do Not
Response: There may be some people who claim that, when one first
brings forth the resolve, one then possesses such a characteristic.
However, this is not actually the case. And why is this? This is a situ-
ation in which one should make distinctions. One should not set forth
a fixed answer to this. Why? It should not be the case that, when all
bodhisattvas first bring forth the resolve, they all then enter the stage
of certainty.

In some cases, on first bringing forth the resolve, one does immedi-
ately enter the stage of certainty. In some cases, however, one gradually
cultivates meritorious qualities. Take for example Sakyamuni Buddha.
When he first brought forth the resolve, he did not immediately enter
the stage of certainty. Rather, it was only after he had accumulated
meritorious qualities and encountered Burning Lamp Buddha that he
then entered the stage of certainty. Therefore, if you were to assert that
all bodhisattvas directly enter the stage of certainty upon first generat-
ing the resolve, that would be an erroneous theory.

4) Q:Ir Some Do Not, WHY CLAIM CERTAINTY RELIES ON RESOLVE?

Question: If it is an erroneous theory, why do you claim that it is in
reliance upon this resolve that one enters the stage of certainty?
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5) A:Bgecausk Tuis Is TRUE oF SOME BODHISATTVAS
Response: There are in fact bodhisattvas who, on first generating the
resolve, then immediately gain entry into the stage of certainty. In
such a case, it is in reliance upon this resolve that they become able to
gain the first ground. It is on account of this particular category of per-
sons that it is said that, on first generating the resolve, one may then
immediately enter the stage of certainty.
a) Q: WHAT 1s THE NATURE OF THIS INITIAL RESOLVE?
Question: What is the nature of these bodhisattvas’ initial resolve and
Sakyamuni Buddha's initial generation of the resolve?
b) A:Tse INITIAL RESOLVE Is CHARACTERIZED BY THESE 41 ASPECTS
Response:
This resolve is not admixed with any of the afflictions;
This resolve is continuous and does not wish for any other vehicle;
This resolve is solid and cannot be overcome by any non-Buddhist;
This resolve cannot be destroyed by any of the many sorts of mdras;
This resolve is always able to accumulate roots of goodness;
This resolve is able to know the impermanence of all conditioned
things;
This resolve, even while remaining unmoving, is able to accumulate
the dharmas of a buddha;
This resolve is free of hindrances and abandons all wrong actions;
This resolve is established in stability because it is unshakable;
This resolve is peerless because it remains free of contradictions;
This resolve is like vajra because it possesses a penetrating compre-
hension of all dharmas;
This resolve is inexhaustible because it accumulates an inexhaustible
amount of merit;
This resolve regards others equally because it sees all beings as equal;
This resolve remains free of “high” or “low” due to making no dis-
criminations;
This resolve is pure because, by nature, it is free of defilement;
This resolve is stainless because its intelligence is characterized by
radiant illumination;
This resolve remains free of defilement because it never relinquishes
its resolute intentions;
This resolve is vast because its kindness is as expansive as empty
space;
This resolve is magnanimous because it takes in all beings;
This resolve is unobstructed because it has arrived at unimpeded
wisdom;
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This resolve is universal in its reach because it never cuts off its great
compassion;

This resolve is never cut off because it is able to practice correct dedi-
cation of merit;

This resolve is that toward which the multitude proceeds because it
is praised by the wise;

This resolve is a fit object of admiring regard because even adherents
of the Small Vehicle look up to it;

This resolve is difficult to observe, because no being is able to see it;

This resolve is difficult to destroy because it has been able to skill-
fully enter the Dharma of the Buddha;

This resolve serves as a dwelling because it is the place in which all
sources of happiness abide;

This resolve is adorned because it possesses the provision of merit;

This resolve is skillfully selective because it possesses the provision
of wisdom;

This resolve is completely generous because it takes giving as one of
the provisions;*

This resolve is attended by great vows because it possesses the provi-
sion of moral virtue;

This resolve is difficult to hinder because it possesses the provision
of patience;

This resolve is difficult to overcome because it possesses the provi-
sion of vigor;

This resolve is quiescent because it possesses the provision of dhyana
absorption;

This resolve is harmless because it possesses the provision of wis-
dom;

This resolve remains unimpeded by hatred because its mind of kind-
ness is deeply seated;®

This resolve is deeply rooted because its mind of compassion is fully
established,;

This resolve abides in happiness because its mind of sympathetic joy
is fully established;

This resolve is unmoved by either pain or pleasure because its mind
of equanimity is fully established;

This resolve is the object of protective mindfulness because of the
spiritual power of the Buddhas;

This resolve remains continuous because the lineage of the Three
Jewels remains unsevered.
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Countless meritorious qualities such as these adorn the initial resolve
of those who abide in the stage of certainty. This is as extensively
described in the Aksayamati Chapter.*

i) Tae MEANING OF “NoT ApMIXED WITH AFFLICTIONS”

“This resolve is not admixed with any of the afflictions” refers to the
resolve not being conjoined with any of the two hundred and ninety-
four afflictions cut off on the path of seeing the truths (darsana-marga)
and on the path of meditation (bhavana-marga). Hence it is said that “it
is not admixed.”

ii) THE MEANING OF “ConTINUOUS, NoT WisHING For OTHER VEHICLES”

As for “this resolve is continuous and does not wish for any other vehi-
cle,” as it continues forth from the initial production of the resolve, it
does not wish for the vehicles of the sravaka disciples or the pratyeka-
buddhas. 1t is because one remains motivated solely by the goal of
reaching anuttarasamyaksambodhi that it is referred to as “continuous”
and as “not wishing for any other vehicle.”

One should understand this forty-statement discussion in this
manner.

(1) Q: DoesN’T “PERMANENCE” OF RESOLVE CONTRADICT DHARMA?
Question: You are asserting that this resolve is permanently endur-
ing. However, all conditioned dharmas are impermanent. This is as
explained in the Seals of the Dharma Sutra wherein it states that the
practitioner is to contemplate the world as empty, as devoid of any-
thing that is permanent, and as containing nothing not subject to
destruction. How then does this matter not involve a contradiction?

(2) A: You MISUNDERSTAND THE CONCEPT

Response: You pose this challenge because you fail to grasp the cor-
rect principle of this concept. It is not the case that any claim is being
made herein for “permanency” of resolve. Although we spoke of con-
stancy here, this was merely a reference to the fact that one who has
initially generated the resolve and reached the stage of certainty is
definitely “always able to accumulate roots of goodness.” It is because
one does not rest and does not desist from doing this that we refer here
to such constancy.

10. THE MEANING OF “BIRTH IN THE FAMILY OF THE TATHAGATAS”

a. THE MEANING oF “TATHAGATA”
[Returning again to the verses],” as for “being born into the family
of the Tathagatas,” “the family of the Tathagatas” is the family of the
Buddhas. In “the Tathagatas,” (lit. “the Thus Come Ones”), the “thus”
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(tathatd) is a reference to reality whereas the “come” (agata) is a reference
to the ultimate point that is reached. It is because they have arrived at
genuine reality that they are referred to as “Thus Come Ones.”

What then is it that constitutes “genuine reality”? It is what is
referred to as “nirvana.” It is because it involves no falseness or decep-
tiveness that this is referred to as “according with reality.” This is as
explained in the sutra where the Buddha tells a bhikshu, “The fore-
most among the truths of the Aryas is free of deceptiveness. This is
nirvana.”3

Additionally, “thus” is a reference to being characterized by inde-
structibility. It is a reference to the so-called “true character of dhar-
mas.” “Come” is a reference to wisdom. One is referred to as a “Thus
Come One” because, having arrived in the realm of the true character
of dharmas, one possesses a penetrating comprehension of its mean-
ing.

Also, it is emptiness, signlessness, and wishlessness that qualify as
being “thus.” When the Buddhas “come,” they have arrived at these
three gates of liberation while also then being able to cause beings to
reach these gates. They are therefore referred to as “the Thus Come
Ones.”

Furthermore, “thus” is a reference to the four truths. It is because
they see the four truths in all their modes that they are referred to as
“the Thus Come Ones.”

Moreover, “thus” refers to the six paramitas, namely: giving, moral
virtue, patience, vigor, dhyana concentration, and wisdom. It is because
they utilize these six dharmas to “come” and arrive at the ground of
buddhahood that they are referred to as “the Thus Come Ones.”

Additionally, it is in reference to their possession of the four bases of
meritorious qualities consisting of truth, relinquishment, quiescence,
and wisdom that they are referred to as “the Thus Come Ones.” It is
because they utilize these four dharmas to “come” and arrive at the
ground of buddhahood that they are referred to as “the Thus Come
Ones.”

Also, all of the dharmas of a buddha are synonymous with “such-
ness” [and hence are “thus”]. It is because this suchness “comes forth”
and extends to all buddhas that they are referred to as “the Thus Come
Ones.”

Then again, all of the bodhisattva grounds including the grounds
of “Joyfulness,” “Stainlessness,” “Shining Light,” “Blazing Brilliance,”
“Difficult-to-Conquer,” “Direct Presence,” “Far-Reaching,”
“Immovability,” “Excellent Intelligence,” and “Dharma Cloud” are
synonymous with “suchness” (tathata). It is because the bodhisattvas
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“come” and arrive at anuttarasamyaksambodhi by way of these ten
grounds that they are therefore known as “Thus Come Ones” (tathagata).

Additionally, it is because they “come forth” by the eightfold path
of the Aryas that accords with reality that they are referred to as “Thus
Come Ones.”

Also, it is because they “come forth” and arrive at buddhahood on
the two “feet” of provisional means and wisdom that they are referred
to as the “Thus Come Ones.”

And it is because they went forth in “suchness,” never to return
again that they are referred to as “the Thus Gone Ones.”

b. Tue MEANING OF “THE FAMILY OF THE TATHAGATAS”

“Tathagatas” is a reference to all buddhas throughout the ten direc-
tions and the three periods of time. It is the family consisting of all of
these buddhas that is referred to as the “the family of the Tathagatas.”
It is because these bodhisattvas now travel along the path of the
Tathagatas and do so continuously and unceasingly that one speaks of
their “birth into the family of the Tathagatas.”

Furthermore, it is because these bodhisattvas are certainly bound
to become tathdgatas that one refers to their “birth into the family of the
Tathagatas.” This is just as when someone possessed of the marks of
a wheel-turning king is born into the family of a wheel-turning king.
This person will certainly become a wheel-turning king. So too it is
in the case of these bodhisattvas who, in this same way, are born into
the family of the Tathagatas. It is because they have brought forth this
resolve that they will certainly become tathagatas. This is what is meant
by “birth into the family of the Tathagatas.”

Now, as for “the family of the Tathagatas,” there are those who
assert that this is a reference to the four bases of meritorious qualities,
namely truth, relinquishment, quiescence, and wisdom. It is because
all of tathagatas are born from these factors that they are collectively
referred to as “the family of the Tathagatas.”

Then again, there are those who assert that it is based on
prajiiaparamitd and skillful means that this is known as “the family of
the Tathagatas.” This accords with the Sutra on the Factors Assisting the
Path wherein it states:

The perfection of wisdom is the peerless mother

and it is skillful means that serves as the father.

It is due to the act of begetting that one is known as a father,

and due to raising and nourishing that one is known as a mother.
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Throughout the world, it is the father and mother that are taken as the
basis of the family. It is because these two factors are analogous to a
father and mother that they are referred to as the “family.”

There are also those persons who claim that goodness and wisdom
are what constitute the family of the Buddhas. It is from these two
dharmas that the Buddhas are born. This being the case, these two
then constitute the very root of all good dharmas.

This accords with a statement in the scriptures that states, “When
these two are practiced to completion, one becomes able to realize
right Dharma. Goodness is the father and wisdom is the mother. It is
with the coming together of these two that one then refers to ‘the fam-
ily of the Buddhas.”” This is as explained in the following verse:

A bodhisattva takes the dharma of goodness as his father
and takes wisdom as his mother.

Every single one of the Tathagatas

is in every case born from these two.

There are yet others who claim that the pratyutpanna samadhi®* and
the great compassion constitute the family of the Buddhas and that it
is from these two dharmas that all tathigatas are born. Of these two,
it is the pratyutpanna samadhi that serves as the father and the great
compassion that serves as the mother.

Then again, one may say that the pratyutpanna samadhi serves as
the father whereas it is the unproduced-dharmas patience that serves
as the mother. This accords with a verse from the Bodhisambhara [Sdstra]
that states:

It is the pratyutpanna samadhi that serves as father.

Great compassion and the unproduced [patience] serve as mother.
Every single one of the Tathagatas

is born from these two dharmas.*

c. Tue MeaNING oF “HAvING No TRANSGRESSIONS OR FauLTs,” ETC.

[Returning to the “grounds-entry” verse], as for “the family [of the
Tathagatas] having no transgressions or faults,”' this is because that
family is pure. “Purity” here refers to the six paramitas, the four bases
of meritorious qualities,** skillful means, prajiiaparamita, goodness,
wisdom, the pratyutpanna samadhi, the great compassion, and all of
the forms of patient acquiescence. It is because all of these dharmas
are themselves pure and “free of any transgressions or faults” that one
then refers to the “family” itself as “pure.” It is because these bodhisat-
tvas take these dharmas as the basis of their “family” that they qualify
as being “free of any transgressions or faults.”
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They turn away from transgressions and faults. As for their “turn-
ing away from the worldly path and entering the supreme world-tran-
scending path,” this reference to “the worldly path” is just a reference
to that very path in which common people course. “Turning away”
refers to “desisting.” As for the path of the common person, it is unable
to ultimately take one to nirvana, for one is bound therein to always
come and go in samsara. This is what is meant by “the path of the com-
mon person.”

As for “world-transcendence,” it is by virtue of the fact that, in reli-
ance upon this path, one then succeeds in escaping from the three
realms that it is therefore referred to as “the supreme world-transcend-
ing path.”*

As for [that path being described in the verse as] “supreme,” it is
because it is sublime that one refers to it as supreme. As for “entering”
[the supreme path], it is because one engages in right practice of the
path that reference is made to “entering.” It is in reliance upon this
resolve that one enters the first ground, the ground referred to as “the
Ground of Joyfulness.”

d. Q: WHay Is tHE FirsT GROUND Sa1p To Be “Joyrur”?

Question: Why is it that the first ground is said to be characterized by
“joyfulness”?

e. A:BecAuse ofF THE IMMENSE SIGNIFICANCE OF THE FIRsT GROUND
Response:

It is just as with one who gains the first fruit

and who is then ultimately bound to reach nirvana.

When the bodhisattva gains this ground,
his mind is always abundantly joyful.

He then naturally succeeds in extending

the lineage of all the Buddhas, the Tathagatas.

It is for this reason that a person such as this

acquires the designation as “one who is worthy and good.”
As for its being “just as with one who gains the first fruit,” this means
that it is just as when someone gains the path of a stream enterer.** He
succeeds thereby in completely shutting the gates leading to the three
wretched destinies.* He has seen the Dharma, entered the Dharma,
and gained the Dharma. He abides unshakably in the dharma of sta-
bility and is ultimately bound to reach nirvana. Because he has sev-
ered the dharmas that are severed at the point of seeing the truths,
his mind is filled with immense joyfulness, [for he realizes then that],
even if he were to fall asleep or become indolent, he could not stray
into some twenty-ninth realm of existence.*
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[This first ground bodhisattva’s circumstance] is also analogous to
that of someone who has sliced a single hair into a hundred parts and
then used but a single one of those hair segments to draw forth two or
three drops from the great ocean’s waters. [He realizes that] the suf-
fering already brought to an end at this point is comparable to all of
the waters of the great ocean, whereas what has not yet been brought
to an end is comparable only to those two or three drops. [Because he
realizes this], his mind is filled with great joyfulness.

After the bodhisattva has thus gained the first ground, he is then
known as one who has been “born into the family of the Tathagatas.” At
this point, he becomes one worthy of offerings and reverence from all
devas, dragons, yaksas, gandharvas, asuras, garudas, kinnaras, mahoragas,
deva kings, Brahmga, kings, sramanas, the brahmans, all sravaka disci-
ples, pratyekabuddhas, and others. Why? It is because his family is one
that is free of any transgressions or faults.

He then “turns away from the worldly path and enters the world-
transcending path.” He then only delights in revering the Buddhas, in
establishing himself in the four bases of meritorious qualities, and in
gaining the flavor of the six paramitas. Because he has prevented the
severance of the lineage of all buddhas, his mind is filled with great
joyfulness.

The entire quantity of this bodhisattva’s remaining suffering is
comparable to but two or three drops of water. Then, although there
might remain a hundred thousand kotis of kalpas before he gains
anuttarasamyaksambodhi, still, his remaining suffering is only like two
or three drops of water when compared to that great ocean of suffering
that he has already successfully brought to an end, namely that suffer-
ing that he has endured throughout beginningless lifetimes in samsara.
It is for these reasons that this ground is known as “the Ground of
Joyfulness.”

The End of Chapter Two
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CHAPTER 3
The Characteristics of the Ground

III. CuArTER THREE: THE CHARACTERISTICS OF THE GROUND

A. Q: WHAT ARE THE CHARACTERISTICS OF THE FIRST GROUND BODHISATTVA?

Question: What are the characteristics of the bodhisattva who has
gained the first ground?

B. A: He IMMEDIATELY ACQUIRES SEVEN QUALITIES (VERSE)

Response:

The bodhisattva who abides on the first ground

has much that he is able to endure,

He is not fond of struggle or disputation,

and, for the most part, his mind is joyous and pleased.

He always delights in purity.

He has a compassionate mind and feels pity for beings.
He has no thoughts of hatred or anger,

and, for the most part, practices these seven things.

If a bodhisattva reaches the first ground, he immediately acquires
these seven characteristics. “Having much that he is able to endure,”
refers to his ability to cultivate and accumulate measureless merit and
roots of goodness in order to accomplish a difficult endeavor. He comes
and goes in samsara for countless kalpas as numerous as the sands of
the Ganges as he instructs evil beings who are obdurate-minded and
difficult to transform. Still, his mind does not retreat or withdraw. It is
because he is able to bear taking on such endeavors as these that he is
said to be “able to endure.”

As for his being “free of struggle and disputation,” although he is
able to achieve great works, he still refrains from struggling with or
opposing others as he does so.

As for his being “joyous,” this is a function of his ability to bring
about both physical pliancy and a peaceful, stable of mind. As for his
being “pleased,” his mind becomes buoyantly exultant when encoun-
tering ever more superior dharmas.

As for his “purity,” he abandons all forms of defilement associated
with the afflictions. There are those who explain that it is his resolute
conviction that qualifies him as “pure.” There are others who explain
that it is solid faith that makes him pure.
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This pure mind is in regard to the Buddha, Dharma, and Sangha
Jewels, is in regard to the truths of suffering, origination, cessation,
and the path, is in regard to the six paramitas, is in regard to the ten
grounds of the bodhisattva, and is in regard to the dharmas of empti-
ness, signlessness, and wishlessness. In short, in every case, his mind
abides in pure faith with regard to all of the profound scriptures, with
regard to the bodhisattvas, and with regard to all buddha dharmas
that they practice.

As for “compassion” with regard to beings, he feels pity for them
and strives to rescue and protect them. This compassion gradually
increases and develops, thus transforming into the great compassion.
There are those who explain that, in its presence within the mind of the
bodhisattva, it may be referred to simply as “compassion,” whereas,
when this compassion actually reaches to other beings, it then quali-
fies as “the great compassion.”

The great compassion is born in reliance upon ten types of causes
and conditions. This is as extensively discussed in relation to the third
ground.

As for “not hating,” because this bodhisattva has not yet completely
severed the fetters, it is said of him that, for the most part,*” he prac-
tices goodness and his mind is seldom beset by animosity.

When a bodhisattva such as this abides on the first ground, because
his mind is not prone to fearfulness or discouragement, he is therefore
said to be able to have patience. It is because he is fond of quiescence
that he is said “to not be fond of struggle or disputation.”

It is because he is able to accord with [the path to] anuttara-samyak-
sambodhi and the great compassion that it states “for the most part, his
mind is joyous.”

It is because he has abandoned the turbidity of all affliction-caused
defilements that his mind is always pure in its relationship with the
Buddha, Dharma, and Sangha Jewels, as well as with bodhisattvas.

Because his mind abides in peace and security and remains untrou-
bled, it states here that “his mind is pleased.”

It is because he feels profound pity for beings that he is said to be
“compassionate.”

It is because his mind always delights in practicing kindness that it
is said to be “free of hatred.”

These are the characteristics of the bodhisattva who dwells on the
first ground.
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1. Q: Wuy ONLy Say, “For THE MosT Part” HE Has THESE SEVEN TrRAITS?
Question: Why not say of the bodhisattva on the first ground that he
“possesses” these seven traits rather than say of him that he has them
“for the most part”?

2. A:Because He StiLL Hasn’t DoNE Away wiTH THE CONTAMINANTS
Response: Because this bodhisattva has not yet completely done away
with the contaminants,*® there are times when he may be somewhat
indolent and thus have temporary lapses in demonstrating these traits.
It is because, for the most part, he does implement them that the text
states “for the most part.” On the first ground, he has already acquired
these dharmas. On the subsequent grounds, they develop and increase.

3. Q:Is His JoyruLNEss AcQUIRED BY Him OR Is IT A FEATURE OF THIis GROUND?
Question: On the first ground, the Ground of Joyfulness, this bod-
hisattva for the most part experiences joyfulness. Is it because he has
acquired meritorious qualities that he experiences joyfulness or is it
rather because of it simply being an inherent dharma of this ground
that one should experience joyfulness? Why is it that he experiences
joyfulness here?

4. A:Ir Is Due To MINDFULNESS OF BupDHAS & THE STAGE OF CERTAINTY
Response:

He is always mindful of the Buddhas,

of the great dharmas of the Buddhas,

of those at the station of certain success, and of their rare practices.

It is because of this that he is for the most part joyful.

It is due to reasons for joyfulness such as these that, on the first ground,
the bodhisattva’s mind is mostly joyful.

As for his “being mindful of the Buddhas,” he is mindful of Burning
Lamp and the other buddhas of the past, is mindful of Amitabha and
the other buddhas of the present, and is mindful of Maitreya and
the other buddhas of the future. He “is always mindful” of them just
as if they were appearing directly in front of him and realizes that,
throughout the three realms of existence, there is no one able to be
superior to them. It is for this reason that he is mostly joyful.

As for his being mindful of “the great dharmas of the Buddhas,”
to state it briefly, this refers to the forty dharmas exclusive to the
Buddha.® The first is sovereign mastery in the ability to fly wherever
one wishes. The second is sovereign mastery in the ability to per-
form boundless transformations. The third is sovereign mastery of
the unimpeded faculty of hearing. The fourth is sovereign mastery in
knowing in countless ways the minds of all beings. Dharmas of these
sorts will be extensively discussed later in this work.
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In his mindfulness of those bodhisattvas on “the station of cer-
tainty,” he is aware that, once the bodhisattva receives his predic-
tion of eventual realization of anuttarasamyaksambodhi, he enters “the
Dharma position” and acquires the unproduced-dharmas patience
whereupon not even armies of thousands of myriads of kotis of maras
would be able to destroy or interfere with him. When one acquires the
mind of great compassion and develops the dharmas of a great man,
one does not stint even in sacrificing one’s own body and life for, in
order to realize bodhi, one is persistently diligent in practicing vigor. It
is in this way that he is mindful of the bodhisattvas who have gained
the stage of certainty.

As for his being mindful of “their rare practices,” when he brings
to mind the supremely rare practices of the bodhisattvas who have
gained the stage of certainty, this causes his mind to be filled with
joy. They are of a sort that no common person can match them and no
$ravaka disciple or pratyekabuddhas can practice them. They open forth
and demonstrate the Buddha Dharma’s unimpeded liberation and
wisdom of all-knowledge. He is also mindful of all dharmas practiced
on the ten grounds.

This is what is meant when it is said that, “for the most part, his
mind is joyful.” It is for these reasons that the bodhisattva who has
succeeded in entering the first ground is said to be “joyful.”

a. Q: WaaTt Is UniQuE aBouUT THE FirsT GROUND BODHISATTVA’S JOYFULNESS?

Question: There are common persons not yet resolved on realizing
the unsurpassable path and there may also be those who have already
brought forth the resolve but have not yet reached the Ground of
Joyfulness. When these persons are mindful of the Buddhas and the
great dharmas of the Buddhas and also when they are mindful of the
bodhisattvas who have gained the stage of certainty and their rare
practices—these persons, too, experience joyfulness. What differences
are there between the joyfulness of the bodhisattva who has reached
the first ground and the joyfulness experienced by these other per-
sons?

b. A:HEe Rearizes HE WiLL DerFINITELY BECOME A BuDDHA
Response:

When the bodhisattva reaches the first ground

His mind is, for the most part, joyful.

Regarding the countless qualities of the Buddhas,
he realizes, “I too shall definitely attain them.”

When the first-ground bodhisattva at the stage of certainty brings to
mind the countless meritorious qualities of the Buddhas, he thinks,
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“I shall definitely gain qualities such as these. Why? Because I have
already™ reached this first ground and have entered the stage of cer-
tainty.”

Those others do not have this thought. It is for this reason that the
bodhisattva on the first ground for the most part experiences joyful-
ness whereas this is not the case for the others. Why? Although the
others are mindful of the Buddhas, they cannot think, “I will defi-
nitely become a buddha.”

This circumstance is analogous to that of a wheel-turning prince
born into the family of a wheel-turning king who completely manifests
the signs of a wheel-turning king. When he brings to mind the meri-
torious qualities and venerable nobility of the wheel-turning kings of
the past, he thinks, “Now I too have these signs and I too shall acquire
just such power, wealth, and venerable nobility as theirs.” His mind is
then filled with great joy. If one does not have these signs of a wheel-
turning king, he does not experience such joyfulness as this.

When the bodhisattva at the stage of certainty brings to mind the
Buddhas and the great meritorious qualities, awesome deportment,
and venerable nobility of the Buddhas, he thinks, “I have these quali-
ties. I shall certainly become a buddha.” He is then immediately filled
with great joyfulness. The others have no such experience as this.

One whose mind has reached the stage of certainty has so deeply
entered the Dharma of the Buddha that his resolve is unshakable.
Additionally, when the bodhisattva on the first ground brings to mind
the Buddhas, he reflects, “Before long, I too shall become one who ben-
efits the entire world.”

When he brings to mind the Dharma of the Buddha, he thinks, “I
too shall acquire the body adorned with the major marks and minor
characteristics, shall perfect the dharmas exclusive to the Buddha, and
shall teach the Dharma in a manner adapted to the roots of goodness
planted by beings and to the relative strength of their minds. Moreover,
I have already acquired the flavor of good dharmas. Before long, just
like the bodhisattva at the stage of certainty, I shall be able to roam
about with the power of the spiritual superknowledges.”

He also brings to mind the path practiced by the bodhisattva at the
stage of certainty that is of a sort that no ordinary worldly being could
believe. He then thinks, “I too shall practice it.” Having reflected in
this way, his mind is then filled with abundant joyfulness. This is not
the case with those others. Why? Because this bodhisattva has entered
the first ground, his resolve has become definitely fixed, his vows
remain unshakable, and he seeks what should be sought.
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This is analogous to the case of an elephant in musth which does
what only an elephant in musth is able to do and other beasts are
unable to do.”* Therefore the idea that you implied [in the above ques-
tion] is incorrect.

Additionally, it is because the bodhisattva who has reached the first
ground has no fear that his mind experiences abundant joyfulness. If
one is beset by fear, one is not joyful.

c. From WHicH Typres oF FEArR Has Tuis BopHisatTva BEEN FREED?

Question: From which types of fear has this bodhisattva been freed?

d. FeARr or Not SURVIVING, DEATH, THE WRETCHED DESTINIES, ETC. (VERSE)

Response:

He is free of the fear of not surviving,

the fear of death, the fear of the wretched destinies,

the fear of the Great Assembly’s awesome virtue,

the fear of ill repute, and the fear of being disparaged.™

As for fear of imprisonment, shackles, and manacles,
and the fear of beatings or capital punishment,

given that he is free of a self or any possessions of self,
how then could he have any such fears as these?

1) Fear or NoT SURVIVING

a) WHay Dogs Tuis BobHisatTva NoT FEAR FAILING TO SURVIVE?

Question: Why is it that a bodhisattva dwelling on the first ground is
free of the fear of not surviving?

b) Due to GREAT MERIT, ENDURANCE, WisDOM, AND EAsy SaTisracTiON

Response: It is because he possesses great awesome virtue, because he
has the ability to endure whatever comes, because he possesses great
wisdom, and because he is easily satisfied.

He thinks to himself, “I have engaged in much cultivation of merit.
The clothes, food and drink, and other requisites of a person possessed
of merit naturally and immediately come to him.”

This is comparable to the circumstance at the beginning of previous
kalpas when great men were requested to serve as kings by the gov-
ernment officials and the people. In the case of those who possessed
only scant merit, even though they might have been born into the
household of a king, they had to rely on their own personal strengths
to sustain themselves. If they could not even provide sufficient cloth-
ing and food for themselves, how much the less might they be able to
provide for the country?

The bodhisattva thinks to himself, “I have engaged in much cul-
tivation of merit. Just as in the beginning of the kalpa when the king
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was able to naturally ascend to his position, so too shall it be with
me, for I too shall be bound to once again acquire such circumstances.
Hence I should not have any fear of not surviving.”

Additionally, even though a person might have only scant merit,
still, if he possesses the power to endure whatever comes, then he will
diligently cultivate the means to be able to produce clothing and food
for himself.

This is as set forth in the scriptures where it states, “There are three
causes for acquiring material wealth. The first consists of the skillful
means one has utilized in the present lifetime. The second consists of
the power that others possess to bestow such things. The third consists
of the causes and conditions relating to one’s own merit.”

He thinks: “I am able to endure difficult circumstances. Because I
also have the power of skillful means in this present life, I should not
have any fear of not surviving.”

He thinks: “A wise person is able to ensure his own survival merely
through instituting a few skillful means. I already possess a measure
of wisdom adequate to enable pursuit of the Buddha path. Through the
benefits arising from this wisdom I shall be able to survive. Therefore I
should not have any fear of not surviving.”

Moreover, the bodhisattva has this thought: “I dwell within the
world. The world is characterized by the presence of gain and loss,
slander and prestige, praise and blame, suffering and happiness. How
could it be that these eight circumstances might ever not exist? I should
not fear failing to survive simply because I do not acquire something.”

Furthermore, it is because the bodhisattva is easily satisfied that
he adapts to whatever comes his way, remaining at peace whether the
circumstances be fine or foul, excellent or deplorable. Thus he realizes
that he should not have any fear of not surviving. If one is not easily
satisfied, even if he were to acquire enough material possessions to
fill up the entire world, his mind would still be unsatisfied. This is as
described here:

When a person is poverty-stricken,

he only seeks clothing and food.

Once he has obtained clothing and food,
he then also seeks to obtain what is fine.

Having gotten what is fine,

he then also seeks honor and nobility.
Once he has acquired honor and nobility,
he then strives to rule all lands.
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If he gains complete dominion over all lands,
he then also seeks to become king of the devas.
The desires of those in the world

cannot be satisfied by wealth.

In the case of someone who is easily satisfied, if he obtains a little in
the way of wealth or possessions, then he is able to provide for his own
benefit in both the present and future lives. Because this bodhisattva
delights in giving and because he is fully possessed of wisdom, he is
abundantly able to generate the roots of goodness arising from non-
covetousness.

If one does not delight in giving or if one engages in a multitude
of evil actions, due to the causes and conditions of miserliness and
delusion, one increases the roots of non-goodness produced by miser-
liness. The dharma of insatiability exists because of covetousness.
Hence, because the bodhisattva has extensively developed roots of
goodness associated with not being covetous, he is therefore easily
satisfied. Because he is easily satisfied, he has no fear of not surviving.

2) Fear or DEATH

Also, as for “having no fear of dying,” this comes from extensive
creation of merit, from realizing one dies in each successive mind-
moment,® from realizing it is unavoidable, from realizing that,
throughout beginningless time, one has already practiced experienc-
ing dying in the world, and from extensive cultivation of emptiness.

The bodhisattva reflects in this manner: “If a person has failed to
cultivate merit, then he will fear death due to personally dreading
descent into the wretched destinies in future lives. However, I have
extensively cultivated all manner of merit. Hence, when I die, I will be
reborn in a superior place. Therefore I should not fear death.” This is
as described here:

One awaits his death as if it were a dearly beloved guest
and then takes his leave as if going to a grand assembly.
Having accumulated an abundance of merit,

when one relinquishes this life, one has no fear.

He also has this thought:

Death refers to that circumstance where, in whichever body one
has taken on, one’s very last thought is extinguished. That is what
defines death. Since this extinguishing of thought is what constitutes
death, then, because thoughts are ceasing in every successive mind-
moment, every one of these circumstances should itself qualify as
“death.”
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If one fears death, then one should fear every single instance of
this moment-after-moment extinguishing of thought. It is not the
case that one should only fear the extinction of that very last thought.

One should then also experience fearfulness with respect to the
complete cessation of the immediately previous thought. Why? This
is because there is no distinction between the immediately previous
thought and one’s very last thought as regards their vulnerability to
being extinguished.

If one were to say that it is because he fears falling into the
wretched destinies that he dreads the perishing of the very last
thought—a person possessed of merit should not fear falling into
the wretched destinies. This is as mentioned earlier. I should sim-
ply accept this process of perishing that occurs with each successive
mind-moment and hence should not have any fear of the death that
is just the perishing of the very last thought.

He also has this additional thought:

Throughout the course of beginningless existences in the world, I
have come and gone in samsara, undergoing death in measurelessly
and boundlessly many asamkhyeyas® of ways. There is no place in
which one is able to avoid dying.

The Buddha declared that samsdra is beginningless. If a person
were to stack up all of his bones left in death from but a single kalpa
of his existences, they would exceed the height of the Himalaya
Mountains. All of the deaths of this sort have not brought about any
benefit for oneself, nor have they benefited others.

Now, however, I have made the vow to follow the unsurpassable
path. I have done this wishing to benefit myself while also benefit-
ing others and also because practicing the path with a diligent mind
brings immense benefits. Why then should I be frightened?

It is in this fashion that the bodhisattva is able to immediately relin-
quish the fear of death. Additionally, the bodhisattva has this thought:

This dharma of death is one which I must now definitely accept.
There is no one who is able to avoid it. How is this so? Even though all
the great kings at the beginning of the kalpa such as King “Crown-
Born,” King “Joy-to-Behold,” and King “Radiant Brilliance” all had
the thirty-two marks of a great man as physical adornments, were
led and followed by their “seven treasures,”* were revered and loved
by both devas and men, were ruling over the four continents, and
were practicing the ten good courses of karmic action, still, in each
and every case, all of these great kings finally succumbed to death.
Furthermore, the lesser ksatriya®® wheel-turning kings who use
their own awesome power to rule over Jambudvipa, whose physical
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bodies are so handsome as to be comparable to devas, who enjoy
unrestrained and unlimited enjoyment of sights, sounds, fragrances,
flavors, and touchables, who cause everyone everywhere to submit
to them, who do not retreat from anything, and who are so consum-
mately skilled in archery—even all such kings as these who rule as
kings over an entire continent—even they as well as all their citizens
and retainers—none of them are able to avoid death.

Additionally, all of the rishis, aryas, Kasyapa, jiaojurmo,”” and all of
the others who have practiced the ascetic practices and gained the
five types of spiritual superknowledges—these as well as those who
created all of the classic scriptures—none of them are able to avoid
death.

Additionally, all buddhas, pratyekabuddhas, and arhats, those
whose minds have achieved sovereign mastery, who have abandoned
the defilements, and who have realized [the fruits of] the path—all
of them have been destroyed by the dharma of death. There are no
beings at all who have been able to get past it.

Having brought forth the resolve to succeed in following the
unsurpassable path, I should not fear death.

Then again, in order to destroy the fear of death, one brings forth
the resolve and proceeds vigorously to dispel the fear of death in
oneself while also assisting others in dispelling it. One therefore
brings forth the resolve to cultivate the path. How then could one
feel alarm and fearfulness regarding death?

The bodhisattva reflects upon impermanence in this way and thus
immediately dispels the fear of death.

Additionally, the bodhisattva always cultivates the practice of the
dharma of emptiness. Thus he should not fear death. This is as
described in the following verse:

Apart from one who dies, there is no death.

Apart from death, there is no one who dies.*®

It is because of death that one who dies is held to exist.
It is because of one who dies that death is held to exist.

As for it being death’s occurrence that establishes “one who dies,”
prior to death, before it has occurred,

they have no fixed characteristics.

Hence there is neither any death nor anyone in whom it occurs.

If there were someone who dies apart from death itself,
then “the one who dies” ought to be self-established.
However, in truth, apart from the dying itself,

there is no “one who dies” [whose existence] is established.
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Nonetheless, those in the world engage in discriminations, saying:
“This is death and this is the one who dies.”

Hence they do not understand death or how one comes or goes.
Consequently, they can never avoid undergoing it.

For reasons such as these,

one who contemplates the [true] character of dharmas
is one whose mind remains unvarying

and who is never fearful of death.

3) Fear or THE WRETCHED DESTINIES

As for “having no fear of the wretched destinies,” because the bod-
hisattva always cultivates merit, he does not fear falling into the
wretched destinies. He reflects to himself, “It is those persons who
engage in karmic offenses who fall into the wretched destinies. This
does not happen to those who cultivate merit. I do not allow any evil
influences to enter even for the space of a single mind-moment and
thus I am always bringing forth pure actions of body, speech, and
mind. Therefore I have acquired a measureless and boundless num-
ber of meritorious qualities. Having developed such a great accumula-
tion of meritorious qualities as this, how could I fear falling into the
wretched destinies?”

Additionally, from the very time when the bodhisattva brings forth
the resolve, because he does so for the sake of benefiting and bring-
ing peace to all beings and because he is protected by his great kind-
ness and compassion, he abides in the four foundations of meritorious
qualities, gains a measureless number of meritorious qualities, and
crosses beyond all the wretched destinies.

How is it that this is so? This resolve of his is superior to that of
any sravaka disciple or pratyekabuddha. This is as stated in the Pure
Vinaya Sutra in which Kasyapa addressed the Buddha, saying, “It is
rare indeed, O Bhagavat. You have so well explained how it is that,
because of his resolve to realize all-knowledge, the bodhisattva is able
to surpass all sravaka disciples and pratyekabuddhas.”

One reflects, “Given that I have produced such a great amount of
merit and have come to abide in such great dharmas as these, why
should I have any fear of falling into the wretched destinies?”

One also thinks:

Throughout the course of beginningless time on up to the very pres-
ent, I have been going and coming in samsara, have fallen into all the
wretched destinies, and have undergone measureless suffering and
in doing so, it has not been to benefit myself or to benefit others. I
now bring forth the unsurpassable great vow in order to fulfill the
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wish to benefit myself while also benefiting others. Throughout the
past on forward to the very present, I have fallen into the wretched
destinies without deriving any benefit from it. Now, even if I were to
fall into the wretched destinies while striving to benefit other beings,
that should not cause me to be fearful.

Moreover, the bodhisattva whose practice is genuine has this thought:

Even if I was caused to fall into the Avici Hells and undergo suffering
for an entire kalpa after which I only then succeeded in getting out
again, yet, by doing this, I was thus able to cause but a single per-
son to produce a single good thought [and even if I had to continue
in this way to cause him] to accumulate an immeasurable number
of such good thoughts so that he eventually developed the capac-
ity to undergo teaching influencing him to set forth in the Three
Vehicles—and if in this same way, I was thereby able to instruct
beings as numerous as the Ganges’ sands to set forth in the Sravaka
Disciple Vehicle, beings as numerous as the Ganges’ sands to set
forth in the Pratyekabuddha Vehicle, and beings as numerous as the
Ganges’ sands to set forth in the Great Vehicle, after which I only
then was able to realize anuttarasamyaksambodhi—even if this had to
be the case, I should still not retreat and fall away from pursuing this
course of action. How much the less should I [retreat from this] in the
present circumstance wherein, by accumulating a measureless and
boundless number of meritorious qualities, I am thereby able to leave
the wretched destinies far behind?

When the bodhisattva ponders the matter in this way, how could he
have any fear of falling into the wretched destinies?

Then again, this is as illustrated in the Sutra on the Screaming Hells
wherein a bodhisattva replies to Mara, saying:

If on account of giving,

I'were to fall into the Screaming Hells,

yet all who received my gifts

were thereby able to be reborn in the heavens—

Even if this were to be the case, I should still

always practice such giving

if it results in beings dwelling in the heavens

and in my enduring the sufferings of the Screaming Hells.

Through many different rationales such as these, the bodhisattva is
able to deflect the fear of the wretched destinies.
4) FEAR oF GREAT ASSEMBLIES

As for “not having any fear in great assemblies,” because he perfects
the wisdom gained through learning, the wisdom gained through



i}
1=

fi

{ZS

140 Nagarjuna’s Treatise on the Ten Grounds

BEBES. Xk
028b14 || FMIEAR L. RFRERE R TEREL. fE
028b15 || A& EMmAS ) AN Z A D AR, &
0sble | MAEBMA AN HEFMMEM TR, 5
028017 | fifE D FEZEERIRT . RERA O Al v i
o2sb1s | PUABERLRPU K . e S5 it i 5 it. KAk
028b19 | HHERAEA . ELERMERE. AF
02820 | FIFEH. & DEATIHF. A BHER
0osb2l || BIFEEE . EA IR BRI A
028b22 || B — VIR M. KIESE R R
02823 | AVES AR, J2 30 DL & SE IR 45
0sbod | MEAARTEEE, (HIREEE )k mk, =2
028025 || W — VM. — DI B eI A K
028026 || LB RRE R E W L IRAN . R B
028027 | WIEIRAN

BEBEN. i, —FFEREmTIEA. 8L
HgEma )AL AT A AN, EREM
FRHET™ . D) i 5 i SCBBIRY o RE SR LS RE RN A 18 2 DY 2 X AL Y
KRB WREFEF R KRR LA PR, JoBA4 R 5
Ho ATATRI. B HRATIE G . LA RAMEMERERE. T
AR, BV B VIR MRIEAV R
LR BAMESIEZAMR . REG LR ERN G . THNESER. &
UORM—VRETE K. RETTE— Ui, — Ui e MR L. &
W RN CRA . R E PRI El. SR




Chapter 3 — The Characteristics of the Ground 141

contemplative thought, and the wisdom gained through cultivation,
and also because he abandons the faults involved in mere theorizing,
when this bodhisattva establishes points of discourse, whatever he
says is free of error. He is able to use reasoning, analogies, and conclu-
sions that are neither excessive nor deficient, and that leave no room
for doubt.

His words have nothing in them that contradicts what is mean-
ingful and nothing in them that tends toward flattery or deception.
They are direct, suffused with pliancy, and graced with all manner of
adorning phrases. They are easy to understand, conducive to ease in
retaining their meaning, and orderly in the sequence of their exposi-
tion. They are able to reveal the contents of his own case while refuting
the theories of others. His speech is free of the four erroneous types of
reasoning and is equipped with the four major types of correct reason-
ing. Using well-adorned types of discourse such as these, he is fearless
when speaking before a great assembly.

5) FEAR oF ILL REPUTE AND FEAR OF BEING D1SPARAGED
As for “having no fear of ill repute” and “having no fear of cursing
and scolding,” these are a consequence of having no craving for gain
and offerings and due to maintaining pure physical, verbal, and men-
tal conduct.

6) FEAR OF IMPRISONMENT, SHACKLES, MANACLES, OR BEATINGS

As for “freedom from fear of imprisonment, shackles, manacles, or
beatings,” this is because one remains free of karmic offenses, because
one feels kindness and sympathy for all beings, because one is able to
endure all the many different sorts of sufferings and afflictions, and
because one relies on karmic actions entailing their results and retribu-
tions. [Hence one reflects], “Because it is I who previously performed
this act, I am now bound to undergo such retribution in return.”

It is for reasons such as these that this bodhisattva has no fear of not
surviving, nor does he have any of the other such sorts of fear.

e. REeAL1ZING NONEXISTENCE OF SELF As THE Basis oF FEARLESSNESS
Then again, he delights in contemplating all dharmas as having noth-
ing constituting a self. Therefore he remains free of all fear, for all types
of fear are born from the view that assumes the existence of a self. The
view that assumes the existence of a self is in every case the root of all
sufferings associated with worry about loss. Because this bodhisattva
possesses sharp wisdom and because he penetrates deeply into the
true character of all dharmas doing so in a manner that accords with
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reality, he remains free of any concept of a self. Since he has no self,
how could he continue to be fearful?

1) Q: Wuy Doks Tuis BopaisatrTva HAVE No CONCEPTION OF A SELF?
Question: How is it that this bodhisattva has no thoughts of a self?

2) A:He DeLiGHTS IN EMPTINESS AND SEES THE BopY As NoT SELF (VERSE)

Response: This is because he delights in the dharma of emptiness
and because the bodhisattva contemplates the body as apart from any
“self” or anything belonging to a self. This is as explained here:

The thought of “self” is caused by that of “mine.”
That of “mine” is produced from that of “self.”
Therefore, as for “self” and “mine,”

the nature of both of these is complete emptiness.

As for “self,” it has the meaning of “subject.”

As for “mine,” this refers to whatever belongs to that subject.
If no “subject” exists,

whatever belongs to a subject is also nonexistent [as such].

If there is nothing that belongs to a subject,

then there is no subject, either.

As for “self,” it is just the view imputing existence of a “self.”
As for “a self’s possessions,” it is just the view imputing “mine.”
Contemplating in accordance with reality, there is no “self.”

In the absence of a self, there is no “nonself.”

” o

Because of “experiencing,” “one who experiences” is produced.
In the absence of experiencing, there is no “one who experiences.”
Apart from “one who experiences,” there is no experiencing.
How then could it be established based on “experiencing”?

If it were so that “one who experiences” established “experiencing,”
then experiencing could not be established.

Because experiencing is thus not established,

then one cannot establish “one who experiences.”

Because an “one who experiences” is empty [of inherent existence],
one cannot speak of it as constituting a self.

Because “experiencing” is empty [of inherent existence],

One cannot speak of it as something belonging to a self.

Therefore “self,” “nonself,”
“both self and nonself,”

and “neither self nor nonself”—
These are all fallacious concepts.
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“Mine,” “not mine,”

“both mine and not mine,”

and “neither mine nor not mine”—
These too are fallacious concepts.

It is because the bodhisattva always delights in this way in the cultiva-
tion of emptiness and nonexistence of self that he abandons all types
of fear. And why is this so? This is because the dharmas of emptiness
and nonexistence of self are able to cause one to abandon all types of
fear.

The bodhisattva who dwells on the Ground of Joyfulness is pos-
sessed of characteristics such as these.

The End of Chapter Three
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CuAPTER 4
Purification of the Ground

IV. Cuarter Four: PuriricaTtioN oF THE GROUND

A. Q: How SuouLrp THE 1sT GROUND BopHisaTTvA CULTIVATE ITS PURIFICATION?

Question: In the case of the bodhisattva who has already gotten to the
first ground, how should he go about cultivating its purification?

B. A:ONE CuLTivAaTES 27 DHARMAS (VERSE)
Response:

The power of faith becomes ever more superior

as one practices deeply the mind of great compassion.
One acts with kindness toward all types of beings
and tirelessly cultivates the mind of goodness.

One finds joyous delight in sublime dharmas,

always draws close to the good spiritual guide,

maintains a sense of shame, dread of blame, and reverence,
and makes one’s mind gentle and harmonious.

One delights in contemplating dharmas and stays free of attachment,
single-mindedly strives to acquire abundant learning,

refrains from coveting offerings of benefits and support,

while staying far from treacherous cheating, flattery, and deception.

One does not defile the family of the Buddhas

and does not damage moral precepts or cheat the Buddhas.
One deeply delights in all-knowledge,*

and remains as unmoving as an immense mountain.

One always delights in cultivating and practicing
ever more superior sublime dharmas.

One delights in the world-transcending dharmas
and does not delight in worldly dharmas.

Even as one cultivates the Ground of Joyfulness,
one is able to cultivate what is difficult to cultivate.
Therefore one is always single-minded

in the diligent practice of these dharmas.

The bodhisattva is able to perfect

such supremely sublime dharmas as these.
It is this then that constitutes secure abiding
in the bodhisattva’s first ground.
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The bodhisattva relies on these twenty-seven dharmas in the purify-
ing cultivation of the first ground.

1. “Tue Power or Farta BEcomes EVER MORE SUPERIOR”

As for “the power of faith becomes ever more superior,” “faith” refers
here to definitely accepting, without doubts, what one learns and per-
ceives. “Superiority” refers here to “exceptional supremacy.”

a. Q: Or tue Two Tyres oF SUuPERIORITY, OF WHIcH Do You SPEAK?

Question: There are two sorts of “superiority.” In the case of the first,
it refers to having a greater amount of something. In the case of the
second, it refers to being of superior quality. Which is it that you now
discuss?

b. A:BorH “MoORE” AND “BETTER QUALITY”

Response: We speak here of both definitions. When the bodhisattva
enters the first ground, because he experiences the flavor of the merito-
rious qualities, his power of faith becomes ever greater. Because of this
power of faith, having assessed all buddhas’ meritorious qualities and
their measurelessly many extremely sublime aspects, he is able then to
have faith in and accept them. Hence this mind [of faith] becomes both
greater in its extensiveness and more superior in its quality.

2. "“ONE Practices DEEPLY THE MIND OF GREAT COMPASSION”
As for “one practices deeply the mind of great compassion,” it is
because one’s sympathetic mindfulness of beings penetrates to one’s
very marrow that its practice is described as “deep.” It is because one
seeks to realize the Buddha path for the sake of all beings that [the
practice of compassion as] is described as “great.”

3. “Tae MiIND or KINDNESS”

As for “the mind of kindness,” one always strives to benefit beings and
promote their peace and security. There are three kinds of kindness.
This should be more extensively discussed later on.

4. “TireLEssLY CULTIVATING THE MIND oF GOODNESS”

As for “tirelessly cultivating the mind of goodness,” the dharma of
goodness is what one draws near to and cultivates, and it is what
yields desirable results. As one cultivates dharmas such as these, one’s
mind does not fall into indolence. As for the causes and conditions
comprising good dharmas, this refers to the dharmas comprising the
four means of attraction, the ten courses of good karmic action, the
six paramitds, the ten bodhisattva grounds, and all of the meritorious
qualities.
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5. “OnNE Finps Joyous DELIGHT IN SUBLIME DHARMAS”
As for “one finds joyous delight in sublime dharmas,” this means that,
if one always reflects on them, cultivates them, and deeply experiences
the flavor of these dharmas, after a long while, this produces happi-
ness. This is just as when someone amidst flowers and forest groves
takes pleasure in sights he finds lovely.

6. “Arways DRAWING NEAR TO THE SPIRITUAL GUIDE”
As for “always drawing near to the good spiritual guide,” the bod-
hisattva has four different types of good spiritual guides, a matter
that shall be discussed extensively later on. As for the “good spiritual
guides” that are intended here, it refers to buddhas and bodhisattvas.
One always draws close to them with a mind that is correct and with
which one is able to please them.

7. “A SENSE OF SHAME” AND “A DREAD OF BLAME”
“A sense of shame and a dread of blame” refers to that mind that hap-
pily subjects itself to feeling self-consciously abashed.

8. “REVERENCE”
1" 77 3 3 3 7 : :
Reverence” refers to bearing in mind someone else’s meritorious
qualities and revering him for that reason.

9. “GENTLE AND HARMONIOUS”
“Gentle and harmonious” refers to having a mind that is congenially
pleased in dwelling together with others.

10. “DELIGHTING IN CONTEMPLATING DHARMAS”
In “delighting in contemplating dharmas,” “dharmas” refers to the
five aggregates, the twelve sense bases, the eighteen sense realms,
emptiness, signlessness, wishlessness, and so forth. One always con-
templates these dharmas with right mindfulness.

11. “StaYING FREE OF ATTACHMENT”

In “staying free of attachment,” “attachment” refers to the tendency
of the mind to take refuge in the three realms of existence. This is
where beings take refuge. There are those who explain that it is the
five desires and all manner of erroneous views that constitute the
places in which beings take refuge. Why is this? This is because the
minds of beings always become bound up in attachment to them. The
sharp wisdom of the bodhisattva is such that his mind has no such
desire-based attachments.

/a7

12. “SINGLE-MINDEDNESS”
As for “single-mindedness,” this means that one so esteems the
Buddha’s Dharma that one does not think of anything else.
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13. “STRIVING TO ACQUIRE ABUNDANT LEARNING”

“Striving to acquire abundant learning”® refers to the ability to
exhaustively investigate, cultivate, study, and entirely comprehend the
nine categories of scripture set forth by the Buddha, [realizing that] if
one learns but little, one will never completely fathom them.

14. “ReFRAINING FROM COVETING OFFERINGS OF BENEFITS AND SUPPORT”

In “refraining from coveting offerings of benefits and support,” “ben-
efits” refers to the acquisition of food and drink, wealth, material pos-
sessions, and so forth. “Support” refers to others’ reverential respect,
ceremonial obeisance, arrangement of a place for one to rest and sit,
welcoming one upon one’s arrival, and escorting one off when one
departs. The bodhisattva should be inclined to provide such assis-
tance to other beings and should not covet and become attached to
such things for himself.

15. “StAYING FAR FROM CHEATING, FLATTERY, AND DECEPTION”

“Cheating” refers to deception in weights and measures and to deal-
ing in clothing and other goods that are not genuine.
“Flattery” means one’s mind is not upstanding and direct.
“Deception” refers to taking up dharmas associated with the five
sorts of wrong livelihood:

a. Tue Frve Tyres orF WRONG LIVELTHOOD
The first is feigning uniqueness;
The second is taking advantage of a close relationship;
The third is inducement through instigation;
The fourth is [manipulation] through praising and blaming;
And the fifth is seeking to gain benefits based on one’s benefits.

1) FrioNING UNIQUENESS

As for “feigning uniqueness,” there are those persons who, because
they covet benefit and support, may wear the patched robes of the for-
est hermitage dweller, may take up the practice of only accepting food
obtained on the alms round, may take up the practice of limiting all
food intake to that consumed in but a single sitting, may take up the
practice of always sitting [and never lying down,] or may take up the
practice of not taking any sort of beverage other than water after mid-
day. They take on the practice of such dhiita austerities as these, think-
ing, “Others who have adopted these practices have been able to come
by offerings and reverence. If I take up these practices, perhaps I too
shall be able to obtain them.” This alteration of one’s outward appear-
ance and demeanor for the sake of acquiring benefit and support is
what is meant by “feigning uniqueness.”
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2) TaxkING ADVANTAGE OF A CLOSE RELATIONSHIP

As for “taking advantage of a close relationship,” there are those per-
sons who, because they covet benefit and support, therefore visit the
households of benefactors® and say to them, “You are to me just like
and no different from my father, mother, brother, sister, or other close
relative. If there is anything at all that you need, I will be able to assist
you with it. If there’s anything you need done, I will be able to see that
itis done. No matter how far away I might be, I will be able to come and
greet you. Actually, if I were to live right here, then that would really
be the right course of action for us.” Thus, because he seeks offerings,
and because he has a covetous attachment to a benefactor, he resorts to
particular phrasings that manipulate the minds of other people. Such
behaviors as these exemplify what is meant by “taking advantage of a
close relationship.”

3) INDUCEMENT THROUGH INSTIGATION

As for “inducement through instigation,” there are those who pay no
heed to incurring the karmic offense of covetousness, desire to obtain
valuable possessions, and so indicate an interest in obtaining mate-
rial possessions by saying such things as, “This bowl is a fine one,” or
“This robe is a fine one,” or “This house is a fine one,” or “This sitting
mat® is a fine one,” or “If I were to somehow obtain such a thing, I
would be able to put it to use.” They may then add the statement, “It is
a rare person who is able to give spontaneously.”

He may also go to some benefactor’s home and speak in this fash-
ion: “Your household’s stew, rice, cakes, and meats are so fragrant and
exquisite and your clothes are finer yet. If you were to make a regular
practice of making offerings to me, based on the long-standing nature
of our close relationship, I would certainly accept your gifts.”

And so, in just this sort of fashion, he makes his desires apparent
to others. This is what is meant by “inducement through instigation.”

4) MANIPULATION THROUGH PRAISING AND BLaMING”

As for “manipulation through praising and blaming,” there are those
who, because they covet benefit and support, speak to a benefactor,
saying, “You are the most extremely miserly person. You don’t even
make gifts to your father or mother, your brothers, your sisters, your
wife, your children, or your relatives. Just who is it that might ever be
able to receive anything at all from you?” Thereupon the benefactor,
feeling ashamed and embarrassed, immediately gives him gifts.

He may then go to yet another household and speak in this fashion:
“You have such merit that, indeed, you have not taken on this human
rebirth in vain. Even arhats always come and go from your home so
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that you are able to sit down and converse with them.” He does this
thinking, “Perhaps the benefactor shall now reflect on this and think:
‘Nobody else comes and goes from my home,” thereby concluding that
this must certainly be referring to me.”

These are examples of what is meant by “manipulation through
praising and blaming.”

5) SEEKING To GAIN BENEFITS BASED ON ONE’s BENEFITS

As for “seeking to gain benefits based on one’s benefits,” there are
those who take up some item of clothing, a bowl, a samghati robe, a
sitting mat, or other such requisite, hold them in hand, and then say to
someone, “This item was given to me by the king,” or “by the equal of
a king,” or “by others among the nobility.” He speaks in this fashion,
thinking, “Perhaps the benefactor will now be able to conclude, ‘If he
is one to whom even the king and members of the nobility make offer-
ings, how much the less could someone like me fail to present gifts to
this man?”

It is because he seeks by means of this previously acquired benefit
to gain additional benefits that this practice is referred to as “seeking
to gain benefits based on one’s benefits.”

One should therefore leave these sorts of obsequious and fraudu-
lent behaviors far behind.

16. “ONE Dogs Not DeFIiLE THE FaAMILY OF THE BUuDDHAS”

In “One does not defile the family of the Buddhas,” just what sorts of
things constitute “defilement of the family of the Buddhas”?

There are those who say that if someone who has brought forth the
resolve to seek the unsurpassable path then later reverts to the $ravaka-
disciple or pratyekabuddha paths so that he is unable to remain in the
world to see to the continuance of the lineage of the Three Jewels, this
is what constitutes “defiling the family of the Buddhas.” However, this
is a wrong explanation of its meaning. How is this so? The person
referenced herein is one who is still able to achieve liberation from
samsara. Moreover, he is able to achieve a state of realization of the
[five] root faculties, [five] powers, [seven] limbs of enlightenment, and
[eightfold] path that is free of the contaminants. Moreover, he is still
“a son of the Buddha.” How then can one assert that this amounts to
“defiling the family of the Buddhas”?

As stated in a sutra: “The Buddha told the bhikshus, “You are my
sons who are born from my mind, are born from my mouth, and who
are heirs to the Dharma.®”

Furthermore, $ravaka disciples claim that it is the [four] bases [of
meritorious qualities] consisting of truth, relinquishment, quiescence,
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and wisdom that constitute the basis for abiding within the family of
the Buddhas. How so? It is because all buddhas are born from these
four factors. If one defiles these four dharmas, then this is what consti-
tutes “defiling the family of the Buddhas.”

Therefore, if a person acts in a false, miserly, covetous, manically
deranged or foolish fashion, this is what constitutes “defiling the fam-
ily of the Buddhas.” If one is correct in his implementation of these
four bases, then one does not “defile the family of the Buddhas.”

There are others who claim that the six paramitis constitute the bases
for belonging to the family of the Buddhas, doing so because these are
the dharmas that give birth to the Buddhas. Consequently they infer
that, if one acts in a manner that contradicts these six sorts of endeav-
ors, this is what constitutes “defiling the family of the Buddhas.”

Then again, there are yet others who state that prajaaparamita
serves as the mother of the Buddhas whereas skillful means serve as
the father of the Buddhas. They hold that these are the factors that
serve as the basis for belonging to the family of the Buddhas. They
claim that, because these two dharmas give birth to all buddhas, if one
transgresses against these dharmas, this constitutes “defilement of the
family of the Buddhas.”

17. “Not DAMAGING MORAL PRECEPTS” AND “NoT CHEATING THE BuDDHAS”
Then again, the verse itself explains what constitutes the marks of
defilement and non-defilement, in particular referring to “not damag-
ing the moral precepts” and “not cheating the Buddhas.”

If one takes on the Buddha’s moral precepts yet remains unable
to guard and uphold them, it is this that constitutes “cheating the
Buddhas” and “defiling the family of the Buddhas.” How is this the
case? It is because, when one takes on the moral precepts, one is born
into the family of the Buddhas. If one then breaks the precepts, it is
this, then, that constitutes “cheating the Buddhas” and it is this, then,
that constitutes “defiling the family of the Buddhas.”

a. MIGHT A BODHISATTVA AT THE STAGE OF CERTAINTY BREAK PRECEPTS?
Question: Is it possible that the bodhisattva who has reached the stage
of certainty may have instances in which he breaks the moral precepts?

b. Tuis Is PossisLE Ir HE Has Not YET CUT OFF THE AFFLICTIONS
Response: So long as one has not yet cut off the afflictions, this
remains as a circumstance to be feared. Thus, when it has still not
been long since he achieved entry into the stage of certainty, the bod-
hisattva may still have instances in which he breaks the precepts.
This is as described in “the Dharma of Greatly Supreme Buddha”*
wherein it states, “Nanda deliberately broke precepts. I declare that
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this possibility still remains as something to be feared.” It is only on
the basis of the sutras that there is this claim. Because one has faith in
the words of the Buddha, one’s mind believes and accepts this.

If, having taken on the moral precepts, one does not break them
and does not cheat the Buddhas, it is this that qualifies as “not defiling
the family of the Buddhas.”

Then again, the moral precepts are synonymous with the three
trainings, namely: the training in the moral precepts, the training of
the mind [in dhyana meditation], and the training in wisdom. If one
breaks with these trainings, then this is “defiling the family of the
Buddhas.” If one takes on the precepts in a context that accords with
the Dharma and yet later damages or breaks them, this is “cheating
the Buddhas.”

Thus, when one explains the matter in this fashion, each of these
two phrases possesses a particular meaning and implication. As for
“cheating the Buddhas,” if one’s making of vows has been merely
an empty exercise and thus one does not carry them out in practice
in a manner according to one’s declarations, one thereby cheats and
deceives beings. It is this, then, that constitutes “cheating the Buddhas.”

Then again, if one fails to practice any of the dharmas in accor-
dance with the way it was taught, this is “cheating the Buddhas.”

18. “DEEPLY DELIGHTING IN ALL-KNOWLEDGE” AND “REMAINING UNMOVING”
As for “deeply delighting in all-knowledge” and “remaining unmov-
ing like a great mountain,” in every vow that he makes, this bodhisat-
tva seeks the goal of all-knowledge so that, no matter what causes and
conditions he encounters, even if it entails having to undergo the suf-
ferings of the Great Hells, his resolve is still never shaken. In this, he is
just like Sumeru, the king of the mountains, that cannot be moved by
the blowing of the winds.

19. “Arways CULTIVATING EVER MORE SUPERIOR DHARMAS”
As for “always cultivating ever more superior dharmas,” from that
very time when one first brings forth the resolve, one always strives to
acquire supreme dharmas. Upon entering the first ground, one is even
more involved in cultivating superior dharmas. One’s resolve then
continues insatiably onward in this manner.

20. “DELIGHTING IN WORLD-TRANSCENDING DHARMAS,” “NoT WoRLDLY ONES”
As for “delighting in world-transcending dharmas” and “not delight-
ing in worldly dharmas,” “worldly dharmas” refers to endeavors
that follow along and accord with worldly affairs and prolong one’s
involvement in samsara. These include the six rebirth destinies, the
three realms of existence, the five aggregates, the twelve sense bases,
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the eighteen sense realms, the twelvefold chain of causes and condi-
tions, the afflictions, contaminated karmic actions, and so forth.

As for “world-transcending dharmas,” this means that, whatever
dharmas one puts to use are able to bring about transcendence of the
three realms of existence. These include the five root faculties, the five
powers, the seven limbs of enlightenment, the eightfold path, the four
stations of mindfulness, the four right efforts, the four bases of psy-
chic power, the gates of liberation consisting of emptiness, signless-
ness, and wishlessness, the moral precept codes, extensive learning,
the roots of goodness consisting of non-greed, non-aversion, and non-
delusion, the mind of renunciation, non-neglectfulness, and so forth.

Because this bodhisattva possesses sharp faculties, he does not
delight in the false dharmas of the world. Rather, he delights only in
true world-transcending dharmas.

21. “CurtivaTING WHAT Is Drrricurt To CULTIVATE”
As for “Even as one cultivates the Ground of Joyfulness, one is able to
cultivate what is difficult to cultivate,” this “cultivation” is a reference
to reaching an utterly penetrating unimpeded understanding. Just as
when someone splits bamboo, the first section is difficult, but the rest
are easy, so too, the first ground is difficult to cultivate, but after one
has cultivated it, the rest are naturally easy to cultivate.

How is this the case? This is because, when the bodhisattva abides
on the first ground, his strength has not yet become completely devel-
oped and his roots of goodness have not yet grown thick, for he has
not yet cultivated the dharmas of goodness over a long time. Hence
the eye sense faculty and the other sense faculties are all still prone to
follow their respective sense objects and the mind has not yet become
well controlled. Therefore the afflictions are still able to cause trouble
for him. This is just as when someone’s strength has not yet become
fully developed, one finds it difficult to swim upstream, against the
current.

Moreover, because Mara and Mara’s minions create more of an
obstacle on this ground, one is therefore compelled to use the power
of skillful means and be diligent in the practice of vigor. It is for these
reasons that this ground is said to be “difficult to cultivate.”

So it is that, beginning with “the power of faith becomes ever more
superior” as the foremost factor and “does not delight in worldly
dharmas” as the last, one proceeds with the practice of these twenty-
seven dharmas, carrying out one’s cultivation of the bodhisattva’s first
ground, the Ground of Joyfulness.

It is therefore stated that the bodhisattva ought to always cultivate
these dharmas. “Cultivation” refers here to single-mindedness and
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non-neglectfulness in always practicing them, in always contemplat-
ing them, and in getting rid of all transgressions and evils. It is for
this reason that it refers here to “cultivation.” This is just as when one
maintains a walking path and thereby causes it to remain clean.

As for all of these dharmas, they are not cultivated solely on the
first ground. Rather, one uses these dharmas on all the grounds.

22. Q: How DoEs ONE “SECURELY ABIDE” AND NOT RETREAT?

Question: You have now completed the discussion of the skillful
means and purification dharmas used to attain the first ground. How
then does the bodhisattva “securely abide” in it so that he does not
retreat from it and lose it?

23. A: By ALways PracTicING AND COMPLETELY DEVELOPING THESE DHARMAS

Response: This is a matter of always practicing and completely devel-
oping dharmas such as these consisting of “the power of faith becomes
ever more superior,” and so forth. This is what constitutes the basis for
“secure abiding” in the first ground.

24. THE MEANING OF “BODHISATTVA” AND “SUPERIOR DHARMAS”

Now, as for the “bodhi” of bodhisattva, this is a reference to the supe-
rior path. “Sattva” refers to [a being] that is possessed of resolute inten-
tions. Hence it is because someone deeply delights in bodhi that he
is referred to as a “bodhisattva.” Then again, one may explain that
“sattva” refers to “beings.” Hence it is on the basis of a person’s culti-
vating and accumulating [the bases for realization of] bodhi, doing so
for the sake of other beings, that one is referred to as a “bodhisattva.”
“Superior dharmas,” refers to dharmas such as “faith” and the others.
It is because they enable a person to realize buddhahood that they are
referred to as “superior dharmas.”

The End of Chapter Four
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CHAPTER 5
The Explanation of the Vows

V. CuaPTER F1ve: ExpLANATION OF THE Vows

We have now finished explaining the skillful means that are used in
entering the first ground and the dharmas that are used in its purifica-
tion. It is because of his vows that the bodhisattva gains entry into all
of the grounds. It is also due to completely developing the meritorious
qualities associated with the [above-discussed dharmas beginning
with] “the power of faith becoming ever more superior” that one is
able to securely abide on one’s ground. We shall now proceed with a
differentiating discussion of these vows:

A. Tne First BopnisarTva Vow

I vow to make offerings to, supply the needs of,

and extend reverence to all buddhas.

I vow that in every case I shall protect and uphold

the Dharma of all buddhas.

This [“making of offerings”] is what constitutes the bodhisattva’s first
vow.® During the interim period between the time when one first brings
forth the resolve up until the time one gains anuttarasamyaksambodhi,
one should make offerings to, supply the needs of, and extend rever-
ence to all buddhas.

“Making offerings” refers to offerings of flowers, incense, strings
of jewels, banners, canopies, lamplight, the erecting of stupas with
shrines, and so forth. “Supplying needs” refers to providing them with
robes, bedding, and necessities. “Reverence” refers to honoring them,
treating them as important, making full reverential bows to them, wel-
coming them on arrival, seeing them off when leaving, placing the
palms together, and serving them personally.

Then again, [it may be explained that] “making offerings” refers
to using the dharmas of the Small Vehicle to teach beings, “supplying
needs” refers to using the dharmas of the Pratyekabuddha Vehicle to
teach beings, and “extending reverence” refers to using the dharmas
of the Great Vehicle to teach beings.

These constitute the bases of the first vow.

B. Tur SEconp BopnisatTva Vow

As for [the second vow], “protecting and upholding the Dharma of
all buddhas,” the bodhisattva has this thought, “I should guard and
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protect the Dharma of all past, future, and present buddhas of the ten
directions.”®

Question: All buddhas of the past have already entered nirvana and
their Dharma has subsequently also become extinct. The buddhas of
the future have not yet come forth and their Dharma does not yet even
exist. They have not yet even initiated their turning of the wheel of
Dharma, how much the less have they brought forth any other dhar-
mas. How then could one succeed in protecting it? That which one
might rightly be able to protect is the Dharma of the buddhas of the
present, this because all of those buddhas are still present.

Response: The Dharma of all buddhas of the past, future and present
is in every case of a single substance and of a single character. Hence, if
one protects the Dharma of a single buddha, then this constitutes pro-
tection of the Dharma of all buddhas of the three periods of time. This
is as stated in a sutra that reads, “The Buddha informed the bhikshus:
‘The Dharma of Vipasyin Buddha—the leaving of the home life, the
taking on of the moral precepts, the wearing of the robes, the hold-
ing of the bowl, the dhyana absorptions, the wisdom, the proclama-
tion of Dharma, and their transformative teaching—it is all the same as
mine.” Thus the challenge you have posed is invalid. This [protection
of the Dharma] is what constitutes the second of the vows.
Next, we have the following;:

C. Tue Tairp Bopuisartva Vow
From that time when all buddhas depart from the Tusita Heaven
and come back to abide in the world,
on forward to the conclusion of their teaching
and their eternal entry into the realm [of nirvana] without residue,

including when they abide in the womb, take birth,
leave the home life, proceed to the bodhimanda,
conquer Mara, achieve buddhahood,

and begin turning the wheel of the sublime Dharma—

From the time when I respectfully welcome them

and on through to the other occasions throughout their lives,

I vow that in all cases I shall completely

devote my mind to making offerings to them.*”
This refers to that entire time beginning with the buddhas” withdrawal
from the Tusita Heaven and descent into the world on up to their entry
into the nirvana without residue. During that entire interval, com-
mencing with their entry into the womb, I shall arrange grand presen-
tations of offerings to them, including as well those times when they
are born, leave the home life, proceed to the bodhimanda, conquer Mara,



170 Nagarjuna’s Treatise on the Ten Grounds

DG BEL L SPR
030c14 | FIWAIAR . RIEE o BLRHE N R K&
03015 | BERRAL . TR IRE B DA A 0 25 13 114y B A A
030cte || 7. HEZEWERBAT. U —tE L R
030c17 | HEERE M. R =HH. 1Bk,
030cis | BHEMRAE  ABANREE
030c19 | FAns A DAL . LA IERERE L. RE
IE | 03020 | AL 34 SRR G AR A o (R R R
9| 0s0c1 | SE B, ESEPURE. 1RIK.
Tlosoen | BE—UIRAE BGRIEER
03023 | A NIV o S o
03024 || 7 MBS SCHERNEAL,
030025 || A A HEIE . A NAS 71 R R S 3
030026 || FRE B A W) EPRE . AN A A A
030c27 | B FRERENELSHIEEEE L. W
030028 | B, B T,

ROPE LR TR, AIE. BB R RS E A
IR S LA 36 SRR B . LKA AT . LA —
Rz AP, RE=E. TR
BEMAE  AENEE
BRI, A B, TR A RS TR
HEOE . (e AR il DR, K.
i
wl  EAEEE R
F o R MBS R AR, RS . HA
R RS . TS B A T B . AR b
Ho RUTFHRE S HINEHERS . R, R
HIE.




Chapter 5 — The Explanation of the Vows 171

the king of the demons, realize buddhahood, and turn the wheel of
Dharma. I shall respectfully serve the Tathagatas at these times.

As for “and on through to the other occasions throughout their
lives,” this refers to when they manifest great spiritual powers, abide
in great assemblies of humans and devas, and engage in the exten-
sive liberation of beings. [He vows]: “On such occasions, I shall make
offerings to them of flowers, incense, banners, canopies, music, songs,
verses, and praises. I shall leave behind the home life, take on the
Dharma, and cultivate its practice in accordance with the way it has
been taught. And I shall make offerings to the Buddhas of the foremost
sorts of offering gifts.” This is what constitutes the third vow.

D. Tue FourTtH BopHIsaTTvAa Vow
Next, we have the following;:

I vow to engage in the transformative teaching of beings,
causing them all to enter the paths.®

“Teaching” refers here to the teaching of good dharmas.
“Transformation” refers to influencing them to abandon evil dhar-
mas. [One resolves]: “Using these two types of dharmas I shall cause
an incalculable number of asamkhyeyas of beings to abide in the paths
of $ravaka disciples and pratyekabuddhas.” This is what constitutes the
fourth of the vows.

E. Tue Firra BopHisaTTvAa VOow
Next, we have the following;:

I vow to enable all beings’

complete realization of the Buddha'’s bodhi

even where there are those tending toward sravaka-disciple
or pratyekabuddha paths—®

In instances where these persons cultivating the paths of the sravaka
disciples and the pratyekabuddhas have not yet entered the [right and
fixed] Dharma position,” I shall teach and transform them, inducing
them to instead proceed toward the path to buddhahood. Where there
are those who have not taken up the paths of sravaka disciples or pra-
tyekabuddhas, 1 shall teach and transform them in a manner that influ-
ences them to proceed toward the unsurpassable path to buddhahood.
In instances where others have already begun to proceed toward the
unsurpassable path to buddhahood, I shall reveal [aspects of Dharmal],
instruct, benefit, and delight them,” thereby causing their meritorious
qualities to progressively increase. The fifth vow consists of adopting
these means in the teaching and transforming of all beings.
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F. Tue Sixta BopHisaTTva Vow
Next, we have the following;:

Through resolute faith, I vow
to cause all dharmas to enter [a state of] uniform equality.”

“All dharmas” is a general reference to all dharmas whatsoever,
including:

Dharmas conducing to liberation and dharmas not conducing to lib-
eration;

Dharmas subsumed within the limbs of enlightenment and dharmas
not subsumed within the limbs of enlightenment;

Dharmas constituting provisions assisting the path and dharmas not
constituting provisions assisting the path;

Dharmas subsumed within the paths of the Aryas and dharmas not
subsumed within the paths of the Aryas;

Dharmas that should be cultivated and dharmas that should not be
cultivated;

Dharmas to which one should draw near and dharmas to which one
should not draw near;

Dharmas one should bring forth and dharmas one should not bring
forth;

Dharmas that are produced and dharmas that are unproduced;

Dharmas of the present and dharmas not of the present;

Dharmas that are the product of causes and conditions and dharmas
that are not the product of causes and conditions;

Dharmas constituting causes and conditions and dharmas not con-
stituting causes and conditions;

Dharmas produced through meditative contemplation and dharmas
not produced through meditative contemplation;

Dharmas that are coarse and dharmas that are subtle;

Dharmas associated with feeling and dharmas not associated with
feeling;

Inward dharmas and outward dharmas;

Dharmas belonging to the inward sense bases and dharmas not
belonging to inward sense bases;

Dharmas belonging to outward sense bases and dharmas not belong-
ing to outward sense bases;

Dharmas subsumed within the five aggregates and dharmas not
subsumed within the five aggregates;

Dharmas subsumed within the five appropriated aggregates and
dharmas not subsumed within the five appropriated aggregates;



i}
1=

fi

{ZS

174 Nagarjuna’s Treatise on the Ten Grounds

VU s P 42 A DU s P 4 s

o31atl || BhtiEAREN . KEEK . BRENEAE
o3tat2 | HEMIVE. SLARSEL. MR IEMTE. RikhE.
031213 | SZBEIEALRZ IRV . THHEATTEE . A RE
031al4 | IANETRE . BiREERE . FERERL,
031a15 | AENEMEENE . A RIEE Bk, AREAES
031ale | . ABUEEBNL, nTEL AR EE, HE
031a17 | EAMIEE . A 73 L& NE . ATIR AT
031218 | . BEIEEGE . AIREEEEIRE . T
031a19 | VEANT] Rk, AEERENE. TRABEA
031220 || ] LA

VU BT AR DU s . B IR AR . R OTR M I . Al
B ARm L. AR ARARVE . kAR . KiK. SZAEVEAE
ALk WIRHREATTE . FOLEARILE. BlRELRE. A
RIETLRE. Gmkik. A 000 Bk, Aaikkwit. H
MBI L. AT EIEAT Bk, MBIEAMNE. A0 RlELs
W ATIETCATIR . AEIETCGD . AUCERIETCIR D " Wik
AT WL AXETRE . T IARHEA T T2




Chapter 5 — The Explanation of the Vows 175

Dharmas subsumed by the four truths and dharmas not subsumed
by the four truths;

Dharmas assisting the world and dharmas not assisting the world;

Dharmas dependent on covetousness and dharmas dependent on
transcendence;

Dharmas associated with inverted views and dharmas not associ-
ated with inverted views;

Dharmas associated with transformations and dharmas not associ-
ated with transformations;

Dharmas associated with regret and dharmas not associated with
regret;

Dharmas that are great and dharmas that are small;

Dharmas based in the feeling aggregate and dharmas not based in
the feeling aggregate;

Dharmas subject to severance and dharmas not subject to severance;

Dharmas associated with knowledge and vision and dharmas not
associated with knowledge and vision;

Dharmas associated with the contaminants and dharmas not associ-
ated with the contaminants;

Dharmas involving the bonds and dharmas free of the bonds;

Dharmas characterized by purity and dharmas devoid of purity;

Dharmas that are surpassable and dharmas that are unsurpassable;

Dharmas involving initial ideation (vitarka) and dharmas not involv-
ing initial ideation;

Dharmas involving mental discursion (vicira) and dharmas not
involving mental discursion;

Dharmas in which one can delight and dharmas in which one cannot
delight;

Dharmas that are associated [with the mind] and dharmas not asso-
ciated [with the mind];

Dharmas involving the making of discriminations and dharmas not
involving the making of discriminations;

Dharmas associated with formative factors (samskara) and dharmas
not associated with formative factors;

Dharmas involving conditions and dharmas not involving condi-
tions;

Dharmas involving sequence and dharmas devoid of sequence;

Dharmas that are visible and dharmas that are not visible;

Dharmas that may be opposed [as objective conditions] and dharmas
that cannot be opposed [as objective conditions];

Dharmas that are visible and opposable [as objective conditions] and
dharmas that are invisible and not opposable;
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Dharmas possessing characteristic signs and dharmas that are sign-
less;

Dharmas that can be implemented in practice and dharmas that can-
not be implemented in practice;

Dharmas that are conditioned and dharmas that are unconditioned;

Dharmas that are dangerous and dharmas that are not dangerous;

Dharmas possessed of a foundation and dharmas not possessed of
any foundation;

Dharmas conducive to transcendence and dharmas not conducive to
transcendence;

Dharmas associated with beings and dharmas not associated with
beings;

Dharmas of one who is suffering and dharmas of one who is not
suffering;

Dharmas associated with the afflictions and dharmas not associated
with the afflictions;

Dharmas associated with existence and dharmas not associated with
existence;

Dharmas that are contrary and dharmas that are not contrary;

Dharmas associated with the karmic result of happiness and dhar-
mas not associated with the karmic result of happiness;

Dharmas associated with the karmic result of suffering and dharmas
not associated with the karmic result of suffering;

Dharmas produced through recollection and dharmas not produced
through recollection;

Practice dharmas in which knowledge is foremost and practice dhar-
mas in which knowledge is not foremost;

Practice dharmas in which faith is foremost and practice dharmas in
which faith is not foremost;

Practice dharmas in which meditative contemplation is foremost and
practice dharmas in which meditative contemplation is not fore-
most;

Practice dharmas in which vows are foremost and practice dharmas
in which vows are not foremost;

Form dharmas and dharmas not associated with form;

Teaching dharmas and non-teaching dharmas;

Dharmas associated with transformationally created phenomena
and dharmas unassociated with transformationally created phe-
nomena;

Dharmas associated with roaming wherever one wishes and dhar-
mas unassociated with roaming wherever one wishes;

Dharmas rooted in zeal and dharmas not rooted in zeal;
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Dharmas in which the cause is goodness and dharmas in which the
cause is not goodness;

Dharmas in which the cause is roots of goodness and dharmas in
which the cause is not roots of goodness;

Dharmas that are fixed and dharmas that are unfixed;

Dharmas associated with the physical body and dharmas not associ-
ated with the physical body;

Dharmas associated with speech and dharmas not associated with
speech;

Dharmas associated with the mind faculty and dharmas not associ-
ated with the mind faculty;

Dharmas arising through contact with opposable objects and dhar-
mas not arising through contact with opposable objects;

Dharmas arising through mind faculty contact and dharmas not
arising through mind faculty contact;

Evil dharmas and dharmas that are not evil;

Good dharmas and dharmas that are not good;

Dharmas that are able to initiate production and dharmas that are
not able to initiate production;

Dharmas destroyed in each successive mind-moment and dharmas
not destroyed in each successive mind-moment;

Dharmas that are accumulated and dharmas that are not accumu-
lated;

Dharmas associated with the factors conducing to clear understand-
ing” and dharmas not associated with the factors conducing to
clear understanding;

Dharmas that are causal and dharmas that are not causal;

Dharmas associated with conditions and dharmas not associated
with conditions;

Dharmas associated with causes and conditions and dharmas not
associated with causes and conditions;

Dharmas produced through causes and dharmas not produced
through causes;

Dharmas that are caused and dharmas that are not caused;

Dharmas associated with singular identity and dharmas associated
with difference;

Dharmas associated with cessation and dharmas unassociated with
cessation;

Dharmas associated with restraint of the sense faculties and dhar-
mas not associated with restraint of the sense faculties;

Dharmas occurring in conjunction with the mind and dharmas not
occurring in conjunction with the mind;
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Mind dharmas and dharmas that are not mind;

Dharmas associated with the mind and dharmas unassociated with
the mind;

The five dharmas associated with contact and dharmas that are not
the five dharmas associated with contact;

Sixteen dharmas the acquisition of which is held in common and
dharmas unassociated with the sixteen dharmas the acquisition
of which is held in common;

Subtle dharmas and coarse dharmas;

Dharmas associated with dedication of merit and dharmas not asso-
ciated with dedication of merit;

Good dharmas and dharmas that are not good;

Neutral dharmas;

Dharmas severed on the path of seeing the truths;

Dharmas severed on the path of meditation;

Dharmas that are not severed;

Dharmas of those still in training;

Dharmas of those already beyond training;

Dharmas neither of those still in training nor of those beyond train-
ing;

And all of the other incalculably many thousands of myriads of
types of dharmas.

In every case one causes all of these dharmas to enter into the gates of
emptiness, signlessness, and wishlessness so that they are realized to
be uniformly equal and beyond duality. This is accomplished through
the power of resolute faith. This is the sixth of the vows.

G. THE SEVENTH BopHISATTVA VOW

Next, we have the following;:

Having vowed to purify the buddhalands,

I shall therefore extinguish all the various forms of evil.”

1. A~ ExnausTIVE L1sT OF THE CHARACTERISTICS OF EVIL AND IMPURITY

“[The various forms of evil]” refers to killing beings, stealing, sexual
misconduct, false speech, divisive speech, harsh speech, frivolous or
lewd speech, greed, anger, wrong livelihood, consumption of intoxi-
cants, and so forth. Wherever evils of these sorts are present, it is these
places that are referred to as “impure.”

Additionally, where a land includes the wretched destinies of the
hells, animals, hungry ghosts, and such, these too are deemed to be
“impure.” Then again, it is also the case that “impurity” refers to cir-
cumstances in which beings have become covered over by such quali-
ties as the following:
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Absence of faith;

Indolence;

Mental scatteredness;

Stupidity;

Flattery;

Deviousness;

Miserliness;

Jealousy;

Rage;

Enmity;

Gravely erroneous views;

Pride;

Arrogance;

Pride based on estimations of greatness;
Pride based on the view of a self;
Deviancy-based pride;

Feigning uniqueness;

Manipulation of feelings of close relationship;
Inducement through instigation;
Manipulation through praising and blaming;
Seeking to gain benefits based on one’s benefits;”
Esteeming worldly pleasures;

Negligence;

Absence of self-restraint;

Abundant desires;

Evil desires;

Deviant types of desire;

Sexual misconduct;

Failing to acknowledge [indebtedness to] one’s father or mother,

$ramanas, or brahmans;
Failing to practice patience;

Breaking with the awesome deportment [required by the monastic

moral code];
Making oneself difficult to remonstrate with;

Indulging in erroneous forms of initial ideation and secondary men-

tal discursion;
Sensual desire;
111 will;
[Lethargy and] sleepiness;
Agitated excitedness;
Or doubtfulness.”
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Yet again, “impurity” is present in circumstances where there are
manifestations such as the following:

Vicious birds and beasts;

An abundance of hostile bandits;

An absence of water or other things to drink;

Hunger;

Famine;

Disasters;

Pestilence;

Terror wrought by humans;

Terror wrought by nonhumans;

Rebellion from within [the state];

Pillaging invaders from beyond [the borders];

Excessive rains;

Drought;

Distress associated with [societal] decline;

Or all of the various sorts of suffering and affliction typical of the
ending of minor kalpas.

Then again, “impurity” is also present in circumstances where beings
are beset by manifestations such as:

A short life span;

A horribly ugly physical body;

Weakness;

An abundance of every sort of worry and suffering;
Insufficient courage or ability;

An abundance of sickness;

Inferior charismatic power;

A small retinue;

An evil retinue;

A retinue that is easily brought to ruin;

Small residences;

Or weak-willed, base, and deviant mendicants.

Also, “impurity” is present wherever there manifest among the house-
holders or renunciates any of the wrong views and wrong practices
exemplified by the following:

Seng-qu-yu-jia-you-lou-jia kings;

Na-bo-luo-ta-pi-qu-na-ping-sha kings;

Na-ji-liao rishis;”

Elephant rishis;



186 Nagarjuna’s Treatise on the Ten Grounds

HraE A\ L
03112 | BFATHE . BEEE. Kb#F. BEE. G2ER
031c13 | BAFEEEE AE . EAE . noggokE . B
o3tcia | APKEAEVER . FHARF. BKE. BERKE. KK
0315 | Ho BHARE. FHIRE. MHRERE. KREK
031cle | o =V . BENEE . HRTH. FRERE
03117 | o FEREREE. FEMSHE . FEE
Eloias | &. HEETE. FRDPFTE. HEL
2| 031019 | ¥$%§ HIFREME . HEEH . WEDM. AR
T ozicoo | WY PRIPFT. KmALbr . BES THE. W
o312l | BHEnETE . EEETE. FFmE . B
03122 | o SE . FHWMHE .

W N B2 TATH . EE. Ko, BEE. FFEENZIEE
A& ENE . GoKE. BEDWNMBP LR . ERKE. TR
T PRAKHE. EARE. BRE. B IRH. ABERE. KK
K. =Wk, HE. FRTEE. FREYE. FlEHRE.
HeW Y., FEEES. HEYTH, %Mﬂﬂ£%0$%ﬁ
M. B FE . BT, BRI, BRKbIT.

KA1 T WP 7. WHEHLEE TH. FEETH. [

Eﬁg%‘ JERE o« HIHE . DR




Chapter 5 — The Explanation of the Vows

Those [whose path is merely] celibacy;

Those whose practice is that of “the superior disciple”;
The sheep herders;

The “great-mind” practitioners;

The “patient ones”;

The giao-tan-mo-jiu-lan-to-mo “live ones”;

The “deliverers”;

The “swimmers”;

The po-luo-sha-jia-na-po-luo-duo-she practitioners;
The “robe-wearers”;

The “robeless ones”;

Those wearing leather robes;

Those who dress in skins;

Those who dress in grass;

Those who dress in the lower robe;

Those who dress in horned-owl feathers;

Those who dress in tree bark;

Those who wash three times;

The “adapters”;

Those who serve the king of the Brahma Heaven;
Those who serve the kumara virgins;

Those who serve the pisici ghosts;

Those who serve the golden-winged garuda bird;
Those who serve the gandharvas;

Those who serve King Yama;

Those who serve Vaisravana;

Those who serve the guhyapada vajra spirits;
Those who serve the bhiita spirits;

Those who serve the dragons;

The naked $ramanas;”®

The white-robed $ramanas;”

The dyed-robe $ramanas;

The Maskar1 Gosaliputra sramanas;*

The followers of Piluochizi;*

The followers of Jiazhanyannizi;*

The followers of Saqizhezi;*

Those practicing cow morality;

Those practicing deer morality;

Those practicing dog morality;

Those practicing horse morality;
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Those practicing elephant morality;

Those whose morality consists in begging;

Those whose morality is that of the kumara virgins;

Those whose morality is that of devas;

Those whose practice is the “superior” precepts;

Those whose moral code is defined by indulgence of sexual desire;

Those whose moral code is remaining pristinely immaculate;

Those who practice the “fire” morality;

Those who declare nirvana to derive from the extinction of visually-
perceived forms;

Those who declare nirvana to derive from the extinction of sounds;

Those who declare nirvana to derive from the extinction of smells;

Those who declare nirvana to derive from the extinction of tastes;

Those who declare nirvana to derive from the extinction of touch-
ables;

Those who declare nirvana to derive from the extinction of initial
ideation and mental discursion;

Those who declare nirvana to derive from the extinction of joy;

Those who declare nirvana to derive from the extinction of pain and
pleasure;*

Those who wear the water-robe headdress;

Those whose practice is rooted in purity of water;

Those whose practice is rooted in purity of food;

Those whose practice is rooted in purity of caste;

Those who carry about the mortar and pestle;

Those who are breakers of rocks;

Those who delight in bathing;

Those who float and then sink;

Those who abide out on the open ground;

Those who lie down on sharp thorns;

Those of a worldly nature;

Those who are “the Great Ones”;

Those whose practice is rooted in the self;

Those who posit identity with forms;

Those who posit identity with sounds;

Those who posit identity with smells;

Those who posit identity with tastes;

Those who posit identity with touchables;

The earth-realizers;

The water-realizers;

The fire-realizers;
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The wind realizers;

The space realizers;

The unity realizers;

The transformation realizers;
The eye-faculty realizers;
The ear-faculty realizers;
The nose-faculty realizers;
The tongue-faculty realizers;
The physical-body realizers;
The mind faculty realizers;
The spirit realizers.

All such instances of the many different sorts of wrong views and
wrong practices on the part of householders and renunciates qualify
as “impure.”

Then again, “impurity” is involved wherever the lands are charac-
terized by the following;:

Precipitous terrain;

Abysses;

Steep coastlines;

Dense thickets;

Brambles and thorns;

Many sorts of obstacles;

Lands characterized by dustiness, dirtiness, muddiness, flooding, or
quicksand pits;

Fearsome mountains with precipitous terrain and peaks;

Twisting defiles;

Deep obstructing inlets;

Rows of mountain peaks obstructing travel;

Towering cliffs;

Places that are difficult to ascend;

Saline waters;

Parched sands;

Terrains marked by stones, rubble, and rocks;

The various fruits characterized by merely weak flavor and deficient
appearance and fragrance;

Unbeneficial herbs and plants possessing only scant and feeble
potency;

A relative rarity of marvelous forms, sounds, smells, tastes, and
touchables;
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Only rare encounters with parks and groves, viewing towers, freely
running streams, bathing ponds, small mountains and buttes to
ascend for distant views, or other enjoyable places;

Provinces, counties, and villages that are not in favorable proximity
to each other;

Lands full of desolate hills;

Scant populations;

Cities of inferior character where one frequently encounters poverty-
stricken people bereft of merit;

Cities of inferior character;

Very few representatives of governing officialdom, magistrates, high
ministers, members of the nobility, leaders among the merchant
and professional classes, artists, craftsmen, and scholars;

Or extreme difficulties in coming by clothing, bedding, medicines,
and conveniences providing enhancement of one’s physical exis-
tence, and, in instances where they are obtainable, they are not
particularly fine.

Places such as these qualify as impure. As a general statement, “impu-
rity” is of two types. Those of the first type arise due to the beings’
own causes and conditions. Those of the second type arise due to the
causes and conditions of the karma of their actions.

In the case of those that arise due to beings” own causes and condi-
tions, this is because of beings’ faults and evils.

As regards that type of impurity that arises due to the causes and
conditions of the karma of their karmic actions, these originate with
the transgressions and evils of karmic actions. These two matters were
already discussed earlier on.

Where one transforms these two types of circumstances, then there
are beings with meritorious qualities and karmic actions that are meri-
torious. These two types of meritorious qualities constitute the bases
for lands being referred to as “pure.”

One should realize that this purifying of the lands is associated
with the causes and conditions of bodhisattvas’ original vows. Because
the bodhisattvas are able to implement immense vigor many ways,
what they vow to bring about is itself so measurelessly vast as to be
impossible to fully describe. Consequently we shall now only provide
a summary description explaining the main points of the matter. As
for the remaining aspects, one should be able to understand them as
of essentially the same sort.

2. A DgescrirtioN oF THE CHARACTERISTICS OF PURE LANDS

As for a general description of the characteristics of pure lands, they
include:
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A bodhisattva who has thoroughly realized anuttarasamyaksambodhs;

The complete presence of the dharmas associated with a buddha’s
meritorious qualities and powers;

The complete presence of the Dharma;

The complete presence of sravaka disciples;

The completeness of the bodhi tree;

A world that is adorned;

Beings that are well-endowed with good fortune;

The abundant presence of beings capable of achieving liberation;

The gathering of an immense congregation;

And completeness in the powers of a buddha.

“Thorough realization of bodhi” refers to the presence of ten enhanc-
ing factors:

First, the abandonment of asceticism.

Second, the absence of weak thoughts of renunciation.

Third, the rapid achievement of realization.

Fourth, the absence of anything sought from non-Buddhist gurus.
Fifth, the complete presence of bodhisattvas.

Sixth, the absence of demon adversaries.

Seventh, the absence of any of the entangling difficulties.

Eighth, the presence of immense deva congregations.

Ninth, the complete presence of rarely encountered phenomena.
And tenth, its occurrence at the perfect time.

“Abandonment of ascetic practices” means that, when the bodhisattva
leaves the home life for the sake of realizing anuttarasamyaksambodhi,
he does not undertake ascetic practices.** In particular, this refers to
practices such as going four days, six days, eight days, a half month,
or even a month during which one eats as little as a single sesame
seed, a single rice grain, or a single piece of fruit, drinks only water,
or only ingests subtle energy. He does not resort to ascetic practices of
this sort in striving to reach enlightenment. He sits peacefully in the
bodhimanda and thereby realizes buddhahood.

“Absence of weak thoughts of renunciation” means that, when a
bodhisattva is able to bring forth even a minor thought of renuncia-
tion, he immediately abandons the home life.

“Rapid achievement of realization” means that, once the bodhisat-
tva has left the home life, he soon reaches anuttarasamyaksambodhi.

“Refraining from seeking anything from non-Buddhist gurus”
means that, once the bodhisattva has left behind the home life, even if
there is a great non-Buddhist guru, one who has become very famous,
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still, he does not go to consult him, inquiring, “What dharma is it that
you proclaim? What topics do you discuss? What is it that you set forth
as beneficial?” Nor does he wander off in any of the four directions
searching out [such gurus].

“The complete presence of bodhisattvas” means that, when the
bodhisattva is on the verge of realizing buddhahood, all of the bod-
hisattvas throughout the great trichiliocosm as well as the bodhisat-
tvas from other regions—they each take up offerings and they all
come and surround him. Then, having waited until that buddha has
realized buddhahood and emanated great radiance, they each present
their offerings. They have heard the Dharma from the buddhas, have
all become irreversible on the path, and have reached the stage of hav-
ing but one life remaining prior to realizing buddhahood.

“Absence of demon adversaries” means that, when that bodhisat-
tva is about to achieve buddhahood, there are no armies of Mara able
to come forth and destroy him.

As for there being “the absence of any entangling difficulties,”
when the bodhisattva is about to attain the realization of buddhahood,
there is not even the most infinitesimally minor degree of affliction
that enters his mind.®

As for there being “immense congregations that convene,” when
the bodhisattva is about to gain buddhahood, the devas from the
Heaven of the Four Heavenly Kings, the devas from the Trayastrimsa
Heaven, and the devas from the Yama Heaven, the Tusita Heaven, the
Nirmanarati Heaven, the Paranirmita Vasavartin Heaven, the Brahma
Heaven, and the others up to and including the Akanistha Heaven—
these, together with the dragons, the spirits, the yaksas, the gandharvas,
the asuras, the garudas, the kinnaras, the mahoragas, and all of the other
sorts of spirits from all of the immeasurably many worlds throughout
the ten directions—each of them takes up the most superior and mar-
velous of offerings and comes forth to make offerings to the bodhisat-
tva. It is this that constitutes the convening of an immense congrega-
tion.

Then again, the sravaka disciples explain that, when all the devas
abiding in ten world systems come forth, it is this that constitutes an
immense congregation of devas.

As for there being “the complete presence of rarely encountered
phenomena,”” when the Bodhisattva realizes buddhahood, rarely
encountered phenomena occur: The earth moves and shakes in six
ways; throughout the worlds of the ten directions’ countless great
trichiliocosms, all of the Maras’ palaces deteriorate and no longer
shine forth with radiance; the countless Sumeru mountains shake; the
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measurelessly vast seas are all roiled; throughout all worlds, the blos-
soms bloom out of season; a rain of powdered sandalwood incense
descends; and there is a rain of the most renowned celestial flower
blossoms.

As for “it occurs at a perfect time,” this refers to a time when there
is no pestilence, famine, war, or fleeing refugees. It is free of torrential
rains and flooding. There are never any disasters. All the kings and
other [authorities] govern in accordance with the Dharma. The people
are at peace and their lives are long. There are no enemy insurgents,
terrible birds and beasts, poisonous insects, or ghosts and spirits that
harass and harm beings.

As for [complete presence of the dharmas associated with] “a bud-
dha’s meritorious qualities and powers,” the awesome powers, merito-
rious qualities, wisdom, and immeasurably many profound dharmas
of the buddhas of the past, the future, and the present are the same
and no different. There are only [distinctions] in accordance with the
causes and conditions of each buddha’s original vows. Thus, in some
cases, he may possess an immeasurably long life span. In other cases,
if one but sees him, one immediately gains the stage of certainty. Or
it may be that, upon hearing his name, one also becomes able in that
way to gain the stage of certainty. Or it may be that when women see
him, they are able to immediately gain the body of a man. Or it may be
that on hearing his name, they are immediately able to transform that
woman’s body. It may be as well that, upon hearing his name, they are
immediately able to go off to rebirth [in accordance with their wishes].

In some cases, he has measureless radiance that, when beings
encounter it, they leave behind all impeding hindrances. In some
cases, due to encountering such light, beings immediately enter the
stage of certainty. It may also happen that, on encountering such light,
they extinguish all suffering and afflictions.

As for the possession of “an immeasurably long life span,” it may
be that his life span extends in its duration to immeasurably many
kalpas beyond counting, extending for a kalpa, a hundred kalpas, a
thousand kalpas, a myriad kalpas, a koti of kalpas, or even a hundred
thousand myriads of kotis of nayutas of asamkhyeyas of kalpas. He may
abide for such a long time in order to benefit beings and because of his
pity for beings.

Although all buddhas possess the power to extend their life spans
for an immeasurably long time, due to differences in their original
vows, there are those who do dwell in the world for a long time and
those who do not dwell in the world for a long time.



i}
1=

fi

{ZS

200 Nagarjuna’s Treatise on the Ten Grounds

ASECY NI
032c15 || SEHE o A A R R R HE 2 4 =5 =
032c16 || FHPERTHERBHL . T DA, 2 AR A L
032c17 | Fo OREKETBFRLE . HoO SR
03c1s | BE R DU ZBRJTEIEE L EM. B
032c19 | NFiTHE 2 & =35 =ik e, i8R AE
032020 || R CHE LN DL E B . DUKIR O A
0201 | H. HWIEE. MIEE-VIMIAR. HE
022 | —YIRAR. REBRBGE. &HMEHE
032023 || Wbl e X DAGE I ACRE Rl 4% — H AN G MUk
03204 | 18R, BB NLEE. A ARH. &
03205 | KAFRANLE. WRMBETRNZ. LA
03226 | o) AAFELIEE . BHAH—ORELE. ®
o7 | BHERE. BEMBIERSS. M2 NB
onos | RHFRELY., H o NEAUZER
032029 || #o NUEZERF. MIEWMEM. LA
033201 || B A LIEE

LIS RN AL EF o AT AR DA R RT3 22 2 = 55 = 38 3R ]
Hoo UL, RERAE NS E . ORRERE G R ORI
IR ER =K. LOE =R IR RS . BREAEZ D =
L= E M. SETEARE R B ORI AL E AR, BLHE
DANH. BWEE. NEE VAR, NE—DIRER. 2%
MR, 220 R HRHE L . LA P A IE A 2 —FH G it =R
F. A ANLEE. PAEARR. AFEEAENALE. Wi
W IR . K NWASF L . A —O0REOE. RERE.
AEMIERE Y. Wk A NG IER L. N R
Ao A GRS . AMIEIE . L AR A0
£




Chapter 5 — The Explanation of the Vows 201

As for “being able to gain the stage of certainty on seeing [a bud-
dha],” there are beings who, upon seeing a buddha, become immedi-
ately able to dwell on the ground of the avaivartika’s [irreversibility]
with respect to the attainment of anuttarasamyaksambodhi. How is this
the case? It is because, when these beings see the body of a buddha,
their minds are filled with great delight, joy, and pure happiness.
Their minds immediately become focused and acquire a bodhisattva
samadhi of this sort. Due to the power of this samadhi, they achieve a
penetrating understanding of the true character of all dharmas. They
then become able to immediately enter the ground of certainty with
respect to the attainment of anuttarasamyaksambodhi. Due to their reso-
lute intentions that have persisted during the long night [of previous
lifetimes], beings of this sort have planted those roots of goodness
whereby, upon seeing a buddha, they enter the stage of certainty.

This is because they have taken the mind of great compassion as
foremost, because their goodness is sublime and pure, because they
have sought to achieve a penetrating understanding of all the dhar-
mas of a buddha, because they have sought to liberate all beings, and
because the time has arrived for the perfection of these roots of good-
ness that they therefore succeed in meeting this buddha. Additionally,
it is due to the particular causes and conditions of that buddha’s origi-
nal vows. It is because of the coming together of these two factors that
this circumstance is then able to occur.

As for “entering the stage of certainty upon hearing the name of
a buddha,” a buddha may have made an original vow, declaring, “If
there be anyone who so much as hears my name, then he shall imme-
diately enter the stage of certainty.” Hence, just as with the case of
seeing a buddha, so too it is in this case of hearing a buddha’s name.

As for a woman “being able to transform the woman’s body as a
result of having seen a buddha,” if there be someone who single-mind-
edly wishes to change away from her female form and who has herself
developed a profound renunciation for the troubles it involves, and
who, based on the power of resolute faith has vowed to seek instead
the physical form of a male—when a woman of this sort succeeds in
seeing such a buddha, she immediately transforms and leaves behind
the female body.

In the event that a woman does not have karmic causal conditions
of this sort and also has not yet exhausted the karma that brings about
birth in a female body, she will remain unable to encounter a buddha
of this sort.

As for a woman “being able to transform and leave behind the
female form upon hearing the name” of a given buddha, the causal
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conditions for this are just as explained with regard to achieving this
by seeing a buddha.

As for “being enabled to go forth to rebirth” upon hearing the name
of a buddha, if a person is possessed of much power arising from his
resolute faith, if his roots of goodness have become completely devel-
oped, and if his karmic obstacles have already become exhausted,
where this corresponds to the causes and conditions of the original
vows of buddhas, when such a person hears the name of one of these
buddhas, he will then be able to go forth to rebirth [in accordance with
his wishes].

As for “measureless light,” the illumination from the light of all
buddhas is such that the distance it reaches accords with their wishes.
The “measureless light” we speak of here is the illumination that they
always emanate. Their always-emanated illumination is not limited
to any given number of yojanas of distance whereby one might say of
it that it extends universally in the eastern direction a given number
of hundreds of thousands of myriads of kotis of yojanas. It is not even
amenable to calculation. This applies as well to its reach to the south,
west, north, the four midpoints, the zenith, and the nadir. One may
only know of it that it is measureless and no one knows its bounds.

As for “becoming able to get rid of all hindrances due to encoun-
tering this light,” this is an effect brought about by the power of the
original vows made by buddhas. Sensual desire, ill will, lethargy-and-
sleepiness, excitedness-and-regretfulness, and doubtfulness—one
gets rid of these hindrances.

When beings encounter such light, they immediately become able
to abide in mindfulness of the Buddha. Due to this mindfulness of the
Buddha, they then become mindful of the Dharma. Due to becoming
mindful of the Dharma, they then become able to rid themselves of
these hindrances.

When it is said that the contact of such illumination with the body
brings about “the extinguishing of suffering and affliction,” this refers
to instances in which beings who have descended into the hell realms,
animal realms, hungry ghost realms, and other nonhuman realms
undergo the manifold sufferings and afflictions characteristic of these
realms. Due to the power produced by a buddha’s original vows and
spiritual superknowledges, when that buddha’s light touches their
bodies, they immediately become able to abandon such sufferings.

As for there being “the complete presence of the Dharma,” there is
the complete presence of the Dharma of all buddhas. There is no such
thing as [there being buddhas who] completely possess it as opposed
to those who do not completely possess it. Because all buddhas are
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identical as regards the Dharma that they proclaim, the Dharma of
each of them is therefore perfectly complete. It is solely a function of
the causal conditions specific to their original vows that there are dif-
ferences whereby their Dharma may remain for a long time or not
remain for a long time. That’s all.

What is meant by “the complete presence of the Dharma”? [When it
is completely present], the Dharma includes:

Concise explanations;

Extensive explanations;

Explanations that are both concise and extensive;
Complete presence of the Sravaka Disciple Vehicle;
Complete presence of the Pratyekabuddha Vehicle;
Complete presence of the Great Vehicle;

Protection by the power of the spiritual superknowledges;
Prevention of ruination by non-Buddhist traditions;
Invulnerability to destruction by madras;

And long endurance in the world.

In “concise explanations” one uses but a few words and phrases that
embrace an abundance of meanings. When those with sharp faculties
hear it, they immediately become awakened.

In “extensive explanations,” for the sake of those with dull faculties
or those who delight in making distinctions, one presents a lengthy
explanation of all of the causes and conditions associated with a single
matter or single meaning.

In “explanations that are both concise and extensive,” one both uses
single statements to comprehensively include a wide range of mean-
ings and also uses many different explanations to spread forth [the
nuances of] a single meaning.

As for “complete presence of the Sravaka Disciple Vehicle, complete
presence of the Pratyekabuddha Vehicle, and complete presence of the
Great Vehicle,” these are matters that shall be extensively discussed
later on.

“Protection by the power of the spiritual superknowledges” refers
to the use of the Buddha'’s spiritual powers in providing his protective
mindfulness of this Dharma and it also refers to its being sealed with
the seal of the Buddhas.

“The seal of the Buddhas” refers to [the Dharma’s] association with
the four great causal factors and its abandonment of the four black
causes.

“Prevention of ruination by non-Buddhist traditions” refers to
[the Dharma’s countering of] all the deviant views of non-Buddhist
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$ramanas, brahmans, and treatise masters by presenting [correct] teach-
ings on arising, passing away, enjoyment, danger, and escape.®®

Additionally, it refers to instigating awareness of all forms of good-
ness and explaining the causes and conditions that could bring about
their ruination.

As for “invulnerability to destruction by maras,” because the
Buddhas possess a measureless and boundless number of meritori-
ous qualities, wisdom, skillful means, and the powers of the spiritual
superknowledges, even though mdras are themselves possessed of
powers, they still cannot destroy [the Dharma].

It is also because of the powers possessed by the bodhisattvas that
the maras cannot destroy [the Dharmal].

As for the Dharma’s “long endurance,” it may even be for so long
as an entire kalpa or somewhat less than an entire kalpa, and in fact
it may even extend for even longer to a hundred kalpas, a thousand
kalpas, a myriad kalpas, ten myriads of kalpas, a hundred myriads of
kalpas, a thousand myriads of kalpas, a myriad myriads of kalpas, for
an immeasurable number of thousands of myriads of kotis of nayutas of
asamkhyeyas of kalpas, and so forth on up to a measureless and bound-
less number of kalpas during which it continues to endure.

As for “the complete presence of the Sravaka Disciple [Vehicle],”
all buddhas are attended by a perfectly complete sravaka-disciple
sangha. The fact that there are a lesser or greater number of distinc-
tions between one instance and another instance is solely a reflection
of the original vows of each respective buddha.

What then is it that is meant here by “complete presence”? This is to
say that the Tathagata’s sravaka-disciple congregation is perfectly com-
plete as regards observance of the moral prohibitions and accomplish-
ment in the dhyana absorptions, wisdom, liberation, and the knowledge
and vision of liberation. They are identical in their equality, are pure,
and are all possessed of sharp faculties. They benefit the bodhisattvas
and are possessed of physical forms that are dignified and pure.

“Completeness in the observance of the moral prohibitions” means
that they have abandoned any killing of beings, stealing, sexual mis-
conduct, false speech, divisive speech, harsh speech, frivolous or lewd
speech, consumption of intoxicants, wrong livelihood, and all of the
other sorts of evil dharmas. Moreover, they have abandoned whatever
is restricted by the vinaya and they are also able to completely develop
their observance of the moral precepts so that is free of the contami-
nants.

As for “completeness in the dhyana absorptions,” this refers to
such accomplishments as acquisition of the four dhyainas, the four
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immeasurable minds, the four formless absorptions, the eight libera-
tions (asta vimoksa),* [otherwise known as] the eight abandonments,
the eight bases of mastery (abhibhvayatana), and the ten universal medi-
tation bases (dasa krtsnayatana)”as well as the acquisition of the dhyana
absorptions free of the contaminants.

“Completeness in wisdom” refers to bringing the four types of wis-
dom to completion: that which arises through extensive learning; that
which arises through meditative reflection; that which arises through
cultivation and accumulation; and that which arises as the result of the
karmic causes and conditions of previous lives.

“Completeness in liberation” refers to having gained liberation
from all afflictions. Additionally, it refers to becoming liberated from
all the hindrances.

In “completeness in the knowledge and vision of liberation,”
“knowledge” refers to the cognitive awareness of phenomena whereas
“vision” refers to a complete understanding of those matters. Thus, in
one’s liberation, one gains a complete and utter knowledge and vision
that is entirely free of doubts. Then again, one may also explain that
“knowledge” refers to the knowledge of the destruction [of the con-
taminants], whereas “vision” refers to the seeing of the four truths.

As for “identical in their equality,” all those who attain the fruit of
a stream enterer are entirely equal. So too, all those [who attain the
higher fruits of the path] on up to arhatship are just the same.

“Purity” refers to having completely developed the three types of
purity, namely purity in physical actions, purity in verbal actions, and
purity in mental actions.

“Sharp wisdom”®' means that, when one merely hears a few words,
one is able to gain a vast understanding through which one penetrates
a meaning’s import. Thus one is able to provide extensive presenta-
tions of concise [teachings], is able to provide concise presentations of
extensive [teachings], and in an instance where the principle is subtle
and obscure, one is able to render it easily understandable.

As for “benefiting the bodhisattvas,” they remain mindful of the
bodhisattvas, including even those who have only initially produced
the resolve, and have no slighting arrogance toward them, this because
they have a deep affection and respect for them. They always provide
instruction in [the distinctions] between good and bad and explain for
them the causes and conditions of the Buddha path’s skillful means.

As for their having “physical forms that are dignified and pure,”
this means their bodies have an especially fine presence and their
appearance is complete with the major marks and secondary charac-
teristic signs. Consequently, those who observe them are filled with



210 Nagarjuna’s Treatise on the Ten Grounds

5L
033c02 || (815 UIRESC 36 4T 2R HE 1R AL BA (o) R B . BRI
03303 | MFEACKEER . BURE T PR . AN R
033c04 | O RITE. FHEME L . PTE RBHZEER
033c05 || 25 AR ST 4 AR AN RS 2 JBE SR A UEL SR AR A S A A
033c06 | 50T Sy A 2z ] 30 4 A 3 A0S B A 1109 00 B A R
033c07 || JASS 7 [y ) 0 SR 5 S e s 5 A 8 X
033c08 || MBI x 1B EPRAE RIS . A LLEE R B E —
IE 033c09 || H8to FEF-H 2 w5 B L AR M A BE R K
1 oz3c10 | HEOEFI A G, HEEERERTHA. bW
033c11 | EUCPEMA 2B RE AT AT . K
033c12 | BRIBINAFE . AT Hps HUE 53
033c13 || FEARVREEAmAT K. FLIER AT I B PEES . Y
03314 | EEpa R EREE . KEE AR NG,
033c15 | BETFEENUIE (0. B MARZE HANE, M
033ct6 | A Hpsigmopir g . KN IEE A Y.
03317 | FEICE R TAARE . P E/K LB, “FiH
033c18 | FRERIGTRIREE . A SEMTEA AR A L. BRI
03319 | W 2PEFEHE. BRILEFERE. AR
03320 | G ARSI EGRE S BERENE . S BRI
03321 | SRR

TR o AT I AR BN . K R A .
PER T . 25 AU IS . ERRE S, Frg AR
W2 2 TR £ A S sR R N A 2
R 433 P AR S R 53 7 L) 2 T 2 A 8 S
WS T AR T BEEL . 7T AR
6T | e . AR A . RS T ). S ELCE
ey, R aehs. THRENRRRE. A% H
R . AR VRV, SEAET A B T . BB
WP . WA N . HO TR I €, R R
W AT OB B R TS S e . B I
. BT K DU . P R R R . SR R A
b BRETREEE. EEAESER. RN
B, T RAED TR, 15 S O B SR T 75




Chapter 5 — The Explanation of the Vows 211

delight in the same way as when they behold a pratyekabuddha. Thus,
in their walking forth, their advancing, stopping, sitting, lying down,
sleeping, awakening, partaking of food and drink, bathing, donning
the robe, and holding the bowl, their awesome deportment accords
with the correct sequence and remains free of any defects or omis-
sions. Thus, when a person observes this, his mind is then purified.

As for “completeness of the bodhi tree,” the rest of all the great
trees there such as the sala tree, the tala tree, the tiluojia tree, the duo-
moluo tree, the pogiuluo tree, the campaka tree, the asoka tree, the suohe-
jialuo tree, the fennamo tree, the namo tree, the naga tree, the Sirisa tree,
the niequtuo tree, the asvattha, the bolecha tree, the udumbara tree, and so
forth—no matter which of these great trees we speak of, when grow-
ing out on level land, they are tall, broad, perfect in the growth of their
roots, trunk, branches, and leaves, and are perfect in their luster and
luxuriant fullness. The coloration of their blossoms is fresh, bright,
and free of any defects from damage.

His [bodhi] tree rises to a height of fifty yojanas. It is perfectly erect
and level. It is lustrously smooth and free of any contorted branches.
Its bark is fine and soft and its coloration is white, fresh, and clean.
It has no thorns and is free of any internal decay. Additionally, it is
not hollow and is free of any injury or gnawing by insects. Its roots
are deep in their penetration, solid, and orderly in their interwoven
plaiting. Its flowers gracefully adorn it, just as when one is graced by a
floral garland and gemstone necklace.

Its branches and leaves are luxuriant and full in their growth and
are comparable to a circular pavilion in their shape. It is orderly and
sequential in the way that it spreads out and, in its gracefulness, it is
more distinctive than anything made by man. Its leaves are green and
fresh and comparable in color to jewels. Its branches are free of any
distorting crisscrossing, yellowness caused by withering, or dried-
out leaves, and it has no insects such as moths,”> mosquitoes, midges,
horseflies, or ants.

The ground below is pure and spread with golden sands. It ema-
nates all manner of illumination and sends forth shining brightness
all around. Sandalwood-scented waters are sprinkled over its grounds
that are themselves level, soft, cool, and pleasing. Fine powders of
ox-head sandalwood are spread over it. The devas always rain down
mandarava flowers. The fragran